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I. IN'r:::.ODUCTION 

Charles Fourier and the Fourierist School have attrac-

ted the attention of a great number of scholars for a long 
time. However only one researcher has chosen to study the 

sentiments of Fourier and the Fourierists with regard to the 

Jewish question. Edmund Silberner has written two major 
articles on the topic: "Charles Fourier on the Jewish 

Question"l and "The Attitude of the Fourierist School Toward 

the Jews."2 Both articles were later included in Silberner's 
book, Sozialisten zur Judenfrage, published in 1962. 

It will naturally be beneficial ·to recapitulate in·the 

course of this paper some of the salient information pre-

sented by Silberner. There are however areas to which he 
devoted very little attention. These ·will be develo0ed here 
at greater length to provide new insights into the position 
of Fourier and his follow~rs on the Jewish question. 

In the first place, an attempt will be made to draw 

some parallels b~tween the development of Fourier's anti-
semitism and his early experiences in the. city of Lyons. 

These parallels will be.come especially apparent ·when "9re-
sented against the background of a general description of 
Jewish life in Lypns in the nineteenth century• 

.Another interesting point deserving our attention is 

the. reflection of medieval conceptions of the Jew in the 

writings of Fourier and his f ollm-mrs. Also of value is a 

discussion of the views on emancipation that were held by 
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Fourier and how these views related to the general trends of 
French thought on the emancipation issue as well as to the 
ideas of his own disciples. 

To be sure, Fourier's disciples merit individual 
attention. Thus, for example, Alphonse Toussenel is consi-
dered to have introduced a charge against the Jews that was 
both in excess of Fourier's charges and unusual among nine-
teenth century French Socialists. Victor Considfrant's 
apparent indifference to the Jewish question gains importance 
when examined against the background of Fourierist policy. 
On the other hand, Jean Czynski's philosemitic attitude 
illustrates a different aspect of Phalansterian thought. 
Also, more attention is due to the work of Adolphe Alhaiza, 
since his role in the Fourierist movement of the late nine-
teenth century was very prominent. 

It has been a truism with many scholars that Karl Marx
was more influential on the development of French Socialism 
than any other Socialist thinker and organizer of the nine-
teenth century. There is no need to challen~e the validity 
of this statement. However.it may be equally valid to add 
that Charles Fourier ~nd his followers, notably Alphonse 
Toussenel, were of primary importance in infusing French 
Socialism with antisemitism. 



3 

II. FOURIER: A BIOG:lAPHICAL SK'.ITCH 

The origins of Fourier's antisemitic tendencies and 
his utopian designs for reforming society are to be sought 
in the life he led and the society in which he lived. 

Born in Besan3on, Fra.ngois-Marie-Charles Fourier (1772-
1837) was the ouly son of a raan ·who was a cloth merchant, 
and a wor~an who came from a noted family of wholesP_le 
merchants. Due to family background and parental pressures, 
Fourier was unable to realize his ambition of becoming a 
military engineer. Inste2d, he was forced to pursue a com-
mercial career which he found very distasteful. 3 Observing 
the business practices of his parents and their colleagues 
for a number of years had led Fourier to develop an aversion 
for business. Already at an early age he had vowed "an 
eternal•hatred for conmerce, 114 and this influenced the deve-
lopment of his system of -econonic thought. Since in his 
writings Fourier regarded the Jews as the incarnation of 
commerce, 5 it is possible for us to assume that he may 
have transferred his dislike for business to the Jews. 
While it 't·1ould be difficult tG> deter-:nine which develoned 
first: his antisemitic sentiments or his system of economic 
thought, it is possible to conclude that they '<;·7ere both 
related to Fourier's hatred for conrnerce. 

Due to the comr,1ercial endeavors which he was forced to 
undertake, Fourier found himself working in Lyons from 1790 
to 1793. His experiences in this city had a decisive effect 
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on his intellectual development~ When Fourier lived in ,. 
Lyons, the factories and markets of the city were completely 

disorganized and the workers were suffering from chronic 

unemployment. He was not only a witness to the existing 

economic chaos, but he also became a victim when he lost the 

major part of his inherited fortune during the siege of 

Lyons by the Army of the Convention (1793). 

At this time, Lyons was also characterized by a lack of 

moral principles. Fourier's business dealings placed him in 

contact with the commercial petit bour~eoisie which operated 

in a world' of egotistical interests and trivial debauchery. 6 

Consequently, it may have been in Lyons that Fourier became 

convinced that social arrangements arising from the prin-

ciple of individualism and competition were basically im-

perfect .and inunoral. And therefore, according to Fourier, 

the task of social change was to reorganize society so that 

everyone would enjoy work and the security derived from work. 

This goal was to be reached by dividing society into auto-

nomous cooperative units, called phalansteries, which would 

be small enough to ensure freedom of each individual and 

large enough to be economically self-sufficient. 

Despite the research that has b?,en done on Fourier and 

the ,Jewish question, the origins of his antisemitic senti-

ments still re.uain open for speculation. It seems that just 

as with regard to his general social doctrines, Fourier's 

sojourn in Lyons may have been influential in developing or, 
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at least, strengthening his antisemitic feelings. 
Following the emancipation of the Jews in 1791, anti-

semitism still manifested itself in France. Lyons was one 
of the cities where the "antisemitic passion" continued to 
flourish.7 According to a nineteenth century French writer, 
"of all the cities in France~ [Lyon~ is, without a doubt, 
the most steadfast in its prejudices; and since Lyons is 
universally Catholic, it therefore follows that here, 
Judaism is more subjected to dislike, suspicion and 
avoidance."8 At that time, the Jews in Lyons numbered about 
three hundred, the majority of whom were living at a sub-
sistence level. There existed however a small minority who 
were well-to-do and they formed an elite class which chose 
not to mingle with the majority Je.ws. The relationship 
which existed between the Je"t•1s and Catholics of the city was 
based primariiy on com.~erce. To a large extent the hatred 
experienced by the Je·ws in the city existed be.cause non-Jews 
resented the desire on the part of the Je"tvS to conserve 
their own cultural and religiou~ characteristics inste~d of 
assimilating completely in the existing French society. 9 

Th.e years which he spent in Lyons provided Fourier with 
the opportunity to absorb the hatred for the Jews which sur-
rounded him in the city. Later on in this study, when 
Fourier's views on the Jewish question will be examined, the 
influence which the antisemitism of Lyons had on Fourier's 
outlook will become more apparent. 
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Judging from the information provided by one of Fourier's 

foremost biographers, Hubert Bourgin, Charles Fourier's 

knowledge of the Jews was rudimentary and greatly influenced 

by his hatred of commerce. After leaving the secondary 

school of his native city, equipped with the mediocre and 

superficial education that was offered there, he no longer 

devoted much effort to studying because his occupation pro

vided him with neither the· time nor the means to do so. 

Consequently, during his business travels, Fourier formulated 

his doctrine by relying solely on his personal mental 

resources. Satisfied with the system of thought which he 

had developed, he felt no need to embellish his doctrine 

with textual references. lO 

With regard to the Jewish question, all he knew, or 

thought he knew, was probably learned from newspapers and 

personal experiences.11 '.fherefore, in all likelihood, his 

outlook on this issue was narrow since his experiences were 

primarily restricted to his commercial background.12 



III. FOURIER AND THE JEHISH QUESTION 

Fourier made mention of the Jews throughout his ·writings. 

It is interesting to note that he regarded them as a nation, 

and not a religious entity.13 ';('he religious overtones of 

Lyonnaise antisemitism were never included in Fourier's 

writings. His conception of the Jews as a nation coincided 

with the rest of Fourierist doctrine which was essentially 

an economic system and therefore did not co~cern itself with 

religious matters. 

In describing the Jews, Fourier wrote that "the Jewish 

nation is ·not civilized, it is patriarchal."14 The patri-

archal period was one of the five periods formulated by 

Fourier in order to explain the social progress of the ~-rorld. 

