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Abstract

As a result of migration starting in 1990 Albanians constitute the largest ethnic minority
and a considerable part of the population of Greece today. This work examines how
Albanianness is constructed in Greece through various avenues. First, a linguistic and
thematic analysis of internet memes that target the Greek of Albanians shows that the
stigmatization of Albanians is still present in the Greek society as it was when they first
arrived albeit is less direct. The analysis also shows the enregisterment of a Mock
Albanian Greek or a Pan-foreign L2 Greek that is evident and is disseminated through the
internet memes. Second, an analysis of semi-structured interviews with Albanian
migrants in Greece shows the strategies Albanians have developed in order to navigate
this hostile environment in which they live. One of them is to reject ethnic labels such as
AlPovog [alvanos] ‘Albanian.MASC’ and 4Afavéla [alvaneza] ¢ Albanian.FEM’ that have
come to be ethnoracial slurs in Greek along with being used as labels of ethnicity. These
are replaced by high register forms that do not carry the slur potential such as AAfavs;
[alvani] ‘Albanian.FEM’ or have been reclaimed and imbued with positive meanings that
express ethnic solidarity. Others reject ethnic labels altogether and show preference for
periphrastic constructions centering nationality such as azo v AAfovia ‘from Albania’.
Periphrasis allows them to make a cautious claim to Albanianness but not the negative

indexicality of Albanianness, as well as to cautiously suggest a claim to Greekness.
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While Greekness is not something the second-generation can openly claim despite most
of them holding Greek citizenships and spending their formative years in Greece, they
feel that Greekness describes part of their identities. Another strategy by which Albanians
navigate xenophobia is family and personal name changes and Hellenizations which
deracialize them, removing the indexical link to their Albanianness, and reracialize them
by helping them pass as Greek. These name changes are rooted in power imbalances and
assimilatory forces which demand their name assimilation in order to find or maintain
employment. Finally, the work examines experimentally the social effect of the name
Hellenizations among Albanians. In the experiment, the degree of Albanianness or
Greekness of named persons did not affect their employment prospects nor how they are
socially evaluated. What emerged as important was the variety that speakers produced,
Standard Modern Greek (SMG) or Albanian L2 Greek, suggesting that speech is a
powerful factor in these settings. Moreover, Albanian L2 Greek being rated more
favorably than SMG attributed to a lowering of acceptability standards when it comes to
L2 speech. Overall, the dissertation discusses the linguistic means by which an ethnic
minority is racialized, deracialized, and reracialized as individuals attempt to succeed in

their migratory project.
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Chapter 1. Introduction

1.1 Objectives and main contributions

Albanians have had a strong presence in Greece since the last decade of the 20 century.
Coming out of the isolationist Hoxha regime Albanians were eager to see what was outside
the confines of Albania and to seek better life opportunities for themselves and their
families in countries such as Greece and Italy. In both they were met with xenophobia
sometimes more overtly and sometimes less overtly. In this dissertation I examine how
Albanianness is linguistically constructed in Greece, a country in which they are the largest
ethnic minority (Hellenic Statistical Authority 2023). I analyze the speech of Albanian
migrants in Greece and, in particular, as it pertains to the Albanian Greek that is used to
construct an Albanian ethnic identity in Greek social media. I couple this with other ways
Albanianness is constructed or avoided such as the navigation of ethnoracial slurs, name
changes and Hellenizations, and the evaluation of Albanian L2 speech attributed to
Albanian or Hellenized names. Specifically, the research questions I attempt to answer are

formulated as follows:

1. How are Albanians represented linguistically and culturally in Greek internet
memes?

a. What are the features that make up their L2 Greek?



b. What are the social attributes and general topics/themes attached to
Albanianness?
c. How are linguistic features and social attributes related to each other?
2. What types of linguistic practices do Albanians use to combat or to navigate
xenophobic discourse?
a. How do personal name choices and name adaptations contribute to this?
b. How do labels they choose to reference their ethnicity or ethnic group
contribute to this?
3. How does degree of Albanianness indexed by an ethnic or adapted name affect the
social perception of speech attributed to those names?
a. How are L2 speakers evaluated when their names index to a greater or lesser
extent their ethnicity?
b. How are standard speakers evaluated when their names index to a greater or

lesser extent their ethnicity?