During this stage of develop:-1ent, each father had assumed 

the role of a satrap, thereby exercising_co~plete control 

over the family. According to Fourier, this situation was 

well exemplified by Abraha:n and Jacob, both of whom were 

"vicious and unjust men."15 

At the start of the French Revolution, most of the pro-

Jewish argur.,.entation on the ·question of emancipation was 

based upon the premise that "persecution is the major cause 

of what is w-rong with the Jews and it must be ended as the 

ihdispensable. first step for refor..1ing them. nl6 Fourier be-

lieved however that the vices of the Jews were not related 

to persecution. The Jewish nation never adopted the 

"corporate spirit" of society which ser.ved as a source for 



mankind's noble passions. Instead, the Je't•7s maintained "the 

patriarchal spirit which was the cause of evil passions and 

which degraded them even in their heyday. 11 17 

Fourier regarded all the economic activities of the Jews 

as being parasitic and rapacious in character. These acti-

vities included trade, banking and usury, which ·were all 

associated with the "crimes of commerce": cheating, parasi-

tism, monopoly, speculation.and unfruitful labor. 18 The in-

activity of the Jews in agricultural enterprises was attri-

buted to a desire on their part to devote themselves exclu-

sively to "mer-cantile depravaties."19 Usury was the most 

characteristic, as well as the worst Jewish vice. "It is 

indeed fortunate ••• that there are not many Jews in France, 

for this nation, which is especially addicted to usury, 

would have usurped most of the property and influence which 

accompanies it [and] France ·would have be.come one huge 

synagogue.n20 Fourier's repeated attacks on the relation-

ship between Jews and commerce was_. probably an outg;rowth of 

his personal experiences in Lyons. 

Fourier was equally displeased w1.th the moral state of 

the Jews. "Has there ever been a nation rn.ore de.s-r:,icable 

than these ~~.ebrews who have done nothing in the sciences and 

the arts and who are dist{i1guished only by the exercise of 

habitual crimes and bi""lltality, accounts of which stirs the 

spirit on every page of their loathe.some annnls. 11 21 The 
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questionable nature of their moral fiber was further attacked 
when Fourier asserted that in dealing with the Jews, "far 
from finding the truth••• one is assured of encountering lies, 
and nothin~ but lies. 1122 Statem1.?.nts of this nature helo 
to support Bourgin's assertion that Fourier's system of 
thought was not a product of academic reoearch. Also, the 
fact that Fourier was able to make such remarks ,;-;ri thout any 
widespread opposition indicates that antis~mitism may have 
be.en rather fashionable in nineteenth century FrPnce. 

Whereas Fouri.er's antisemitism affected French Socia-
list thought, it seems valid to assume that it had no signi-
ficant effect on the general development of antisemitism. 
His· attitude. toward the Jews seems to re.fleet the general 
antisemitic trend that had been present in Europe since the-
Middle _Ages. For exa!nple, Fourier felt -that the dietary laws 
observed by the Jews "certainly demonstrate the truth of all 
the infamous things they are accused of; such as the Drin-
ciple that to rob a Christian is no robbery at a11.n23 

The popular lit~rature produced during the :Middle Ages 
was al:c1ost entirely do~inated by Christianity. That 
literature portrayed the Jew as the source of evil, deliber-
ately guilty of crines a~ainst the founder of the Christian 
faith, the Church, and the adherents to Christianity. Thus, 
the Jews was presented as the. inveterate enemy of mankin~ , .. 
with the imputed intention of destroving Christianity. The 



secular literature which emerged toward the end of the. 
}fiddle Ages followed this lead and depicted the Jew in 
similar tenns. Hhile the fllotivation of later writers was.no 
longer purely religious, the Je.ws were portrayed as still 
possessing the same vicious character, still the personifi-
cation of evil, and still the archenemy of society. 24 The 
medieval image of the Jew was passed dm-m through the ages 
and influenced the outlook of r,1en, including ~ourier and 
some of his follo·m~rs, during later centuries. 

It has been mentioned that Fourier regarded usury as 
the worst and·most characteristic vice of th2 Jews. This is 
a direct.reflection of the medieval conception of the Jews. 
1111.e usurer was one of the most thoroughly hated members of 
medieval society. Us·•.1ry however was a necessary evil which 
was tolerated because it benefited the economy. Due to a 
combination of circumstances, after the First Crusade many 
Jews found their economic energies linited to the. field of 
money-lending. Although the Church prohibited Christians 
from participating in usury, it acknowledged the right of 
the Jews to engage in it. As a result, while society en-
abled the Jew to become a usurer, usury also exnosed hi'"'l to 
hatred by socie.ty. 25 The _Je~·lS were stigrri.atized down through 
modern tir;i.cs because men like Fourier chose to re 1)e.at the 
unfavorable charges in their wr~tings. 

Fourier devoted much attention in his writings to a 
discussion of the de~enerntion of contemporary ?rench 
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society and civilization. The ~xtensive. list of the causes 
resulting in the deterioration of French society included 
the granting of citizenship to the Jews. This he considered 
as being "the most shameful of all the recent vices of 
society."26 Generally speaking, Fourier's view of the 
French Revolution was unfavorable. Regarding the slogans of 
Liberty, Equality and Fraternity and the Rights of Man as 
being pompous, he be.came especially bitter when treating the 
relationship between the Revolution and business and commerce. 
Fourier felt that the Revolution had served to amplify the 
vicious tendencies of the business and commercial world whose 
ideals he "found contemptible. The symptoms of decay which 
he charged to the Revolution included the increased occur-
rence of bankruptcy, intense cornpetition, enornous increase 
in taxation, concentration of capital, and the growth of 
monopolies. For Fourier, all of th~se. evils were further 
complicated by the liberation of the Je.,;.,s. 

The Dccle.r::i.tion of the Rights of Han, vote.d into law on 
August ?..7, 1789, did not sanction e.q,tality for the Je;ws of 
France. While proclaiming that all men were born fre~ and 
equal, ·the document did not apply to the Jews. Although the 

Imatter of Jewish status uas first raised in the. Assembiee in 
. 

.December, 1789, it took until September, 1791, for the rights 
of citizenship to be granted to all of French Je"tvry. 

The emancipation decree evo~:ed a variety of sentiments 
in France. While be.ing accepted willingly by some :-)eople 
and unwillingly by others, both sides envisaged a set of 



standards to which the Je·ws would have to conform. The Jews 
were aware that they had be.en given equality under the pre-
sumption that they would change radically in the direction 
of becoming more like other Frenchmen. 27 

Edmund Silberner discusses Fourier's vie,;,1s on the 
emancipation issue. 28 These views varied from total rejec-
tion of. Jewish emancipation to a conditional acceptance of 
the Je,;•,s as French citiaens. However Silberne.r makes no 
attempt to examine these diversified opinions in depth. 
Such an examination would be.st be served by first talcing a 
brief look at some of the divisions of opinion that existed 
on the issue throughout France. 

The most anti-Jewish views regarding emanci~ation 
occurred among soNe members of the extreme left. Their plan 
for the regeneration of France called for the exclusion of 
the Jcws.29 Conversely, those who were pro-Jewish during 
the Revolution felt that the Jews were just as entitled to be 
candidates for re~eneration by justice and reason as were 
all other men. This way of thinking was representative of 
the members of the Paris Commune.30 Fourier may be ranked 
among those who accepted Je·wish errrau.cipation grudgingly. 
His vie't·1s and plans concerning the er.:i.ancipntion tended to 
place him somewhere between the two extremes of thought 
existing among the Leftist gro,!)ings of revolutionary France. 

Concerned ·with avoiding any further corruption of 
French morals resulting from Jewish emanci~x01.tion, Fourier 
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presented a plan to be followed_ by the government. According 
to this. plan it was necessary to com;1el the Jews to do pro-
ductive ~-1ork so that they would change. their way of life and 
consequently be.cone worthy of the politicnl emanci9ation t~ey 
had gained. "One should, therefore, a:,)ply strict oeasures 
to the Jews, settle them in villages, drive them to the soil, 
exclude them from all cor.-unercial pursuits, place them far 
from the frontiers, coasts and areas of smuggling and "
trade. 1131 The_government should try further to induce the 
Jews into becoming productive members of society by admit-
ting a quota of "one merchant family for every one hundred 
agricultural and manufacturing families."32 

A look at the social reform system d.e.velo 11e.d by Fourier 
enables one to see how he could have acce)ted the emancipa-
tion of the_ Jews despite the general reservations he had 
with regard to Jews. A function of the phalansteries which 
Fourier hoped to establish for the reorganization of soci-
ety was to eliminate parasites from the ~ocial structure by 
transforming them into useful community members. He had a

I. 

particul2r disdain for social and economic parasites, 
reckoning among them the three-fourths of women and children 
who were not fruitfully employed, foot~en, soldiers, tax 
collectors, retailer, gamblers, prostitutes and highwaymen-
plus all Jews. 33 It is however noteworthy that he wanted to 
eliminate these parasites by constructive neans, including 
the. rehabilitation of the. Jews, and these thoughts had 

• 



been·· developed .independently of his· views on emancipation. 
Following the achievement of the emancipation, :.:.·ourier 

formu1ated a plan directed toward making the emanci-)ation 
beneficial for France.. He realized the need for assir::1..{la-
ting the Jews into society both econo:nically and 
spiritually. EconoBic assimilation could be achieved by 
compulsion, while spiritual assimilation was to·be accomp-
lished through education~ 34 It would therefore be neces-
sary to exact from the Je·ws "guarantees of collective edu-
Cijtion, reform and good conduct."35 So, while it appears 
that Fourier ~vas OI)posed to the emancipation of Fre.nch 
Jer.-,ry, he unwillingly had to accept the act due to the na-
ture of his social reform system which was designed to reor-
ganize society and improve the moral status of France.. 

Silberner shows a great deal of interest in Fourier's 
last book, La Fausse Industrie (1835-56). This work. indeed 
merits special attention because many of the ideas it con-
tains seem to contradict Fourier's· earlier view of the Jews. 
In La Fausse. Industrie, Fourier refrained from making any 
antisemitic remarks. Instead, he ndvocated the Zionist idea 
of the·reconstitution of the Jevish nation in Palestine.. 
The Jews were to achieve this political goal through finan-
cial participation 

I 
ofLne of their representatives in the 

work of the Fourierists. Fourier believed that if a Jewish 
millionaire financed an experimental phalanstery, the whole 
world, impressed by the success of the ex".)eri:11.ent, would 
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adopt the phalansterian system. This system would then se-

cure justice for all persecuted nations.36 While formula-

ting this plan, Fourier had a financier in mind--Rothschild. 

"He and his fa;-;i.ily must certainly be tempted by the prospect, 

the certainty of reconstituting the Israelite na!ion, of 

achieving sovereignty under a Rothschild dynasty."37 Other 

candidates, both royal and non-royal, were also slated for 

the role of instituting the experi:nent. Yet, among the 

"uncrm-med industrial candidates," Rothschild was considered 

the safest. 

In treating La FHusse Industrie, Silberner presents two 

possible hypotheses to account for the nature of the boo}(. 

One contends that prior to its publication, Fourier may have 

"sincerely discarded his antisemitism without deeming it 

necessary-to do so publicly." The other contends that while 

writing the book, he remained just as antisemitic as before; 

ho·wever, for reasons of expediency, he refr.1.ined from 

attacking the Jews.38 Silberner presents evidence in his 

study to discredit the first assumption and reinforce the 

plausibility of the second. In the first place Fourier gave 

no indication in his book~of having changed his views on the 

Jews. On the other hand, while there is no reason for 

assTu~ing that Fourier's Zionism precluded antisemitism on 

his part, it seems highly unlikely that he would have altered 

his opinions without offering an explanation to his readers. 

The omission of antisemitic slurs in!:-~. Fausse Indust~ie may 
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have been done deliberately; F,ourier may have been making an 

effort not to alienate the Rothschilds or the other finan-

ciers that he was considering for the founding of an experi-

mental phalanstery. Th.us, Fourier's Zionism appears to have 

been meaningless, resorted to merely as a means of Propa-

ganda for gaining a financial backer to establish a Fourier-

ist colony. It is even possible that Fourier re~arded these 

Zionist plans as a method of ridding France of some Jews ,;rho 

might choose to settle in Palestine. 39 

Having discussed in sone detail the nature of Fourier's 

own vie·ws on the Jewish question, it now becomes possible to 

proceed to see what impact his antisemitism had on his 

follm.,ers and on other members of the French Socialist 

movement. 



J. / 

IV. THE PHALANSTSRIAN SCHOOL 

Charles Fourier's first disciples w~re isolated readers 

who crune in contact ·with his ·writings as early as 1814. 
I 

During the next twenty-five years he acquired fewer than a 

dozen additional followers. All, with the exception of 

Victor Considerant, w~re unable to propagate Fourierist 

doctrine; a doctrine ·which they themselves did not fully 

understand. Host of these men were members of the French 

bourgeoisie. In an effort to promote Fourier's ideas, some 

of these early disciples. published original works of their 

own. However they lacked unity of action since each man had 

been motivated by Fourier's thought on a purely individual 

basis.40 

It is ironic that Fourie.r 's follm-,ers gained strength 

from the-ranks of a rival Socialist group, the Saint-

Simonians. Fourier was ~istressed by the popularity and 

practical success of this group which WRs organized around 

the new Christianity of Saint-Simon.41 Although.they were 

few in number, the Saint-Simonians had considerable influ-

ence in reorganizing ·French industry and promoting railroad 

development under the July Nonarchy. There were. a number of 

prominent Jews among the Saint-Simonians. Yet even though 

they abandoned Judaism for the new Christianity, and even 

though there was considerable criticism of this Socialist 

School from Je·wish circles, the Fou.rierists still considered 

the rival movement to be Jewish and therefore sought to 
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discredit and destroy it. By t~e l830's, many Saint-
Simonians, troubled by successive splits which had affected 
the strength and prestige of their School, were ,;rilling to 
abandon Saint;..Simonism. Thus the weak and fragmented 
Fourierist School was able to gain strength and cohesiveness 
by uniting in an effort to convert Saint-Simonians to 
Fourierism. 

Realizing that individual action was not enouP.:h,.the 
Fourierists established~ journal as a means:of collective 
action. In June, 1832, the first edition of Le Phalanstere 
appeared in France. It was designed to publicize. the advan-
tages of the phalansterian system, and Fourier's methods for 
implementing the system. This journal w.?cs followed by others, 
including La R~forme Industrie.lle (1832-18L~3), La Phalange 
(1836-18Y.3). and La D~mocratie Pacifigue. (18L~3-1851).42 The 
Ph.alansterian .School propagated Fo-_!rie.r 's ideas ani.')ng the 
bourgeoisie be.ca-use it was this class of society 11hich was 
destined to make the phalansterian dream a reality. 43 

Attaining its height during the 1840's, the School be-
gan disinte~rating during the Second Republic and conpleted 
its decline under the Empire. After 1870 attem')ts to 
strengthen the remanants of the Phalansterian School were 
unsuccessful. The School's last organ, La Renovation (1888-
1923) was ineffectual and continued to be published only 
through the generosity of a Fourierist benefactress.44 

Silbc.rne.r indicates that while divergences existed 
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among Fourier's followers, th~ master's ideas were har1.ly 
criticized and his system remained intact.45 The Phalans-
terian School never formulated a specific program regarding 
the Jewish question. Instead, it permitted its me~bers to 
express themselves freely on the issue. This resulted in a 
variety of viewpoints which included antisemitism, philo-
semitism, and indifference toward the Jews.46 
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V • ALPHONSE TOUSSENSL AND VI~_TOR CONSIDERANT 

Fourier's antisemitism found its most not;:ible si;,ol<.es-

man in Alphonse Toussenel (1803-1885). Tousse.nel became an 

enthusiastic disciple of Fourier's ideas after having read 
his works in 1833. - As a Socialist, Toussenel collaborated 

on the editorial staff of La Phalang~ from 1839 to 1843, 
later taking part in the foundation of La Democratie 

Pacifigue. Toussenel hm-tever discontinued his politically 
oriented activities following the Revolution of 1848 ·which 

ushered into France a reactionary period unfavorable to 

Socialists. At this tine he directed his interest toward 
animal life and as a result, a large part of his reputation 

is based upon his written ·works on this topic. 
/Toussenel is also noted for Les Juifs, P:~is de 1 •-;-~J>oqu~, 

a book ·which attained rauid success in the nineteenth 

century. 'fhis work, desrite its title, was not entirely 

concerned with Jews. Toussenel also o.ttacked contemporary 

French politics, the parliamentary regime, militarism, com-
merce, bankers and political parties. In an effort to show 

the reign of "financial feudalism" in France (referring to 
the Bank), he assailed England, the Protestants of Geneva, 
and the Puritans of Boston as well as the Jews. 

,, 
The first edition of Le.s Juifs, Rois de l'Soogu~ 

appeared in 1845. It met ·with only some minor censorship 

from the editors of the Fourierist publishing house. 

Silbe.rner therefore conclnde.s that the reserv2tions about 
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the book expressed by the Societarian School were primarily 

concerned with the "general outbursts of passion" directed 
' 

against the. Jewish nation. No specific effort was made 

however, to oppose the substance of antisemitism as expressed 

by Toussenel. 'In.is indifferent attitude was also adopted by 

the Phalansterian press and reviews appearing in ~a 

pemocratie Pacificme and La Phnlan9;,e. made no attempt to 

repudiate the antisemitism ex.pressed by Toussenel. 

Toussenel's decision to break with the Fourierist 

School in 1846 rested upon the belief that the new leaders 

had betrayed the principles of Fourier. The second edition 
/ 

of Les Juifs, Rois de l'Epoque (1847) was published shortly 

after the break. Here Toussc.nel attacked the leadership of 

the. School, especially Victor Consid~rant, for "making so 

many genuflexions before. capital and for treating the Jews 

with such caution. 11 48 Silbe.rner's co'T\,;1ent on the ,:,reface to 

the second edition is that it reads like a long diatribe 

against the Jews. In this edition Tousse.nel dro?)ed the 

cautious attitude toward the Jews which he had followed 'in 

the first edition of the book. 

Like Fourier, in condemning the Jews Tousse.nel drew ur,on 

conceptic.ns ·that e~dsted since. the· 11ic1d1e. Agest1 Reminiscent 

of medieval literature, tht~ Jei:-1s are accused of being lepers 

and usurers who attacked all hu.rnanity since the beginning of 

time, dra1ging their pride nnd hatred throughout the world.49 

Re opposed the conception of the Jews as the chosen people 
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and labelled them instead "the people of Satan, not the 

people of God: and the God of the Jewish peonle is in effect, 

none other than Satan."SO The Jews had been linked ·with 

Satan since medieval times bec~use both the Je't-TS and Satan 

were regarded as the enemies of Christ and therefore their 

ch~racter was considered to be the same. 

In discussing the emancipation issue Silberner presents 

a detailed comparison of ~ourier's and Toussenel's anti-
l •semitism. But their vie·ws also merit com~)arison regarding 

other aspects of the Jewish question. 

Fourier and Toussenel both regretted the emanci~ation 

of the Jews in France. Tousse.nel even quoted a section of 

Fourier's work ·which discussed the inexpedie.ncv of having 

granted citizenship to the Jews. 51 According to To1-1.ssenel, 

"the state which imprudently grants them the. rict;ht of 

citizenship, creates its -future master."52 Citing France as 

an example, he accused her of having yielded too quickly to 

charitable impulses which then made her a slave of the Jews.S3 

Toussenel felt that the idea of a Je,;-1 be.coming a French 

citizen was revolting. Reconciliation bet,;1een Jews and non-

Jews was impossible because the Jei:-,ish pe.ople exploited 

others and therefore could not assimilate. 54 A divergence 

of opinion exists between Fourier and Tousse.nel ·with regard 

to assimilation. Hp.ere.as Fourier would accept assir.1.ilation 

provided that the Jews were economically and sniritually re-

educated, Toussenel would not accept the 1:>ossibility of 



Jewish assimilation into French· society. 55 

Another similarity existing between the antisemitism of 
Fourier and Toussenel is based upon their mutual hatred of 
commerce and merchants. A portion of Toussenel's hatred for 
the Jews arose from his belief that "Rothschild's railroads" 
were destroying the hunting pres.erves containing the forests 
and animals of which he was very fond. 56 Merchants were all 
characterized as "people of prey who live on the flesh of 
others. 1157 Among the merchants of the day Toussenel 
reckoned the English, the Dutch and the Jews, with "the 
Bible as the religious code where all these robbers find 
justification for their tyrannies and monopolies."58 Thus 
the equating of Je·ws and Protestants59 and the belief that 
workers work with the sole purpose of e.nrichin~ Jews and 
Protestants'60 correspond to Toussenel's overall views on 
the. merchant class. 

Robert Byrnes, author of Antisemitism in :t-Iodern France, 
indicates that Toussenel added a new charge to the standard 
charge of the Jews as one of the chief sinners in commerce. 
This additional charge was uncommon among nineteenth century 
French Socialists and partly explains his.popularity among 
later French Conservatives. Most Socialists, Fourier inclu-
ded, attacked the Jews as members of a faith which was.the. 
parent of Christianity. Toussenel however criticized them··· 
for being anti-Christian.61 

In accordance ·with Fourierist thought, Toussenel 



launched an attack on the Saint-Simonians. He believed that 
"the dispersed remnants of the Saint-Simonians reunited with 
the dispersed rermants of the Jewish tribe" in order to ex-
ploit the civilized world, especially France. 62 The alliance 
was perfectly natural since "the Saint-Simonian church 
reckoned a nu:nber of circumsized members a"10ng its ranks. 11 63 

Silberner mentions Vic·tor Consid~rant in his study pri-
marily when discussing the re.actions of the Phalanste.rian 
School touard Toussenel's work. 64 Considfrant had assumed 
leadership of the School after the death of Fourier in 1837. 
He reviewed the second edition of Tousse.nel's book in La 
D~mocratie Pacifiaue (January 31, 1847). He.re he publicly 
thanked Toussenel for having resigned from the. School. 
Consid~rant felt that the "coarse personalities and charges 
of natural and indelible perversities" which Toussene.l 
attributed to races and peoples ·was inco~!nntible. ·with the 
doctrine propagated by the Fourierists.65 T.-lhile considering 
Toussenel 's collaboration with La. Democratie Pacifinue. as 

av1.ng b ./ 

his "inco'7patible ideas" had been tolerated for such a long 
time. 66 This unexplained toleration becomes more understand-
able by remembering that althoµgh the Fourierists did not 
actively preach antisemitism they did shm-1 evidence of 
harboring antisemitic tendencies. Silberner feels·tha:t 
Oonsid~rant.1 s disapproval of Toussenel 's excessive judeo-
phobia and xenophobia was related to a fear that such 

h . een "regrettable,' ' Cons1.de.rant did. not ex.:")1·a1.n why 



statements might prejudice Eu!opeans and fmericans against 
the Societarians and lead to a decline in the School's 
strength. Thus Considlrant's major concern was how anti-
semitic propaganda affected the image of the School, and 
not ho,;-, it affected the Jews. 67 

Silberner does not devote much attention to Consid/rant 's 
personal attitude toward the Jews, but it is still possible 
to draw some conclusions. Desti~e Sociale, a book regarded 
as the definitive work on Fourierist doctrine, wns written

. /by Cons1.derant. In discussing the vices of society 
Considfrant oj:ten quoted the works of Fourier. It is note-
worthy that many of the quotes came from sections of 
Fourier's work containing anti-Je"t·1ish references how2ver 
none of these references appear in Consid,rant's work. This 
leads us to a number of possible conclusions.

. / . .We cannot assume that Considerant was indifferent to 
antisemitism because he did take the opportunity to criticize 
Toussenel's judeophobia, even though the criticism wa.s weak 
and indirect. Likewise we. cannot say that he was a philo-
semite because if this we.re true, as leader of the 
Phalansterian School he. w.qs in an ideal r,osi tion to actively 
combat antisemitism, but there is no e.vid2nce indicating any

-attempt to do so. -::lh.at do.es see.n :Jlausible however is that 
Consid~rant had antisemitic tendencies which he consciously 
tried to conceal. It is true that he hardly mentioned the 
Jews in his -writings, hoi;-,ever when they ,;nre mentioned it 
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/was not in favorable terms. Considerant ranked them among 
those nations which ·we.re most advanced in mercantile prac-
tices and regarded them as the "most ill-famed of mercanti-
list nations."68 Gene.rally, he. vie,;•1ed--commerce as '"the ·thief 
that steals, the pirate that plunders, the spider that sucks, 
the devouring cancer."69 More specifically he spoke of "the 
egotism and incivility" of the Jews for ·whom Redemption 
meant nothing else but the triumph and domination of the 
Jewish nation over all other natioris-of ·the·world;1o 
Considerant was apparently also attackin~ the Jews ·when he 
wrote "it·was not for nothing that Jesus Christ chased from 
the 'remple, w·ith a whip, the bankers and nerchants and said 
to them: 'Do you take the house of my father for a thieves 
den? ,,,71 Considerant definitely had antise.'11itic · tendencies 
even though he did not express them as freely as Fourier and 
Toussenel. Referring back to Silberner's conclusion, in all 

/likelihood Considerant chose to conceal his antis~mitic 
sentinents because he felt an otlen e.x.nre.ssion of his view-
point might have been detrimental to the Fourierist School. 

Considcrant may have chosen not to reveal his true sen-
timents on the Jewish question, hm-,ever there were Fourier-
ists who willingly expressed idens si,1.ilar to those of 
Toussenel. The antisemitic tendencies of the Phalansterians 
began to evidence themselves strongly touard the end of the 
nineteenth century among many of the School's last 
representatives. 
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VI. ANTISEMITISM ANONG THE LAST. FOURIERISTS
'

Militant antisemitism was revealed in the pages of La 
~novation, the last organ of the Fourierist School. Under 
th direction of Hippolyte Destrem (1888-1894) there was no 
indication of antisemitism in the journal. However following 
his death Adolphe Alhaiza became chief editor and under his 
direction the publication was used as a weapon against the 
Jews.7 2 Alhaiza encouraged the inclusion of anti-Jewish 
articles in La R~novation and his personal contribution of 
antisemitica was extensive. 

In addition to working on the journal, Alhaiza pub-. 
lished a book, Verite sociologique, gouvernmentale_~t 
!eligieu~~ (1919). This work was primarily concerned with 
describing the Societarie.n systei.-n. World Har I was seen as 
the culmination of the evolutionary period existing prior to 
the beginning ·of the new system-of social organization. The 
aggressors of the war, according to Alhaiza, had "two per-
fidiously barbaric elements of social and international 
order" as allies: anarchism and Jewry.73 

Alhaiza was strongly opposed to the invasion of "foreign 
Socialism" into France. This type of Socialist thought was 
antithetical to French Socialist thought as embodied in 
Fourierist doctrine. It seems valid to assume that when 
speaking of foreign Socialism, Alhaiza was referring to 
Bo3.shevism:, even though he never specifically relat~r1 the 
two in his writings. In this respect Alhaiza adopted a 
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twentieth century. He felt that Bolshevism ,;-,as in essence 

Jewish, deriving from the works of Karl Marx who he mock-

ingly described as having "a superior Jewish mentality. 1174 

Alhaiza de.scribed foreign Socialism as a system which sabo-

taged the French Army-a definite allusion to the Drevfus 

Affair~and which was striving to disable the Bank of France, 

the last center of national resistance before the Je\•ri.sh 

bank would reign everywhere.75 _"After crushing the military 

and political supremacy of Germany which WAS menacing the 

world, it will be necessary to crush the do1'lination of Jew-

ish high finance. 1176 In his book Alhaiza presented his 

anti-Jewish sen_timents against the background of his views 

on the Bolsheviks and World War I. Thus three seemingly 

independent factors-antisemitism, Socialism and war-became 

interdependent in Alhaiza's writing. 

Anti-Je,;tlsh feeling was strong in France during the 

Dreyfus Affair and La R:enovation participated enthusias-

tically in the anti-Dreyfus campaign. S;lberner indicates 

that the journal showed no sympathy for the Dreyfusards, 

"from the dirty soul of Zola to the prostituted pen o~ a 

Jaures, what a hideous gallery displaying the dirti~st side 

of wretched mankind. 077 Silberner does not Mention ·however 

that this was one of the few times that the Fourierists 

abandoned their traditional policy of silence on the Je:wish 

question. Because of the sentiments ,;,,hi.ch had been aroused 



by the Dreyfus Affair the School decided that "it is the 

time where the most humble and most feeble of us must take a 

part and express an opinion. 11 78 As Socialists they were 

concerned ·with preserving a huinanitarian imagf?., ari.d ·in an 

effort to do so, they claimed to bear no hatred a~ainst any 
individual man, not even against the Je·ws.79 However des".'" 

pite any attempts at being humane, their conception of Jews 

as a cancerous grow·th destroying and corrupting the or~ani-

zation of society was not altered.so 

In discussing the later Fourierist, once a~ain the 

emancipation issue gains importance. Silberner mentions it 

briefly in relation to suggested plans of dealing ·with the 
Jewish question. 81 Like Fourier and Toussenel, the later 

Fburierists were opposed to the admission of Jei•1s to 

citizenship. The editors of La Renovation felt that the 
emancipation had enthroned in Ft-ance an all-powerful caste 

possessing the wealth enabling it to corrupt the press, un-
scrupulously attach itself to political groups, buy candi-

dates and voters 1 and form and overthrow governments. 82 

The Panama Sbandal and the Dreyfus Affair were ways in which 
the Jews repaid revolutionary France for granting them 
emancipation and rehabilitation. 83 · 

The Fourierists of the late nineteenth century presen-

ted a number of solutions to the Jewish question which were 

similar to those of Fourier and Toussenel. 84 According to 

Sylvestre, the- best and most human solution involved a 
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revision of the French law c~de aimed at forcibly moralizing 
the Jews. 85 On the other hand, Cannot requested that the 

Jews leave France voluntarily and "cross the Red Sea again, 
going down to the desert, to the promised land which awaits 
you, the only country fit for you, oh you wicked, rude and 
dishonest people. •••• "86 However Alhaiza considered such an 
exodus as only temporarily expedient since it shifted the 
Jewish plague to another part of the world without elimina-
ting parasitism. He saw the need for international action 
to deal with the Jewish problem.87 Such action could ta,~e 
the form of ".a universal uprising against the Jewish race, 
the universal despoiler, corrupter and disintegrator of 
nations •••• 088 But it could also follow a more constructive 
plan, based on Fourierist doctrine. This plan would call for 
the establishment of the phalansterian system designed to 
eliminate parasitism by reforming the Jews and bringing 
equilibrium and order to society.89 

Silberner says that although-'the antisemitism of Fourier 
and his early disciples was not founded on racial conceptions 
the judeophobia of La P.:enovation included the idea of Je"tv.i.sh 
racial· inferiority. Borrm,ri.ng ideas from nineteenth century 
racial theorists constituted the contribution of Fourier's. 
later disciples to Socialist antis,~mitism. 90 They ascer-
tained that the Je,;nsh race was physically ugly because na-
ture had been outraged by the Jews and therefore retaliated 
by branding them "with the seal of conterrtpt by the token of 
ugliness. u9l ·, 
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Yne racial conceptions of the last Fourierists may have 
introduced a n<:m slant to the Jewish question, but their 
view of religion remained the same as Fourier's. Their 
feeling that "religion has absolutely nothing to do with 
the question"92 was based on the fact that non-Jews also 
enga~ed in the same parasitic evils.as the children of 
Israel. But the basic diff ere11;ce between these bio g:i:-oups 
was that non-Je'l:<Ts did not f or'm a solid and persistent group 
and therefore their evil activities had no strong impact on 
society. 
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VII• THE PHIL0S3Hrr8S 

So far,' our attention has been focused on the anti-
semitic tendencies of Fourier and his followers. Silberner 
also discusses some of the Fourierists who did not possess 
any antisemitic sent 

0 

iments and it seems worthwhile to re-
capitulate some of his conclusions while also con~ributing 
new insights into this area-.93 

The members of the Fourierist Schooi who spoke favor-
ably of the Je·ws were neither numerous nor representative of 
the School. They included Victor Hennequin, Dr. Verrier and 
Jean Jan Czynski. Nost of their writings were published 
outside of the Phalanste.rian press which was not at all 
eager to print articles favoring the Jewish cause. 94 

Victor Hennequin (1816-1854) was an active member of 
the School, serving as an editor of La ncfmocr~tie Pacifique 
and contributing to the propagation of Phalansterian ideas 
in a number of French cities. While respecting the beliefs 
and intentions of the Fourierists, Hennequin still had some 
reservations. His major criticism stemmed from his belief 
that the School was too unconcerned with humanity's past. 
It was ·wrong to i~ely solely on the works of Fourier, 
attributing to him all of mankind's achievements in the 
social sciences.95 "In our eyes Fourier is not the entire 

past and the phalanstery is not the entire future."96 

Unlike most of Fourier's disciples, Hennequin attempted 
to present an objective pie.tu.re of the Jews by stressing 
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both their good qualities and their faults. Their most 

striking characteristics ·were religious sentiment, r.i.orality, 

affection for progeny, and cupidity. "The combination of 

these elements is able to produce a v~ry honorable and a 

very vile nature.. ,,97 

He.nnequin saw the Je·us as a link in the chain of civi-

lization and attempted to prove this in Introduction 

hist9riqu_e 'a._.!..~.itude de ler'J.sla1:_ion fran~aise_, Les Jui_fs. 

Here he presented Judaism as one of the three elements 

composing Christianity, the other t-~·70 being the influence of 

Christ and the uork of G-.ceek philosop!'ty. 98 He also studied 

Jewi.sh legislation in an effort to verify the laws of France 

and strengthen Phalanste.rian ideas by showing that a people 

sta:i.."'ting out ·with materialism and ei:;oti-srn. could arrive at 

spiritualism and association. 99 

Contrary to Fourierist sentiments, Henne.quin's solution 

to the Jewish question called for national assimilation. He 

counseled the Je,;rs "to adopt for their homeland those coun-

tries ·where regretfully they put dmm their tent for a long 

time.."lOO He further advised that both Christians and Jews 

forget their grievances which steTu--:1ed from the past. "Let 

us receive the re.mains of a nation ,;-1hich during all of an-

tiquity conserved the deposit of mono.theism so precious to 

us, and which in our days, considering its small number, 

powerfully contributes to the illustriousness of France."lOl 

The role of Dr. Verrier in the Fourierist School was 



not very significant. However he deserves consid0.rc:'_tion here 
because he was one of the few Fourierists who devoted any 
attention to Zionism. Unlike the re.st of his doctrine, 
Fourier's Palestinian project had not b~en favorably re-
ceived by his disciples who chose to remain silent on the 
Zionist issue. Verrier, author of the pamphlet La_que.st_i~n 
juive: Le Sionis~ (1907) decided to break the School's tra-
ditional silence on the question of Jewish national aspira-
tions.102 This decisi?n may have been a function of the. in-
creasing interest b~ing aroused by Zionism throughout the world. 

According to Verrier, the Jews constituted neither a 
race, nation, nor a people united by religion. Dispensing 
·with these raore conmon conceptions, he classified the Jews 
as free.thinkers.· "One, therefore, would look at them merely 
as men representing a part of mankind vying with other men 
for universal hanaony."103 This idea was reinforced by the 
realization that their econo~1ic and political situation and 
their interests and ambitions we.re different throughout 
the world. 104 

The emancipation of the Je"t-1s in He.stern Europe enabled 
western Jews to become adjusted to their adopted lands and 
they no longer felt the need to emigrate. However Jews in 
Eastern Europe continued to suffer from the miseries of 
persecution. Verrier felt that Zionism was important in 
countries like Russia, Ru.mania and Poland.lOS By preparing 
the Jewish proletariat for the exodus to Palestine, Zionist 
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activity became a philanthropic task to be supported by all 
gentiles as reparation for the injustice that had been 
suffere.d by the Jews for so many c~nturies.106 

Verrier did not oppose Jei:•rish resettlenJ.e.nt in Palestine, 
but he felt that the. Je'i•Ts might follow a more favorable pat-
tern of mi~ration. He observed that since the origin of the 
worldJ most migratory activity had been from east to west. 
The Jews should therefore maintain this logical move.me.nt by 
resettling in America or Canada. If Merica or Canada 
should oppose such migratio1:; Verrier su~~e.sted that "the 
sons of Israel stop ••• in beautiful France, the country of 
all progress."107 

Verrier's brochure appeared at the same ti~e that 
Adolphe Alhaiza was encouraging the publication of anti-
semitica in La R~novation. Therefore it is no surprise that 
the pamphlet was unfavorably received by the Fourierist 
School. As spokesman for the School, AJ.haiza claimed that 
the Zionist movement was merely a chim.e1·a. lOB He also 
wished to see Herzl's idea materialize so that the Jews 
could finally have their own homeland, however, 11sadly. it 
is for ethnological and sociolo~ical reasons that this pro-
ject is a most unrealizable dream." 'fuere could be no con-
centration of the Jewish population in one area due to the 
inability of this nomadic people to fulfill the conditions 
of effective production, principally arr,ricultura1.l09 
Regarded as "unproductive nomads" and "ravagers and spoili-
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aters," the Jews were unable tu form a normal society. And 

for all these reasons Alhaiza deemed Dr. Verrier's "generous 

Zionist dream" to be nothing more than a utopia.llO 

Jean Jan Czynski '-luOl-1{567, was born in .!:'Oland and 

trained as a la·wye.r: He emigrated to .l:'aris in lts31 after 

actively participating in the unsuccessful .t'olish Revolution 

of 1~3v. Here Czynski d~stinguished himself as a publicist 

by de.voting much attention to the. defense of two causes: 

the resurrection of ~o~and and the emancipation of East Euro-

pean Jewry. Both of these factors ·were interrelated because 

".t'oland can exist only when she ·will rende.r justice to the 

Jews; ·while the Jews 'Will remain slaves .l:'oland will not be 

indepe.ndent. 11lll Czynski was very instrumental in establi-

shing L 'Alliance .2olonaise de Toutes Cruyances (166v).~ 

This organization of ~olish refugees living in France was 

designed "to ·work for the reconciliation of l-'oles of all 

faithsn and "to lend support to those. of us who need it, 

·without taking their religion into consideration. nll2 

Czynski merits discussion be.cause he ,;-,as a follower of 

Fourier. Silberner briefly discusses Czynski 1s involvement 

in the Four1.erist move'Ilent, poit1ting out tnat ne. was a 

prominent member of the dissident faction of the .L-nalans~ ::;..-

terian Schooi.113 We can VJ.ew the relationship between 

Czynski and the School in greater detail by examining~ 

J:'halnnge •s attitudes toward his ·writings. Nentioning him 

for the first time in 1836,the journal featured a review of 
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his novel, Le. Kosak.114 This work popularized Polish history 
for the French reading public. The rev1.e,;-1er felt that 
Czynskiis style was monotonous but "the critic must be in-
dulgent to a stranger ·whose style frill undoubtedly improve 
during his stay in France.ttllS The novel 1 s content was 
considered worthy enough to compensate for its ·stylistic 
short-comings. 

La f'halange praised Czynsk1.'s book on Russian history, 
La Russie Pittoresgue, as an impartial'work "indispensable 
to those devoting themselves to social and historical 
studies. 0 116 In another review.special attention was given 
to the section on "d 1Affranchisement des Blancs." In this 
section Czynski sho'l;•,e.d that all the proposed methods for 
emancipating Russian serfs were ineffective and concluded 
that the only effective method would be to establish the 
type of association encouraged by the Fourierist Schooi.117 

"Such an association combines the interest of rich propri-
etors, workers, and artisans, offering noblemen perfect se-
curity and considerable revenues, and offering serfs liberty, 
freedom of movecaent, training-all without disorder and with-
out the flow of blood."118 

The review of Czynski's novel Le Roi des t'aysans was 
also complimentary. This book described ~oland under the 
reign uf Kasimir the Great, nJ.cknamed "ting of the peasants" 
because of his benevolent attitude toward all the oppressed 
people of hJ.s country. "He.extended this benevolence even 
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to the Jews, a race still persecuted today in three-quarters 
of Europe."119 The critic found one aspect of the book es-
pecially striking. "Be.n Joseph, the principal hero, head of 
the Israelites ••• ,while explaining the wishes, desires and 
hopes of the Israelites to the King, simply set forth the 
fundamental principles of Societarian theory."120. Czynski 
was commended for quoting 1-Iotes and the prophets in order 
to interpret Jewish doctrines. In this instance the gener-
ally antisemitic Phalansterian press praised a pro-Jewish 
work because indirectly, the book propa~ated Fourierist 
doctrine. 

Not all the· commentaries on Czynski's writings were 
favorable. The press editorialized in response to Czynski's 
brochure on_La Re.volte des Circassiens. This pamphlet 
attributed increasing poverty araong the European working 
class to Russian influence. According to Czynski, if Russia 
opened her ports to French merchandise, French capitalists 
would be able to increase the number of factories fourfold 
and workers salaries would be quadrupled.121 On the other 
hand, the Fourierist felt that no proportionality existed 
between increase of production and rise. of salaries. "The 
real cause of poverty is in France, not in Russia•••• It is 
neither the resources of the soil, nor capital, nor lack of 
labor; it is the lack of good industrial organization. 11122 
Once again the Fourierists concluded that nothing would be 
resolved without unity among

•' 

the classes and organization of 
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industry in a productive manner. 

The diverge.nee of opinion between Czynski and the 
School was even more pronounced in a review of Avenir des 
.~.ie~• The article be.~an by praising Czynslci for: ,ftfs 
sincere devotion to ,the propagation of Societarian theory.123 
Like all Ph.ala.nsterians, Czynski was convinced that revo-
lution was not the way to bring needed reforms to society. 
Therefore he felt the need to combat the revolutionary 
spirit being introduced to the masses, and to achieve this 
goal he felt it was essential to address his writing to the 
working class. The School approved of his intention to com-
bat the revolutionary spirit but they opposed his method of 
achieving success. The publication of the pamphlet enabled 
La Phalange to reaffirm Societarian policy toward the masses 
and explain why it disapproved of propagating Fourierism 
among the proletariat. "The theory of Fourier is a science;. . .
a science addressing itself only to enlightened men••••It is 
not to the poor that we must address ourselves, but to the 
upper and middle classes; there ·we will find people suffi-
ciently trained to understand us, and the money to help us"l24 

The next edition of the journal featured a letter from 
Czynski protesting the review. He claimed that L~J?J:l..alan~ 
could freely regard and treat workers like inept idiots, but 
he chose not to share this opinion. "I think:that if there 
are men who, by their speeches and public,:1.tions, can mislead 
the ·workers, exasperate the~, arm them against their 
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brothers, then it is possible for us to calm them, console 

them••• and demonstrate the evils derived from political 

upheavals while exposing ''them to the benefits to be derived 

from true association and peaceful regeneration.ulOS After 

this incident Czynsld and his 'writings 'Were no longer men-

tioned in the pages of this journal. 

The articles from~.?- Ph_?.lange indicate that while 

Czynski was familiar ,;,,ith Fourier's doctrine he ,;•ms unable 

to abide by the School's policies under the leadership of 

Consid~rant, and.therefore he gradually lost interest in the 

Fourierist movement. Silberner mentions the possibility 

that Czynsk1. 's strained relationship ,•nth the School resulted 

from the ani-Jewish tendencies of many Four1.erists. It 

seems unlikely that this was a majur cause for uneasy 

relations. Czynski 1 s pro-Jewish sentiments were already 

evident in 1<:S33 when he published Question des Juifs .i:olonais 

Envisagee Cornme Question Europ~ene and at that time he was 

familiar with the anti-Jewish nature of Fourier ts ·writings. 

The articles in.La .1::'halange show that Czynski maintained 

clvse relations with the Four1.erists until 1~39, never 

alluding to the School 1s anti-Jewish tendencies. In addi-

tion, after drifting away from the School, Czynski made no 

attempt to denounce its antisemitic sentiments even though 

they became more prono1-mced after Toussenel I s publication of 
/ 

Le.s Juifs, Rois de l 1 Epogue ~1~45, 1~47). 

Czynski I s first formal,. statements on the Je"t-1i.sh ques-
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tiun appeared in Que s t ion des Juifs r olunais Comme 
/

Que stion Europeene. This pa~phlet c onta ined many of t he 

ideas which Czynski W9uld reiterate in his subsequent wri-

tings on the Jews. Abraham .Duker presents a concise sum-

mary uf the "t-rork wh~n· he s ays·~:"its chief message was ·that in-

equality was responsible for Jewish backwardnes s and 

separatism; that_enlightenment was inevitable ; that failure 

to involve the Je·ws in the uprisingl26 was a sad error; and 

that the c ause of t'oli sh independence and Jewish equality 

would appeal to the· e~lightened wvrld.nl27 

in 1 ~43 Czynski asked t he editors of Archives 

isra'elit~s fur the privilege of addres sing the readers of 

the journal in an effvrt tu mal<:e Jews the ,;-rorld over aware 

of the sufferings of their fellow Jews in Russia and .t?oland. 

For the next twenty years he continued using the pa per to 

strive for ~olish independence and jew1.sh emancipation. 

Czynski firmly believed that the Jews should be judged 

as individuals, not as members of a gr oup . He felt that 

many vf the reproaches made against the Jews reflected ig-
norance and prejudice and he tried to d i spel some of .the 

misconceptions. The Jews, for example, were continuously 

r ebu.1<:ed for never cultivating the land. "But if you remem-

ber that Jews are prohibited from possessing property yo~ 

W1ll understand instantly that by r efusing to cultivate, 

they are refusing to accept the condition of serfdom. 11128 

In addition, Czynski j ustif~ed Jeuish participation in usury 
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MISNUMBERED 



because other car.eers were closed to them. At the s ame time 

however, he detested Catholic usurers because they had cho-

sen the career even though other choices were available to 

them..129 Lastly, Czynski answered the accus a t1.0n against 

Jews which claimed that they were steeped in superstition. 

Here too he justifies superstition as an outgrowth of Jewish 

oppression and persecution. "Hoping for the Messiah is not 

a crime; all oppressed people hold some sort of 

belief."130 

Czynski was able ·to find some similarity between the 

status of French and Polish Jeury. He observed that regard-

less of their homeland, people who distinguished themselves 

in the army, the arts, and the sciences · condemned the Jews 

fur their i ndulgence in trade. These people held an influ-

ential positiun in society which enabled them to direct .. ·< 
public opinion. As a result the Jews were associated with 

the crimes -of com.merce and their oppression continued. Even 

in Paris , the capital of liberalism and enlighteTu~ent, the 

word "Jew" was synonymous with usury and greed.131 Czynski 

supported these statements with a ntunber of examples, inclu-

ding the following reference: "Must I remind you, sir., of 

some of the less charitable lines inserted in La Ph alan%e 

and La De
/ 

mocratie ~acifique and in other papers on the sub-

ject of the Je·ws?"l32 This is the only reference which 

Czynski makes to the anti-Jewish tendencies of the Fourierist 

School. 
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Silberner i ndicates tha t Czyns ki 1 s attachment to the 

Jews was so s t rong t hat even the. word "Jew" was dear to him. 

-Some people opposed the used of t he term because it was 

commonly a ssociat ed ~-rlth contempt . They felt it should be 

re.placed with the word "lsraelite" in order to ensure the 

complete des truction of antisemitic· spi rit. Czynsk i, how-

ever, did not hold t his opinion. '~fu.st we avo i d using a 

designation which intolerance has branded with an unde-

served stigma? Is it not better to rehabilitat e it? If in 

times of i gnorance and barbarism the name. 'Jew' designates a 

shameful and contemptible egotist, is it nut necessary to 

raise it to a ·noble, expression i n our e poch and to give it 

its real meani ng, that of a martyr who rises ·again- and who, 

through ·:his ·sacrifice s and his de.vution, de.sires to take. his 

legitimate place in the. great human family, 11133 

The explanat ion for Czynski's attitude toward the Jews 

can be derived from autobiugraphical information included in 

one of his articles. He was born and r a ised as a Roman 

Catholic, hvwever his Ca tholicism could only be traced back 

for four generations. "I was still only a child when my 
/young comr ade s at the lyce.e in ·warsaw informed me through 

their banter that my f amily was of Israelite origin."134 

Re.aching t he age when man is able to reason out~his faith, 

Czynski found nothing more inspiring t han the preceJ ts of the 

Gospel which preached tha t man must comfort the suffering, 

poor and disinherited peo l?le of every r ace. and every country. 
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Since the material aspects of life did not make him happy, 

he pursued a different path in life. "Instead of bending 

my head under the weight ··of prejudice I devote my l ife to 

the J ewish cause. Nothing hinders me : everywhere and ~lways 

task. 11135follow the same 

Czynski was convinced that his religion and the reli-

gion of his ancestors had the s ame foundat ion and the same 

goal . "Moses and Jesus worshipped the one and only Creator 

of the world; both .of them, on the r u ins of idolatry an4 

egotism, wished t o ensure the reign of divine justice and 

al111136the happiness of He felt that he was in an excellent 

position to appreciate the e f f orts which would bring toge-

ther the two ,beliefs and eventually arrive at~ mor al fusion 

of all humanity. 11This is the final goal with which I am 

preoccupied.rr137 

Hennequin, ·Verrier and Czynski each a t .tempted to pre-

sent an objective pic ture of the J ews by discussing both 

positive and negative aspects of the Jewish ~ation. While 

it is true that their sentiments were primarily pro-Jewish, '. 
\ 

it is also true that their combined impact on the members of 

the Fourierist School was negligible. The School continued 

to disseminate antisemitic ideas along with the ideals of 

Fourier's Phalansterian system. 



VIII. THE I NFLU :--.:HCS OF FOu"J.r:::·nsT N·!TIS~HITISN ON SOCIALISM 
AND FR!~NCH i\NTrs1-;:111·rrsM 

In his discussion of Alphonse Toussenel, Silberner 

mentions that Toussenel ' s work .left a mark on French social 

literature among Socialists and non-Socialist s. This ·point 

deserve s additional attention. First l y , we mi,.st realize 

that any evidence of Toussenel 's influence on the-spread 

of antisemitism in France als o reflects the inf luence of 

Fourier, be.cause many of Toussenel 's anti-Je.·wish ideas can 

be traced back to Fourier 's ,,n iting . Secondly, the influ-

ence of both these rn.en on the s pread of antisemitism ex-

tended beyond the real m of the Fourierist movement. 

During the last years of the. Second Empire hatred of 

Jews was strong among French Socialists. This sentiment 

would have continued to flour ish in France if the Franco-

Prussian War and the Paris Commune h ad not e ff ectively up-

rooted and scattet·ed Socialis t strength. Two prominent 

Socialists of the period were Pierre. Proudhon and Pierre 

Leroux. Both show the influence of Fourier and/or Toussenel . 

in their ,;,rritings. 

No one has de termined ex,qctly ·why Pierre Proudhon de-

veloped a hatred for the Je·ws , but his hatred of commerce 

_undoubtedly strengthened his antisemitism. It is said that 

Proudhon accepted " almost without changing it, the w'hol.e 

critical part of Fourier' s work."138 Thus, it is possible 

that Proudhon's antisemitism may stem f rom his acceptance 
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of Fourierist doctrine• .t'roudhon also carae under the influ-

·ence of Toussene.l whom he refers to as "the most spiritual 

of the. Socialist w-riters 0 
11139 

Like the Fourierists, .l:'roudhon considered parasitism 

one of the must striking features of the Jewish people. 

!!The Jew is by t e.mpe~ament an anti-producer, neither a 

farmer nor an industrialist nur even a true merchant. He is 

an intermediary , always fraudulent and parasitic Land] his · 

policy in economics has always been negative, entirely 

usurious•••• 11 ll.J-O in his writings .Proudhon also borrowed 

phrases directly from Tou ssenelYs wurk: "the Jews , the Kings 
141of _the. epoch•."_ Antisemit ism was probably the s trongest 

. 
manLfestation of .r'roudhon ' s xe.nvphobia. However he was not 

a militant antisemite sihce his antisemitism was much less 

vehement than that vf Fourier and his disciples. 

~ierre Leroux began his Socialist c areer as a Saint-

Simonian. He parted company w·ith that group in. 1831 when he 

began developing his ovm social philosophy. Lerou.~ 1 s social 

system contain•ed many religious and mystical elements, and 

his ideas on the J·ews were. clearly influenced by the worlc 

of Tousse.nel. Leroux used t he title of Toussenel• s book, 

Les Juifs, Rois de. l 1
/ 

Epoque, as the title for an article 

which he ·wrvte. The article indicates that, like Toussenel, 

i..ervux used t he word rtJe.w" 1.n· a negative uay. " When we 

speak of the Jews, 1.t is the spirit of the Jews we are heard 

tu s peak of, the spirit of gain, of profit , the spirit of 
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business, of speculation; to say it all in one wora , the 

spirit of the banker."142 He also asserted tha t the French 

language used the term .11Jew11 to denote the worst economic 
. . . . v .1.3 exp1oitation in existence. · 

Leroux and Toussenel also shared the idea that the Jew 

was the exploiter par excell~~ of society: whi le be ing 
144corrupted ~imself, he was also corrupting to othe~s. 

Leroux however did not rely solely on the ideas of Toussenel~ 

At times Leroux spoke of the Jews in a more favorable light,
I 

regarding them as the only segment of man_~ind f amiliar with 

the two precious truths of the ~10rld: the unity of God and 
145the unity of mankind. But, like Fouri er , Leroux ques-

tioned their morality because he felt even though they were 

aware of these truths they vi.elated them greatly. 146 

Toussenel's influence increased toward the end of the 

nineteenth century a f ter he was adopted as a guiding light 
I

by many bourgeois antisemite propagandists. Edouard Drurnont, 

author of La France Juiv~., was undoubtedly the most promi-

nent Jew-baiter of the period. Drumont: pr aised Tous senel's 
I 

Les Juifs, Rois de l'Epoque , declari ng that his ambition was 

to see his own book take its place. near Toussene.l's work "in 

the librairies of those who would want to understand the 

causes which h ave thrown our glorious and dear country into 

ruin and disgrace."147 

Dru~ont looked to Toussenel in his e f forts to justify 

the transformation of antis_emitism into a national s entiment~ 
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a s tatus which i t c ame close to achieving during the Dreyfus 

Affair. Toussenel ' s ideas on the J ewish ques t i on would have 

served t o reinforce Drumont's militant an t isemitis by pro-

viding h i storical preceden t for such s en t i ments a~ong French 

Soci a l i sts. Drumont was concerned with gaining followers 

f or his c ause , and therefore, in an effort to gain su port~ 

he cla i med t o be a member of the Soc i a l ist r anks. lL!-8' 

The Socialists began reentering the s ocial and politi-

c al fr amework of French society in the late nineteenth cen-

tury f ollowing an absence due to t he re ac t i onary n a l7.lre of 

t he French government after the Paris CoITu.uune . Antisemiti sm 

was -still one ·of their ide ologi cal tenet s , but t he expl.osion 

of the Dreyfus Affair and the dan ger of a new r eactionary 

political movement in France cre a t ed a r ever s a l i n Socialist 

ideology with regard t o the J ewish question. As a result 

t he inf l uen ce of Fourieris t antisemitis m on the ma j or ity of 

l ate ni nteen th century Social ists, "t•.rl.1.os e l eaders included 

Jule s Guesde , Jules .Grave and Jean J aures, was negli~ible. 
/ /

On t he ot her ha.nd; however, the antiserr.ifism· of Edo.ua-rd 

Drumont and his f ollo·wers !!lade them the indirect s piritual 

descendants of Charl es Fourier and the dire ct descendants 

of Al phons e Touss enel and the other militant antisemites of 

t he Fouri erist School. 
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