To answer those questions, which fall within the frame of raciolinguistics (Alim et
al. 2016), I collected and analyzed a variety of qualitative and quantitative data. For the
first question I collected 102 Greek internet memes that target the Greek of Albanian
migrants. The analysis of the Albanian L2 Greek in the memes shows that there are
several features that are attributed very frequently Albanians suggesting that they are
perceived by the meme creators as characteristic of Albanian L2 Greek. Such frequent
phonological features include the substitution of Standard Modern Greek (SMG) velar
and palatal fricatives with velar plosives and palatal affricates. Frequent grammatical

features include non-canonical grammatical gender marking and absence of function



words, among others. The memes also show that certain lexical items are frequently
attributed to the Greek of Albanians and which, due to their frequency, seem to be
emblematic of Albanian L2 Greek. Emblematic Albanian L2 Greek lexical items are
xowpio “village”, yoprapt “grass”, fadedpo “cousin”, among a list of other words and
phrases that are also related to the stereotypes about Albanians that circulate in Greece.
For instance, ywpio “village” is related to the idea of Albanians, and Albania as a whole,
as rural. Additionally, {aoedpo “cousin” is related to the idea of Albanians as engaging in
physical fights but, due to their cowardice, they will only engage in them with the support
of other close relatives such as their cousins. As with dude and awesome which are
emblems of the US surfer persona (Podesva 2011), these emblems of Albanianness are
not necessarily true to the actual productions of Albanian migrants. Having reached this
status, however, means that, to those for whom they are emblematic of Albanianness, the
emblems are available to reproduce and to interpret as Albanian. The memes, then, are a
venue where an enregistered (Agha 2003, Johnston 2009) Albanian L2 Greek becomes
apparent (see also Pinta 2023 and Dickinson 2023 on enregistered language in memes).
The enregisterment of Albanian L2 Greek becomes evident also in TV shows (e.g.,
Present and In-laws from Tirana), and social media accounts (e.g., cjkats_) where internet
personas performa Albanian characters in pseudo-humorous sketches. These
performances of the enregistered Albanian L2 Greek in media match the construction of
Albanian and Albanianness in internet memes.

Although the Albanian L2 Greek in the internet meme corpus exhibits some

similarity to the L2 productions of Albanians, it does not represent authentic Albanian L2



Greek. The variety present in the memes should be better characterized as Mock Albanian
Greek due to the following findings:
1. The unmotivated phonological adaptation of phones that exist in both Albanian
and Greek.
2. The unmotivated variation in the adaptation strategies employed for certain
phones.
3. The inconsistencies in the adaptations that are performed within the same meme.

4. The inconsistencies about the ‘foreigners’ to which the memes refer.

Mock Albanian Greek can be added to a long list of mock varieties that have been
documented (e.g., Hill 2003, Ronkin & Karn 1999, Chun 2004, Slobe 2018). These
involve non-authentic productions of speech that is attributed to non-hegemonic and often
marginalized groups such as BIPOC individuals and young women. The mock varieties
also typically owe their creation to hegemonic and socially privileged groups. As with
other mock varieties, Mock Albanian Greek is attributed to Albanians in Greece although
it does not represent Albanian’s authentic L2 productions. Additionally, as with other
mock varieties, Mock Albanian Greek elevates the hegemonic identity, Greekness, by
way of belittling the identity to which it is attached, namely, Albanianness.

Observation (4) suggests that the Greek present in the memes is better characterized
as Mock Pan-foreign Greek since the features are not exclusively tied to Albanians.
Albanians are tied more closely to this mock variety by way of being the largest migrant
group in Greece and, hence, the group of non-Greeks with which Greeks have the most
contact. As such, an imagined L2 Greek gets associated with Albanians given their

considerable presence in Greece, but it is not precluded from being associated with other



migrant groups. In the US McGowan (2016) found that a similar pan-Asian English
variety was performed by actors when asked to produce Chinese L2 English. Due to their
lack of knowledge of the intricacies of L1 Chinese, L1 Korean etc., the actors’
productions consisted of a mesh of features which they considered “Asian” and which are
stereotypical of “Asian” characters and performances elsewhere.

The themes along which the memes construct Albanians evolve around two main
axes. One of them addresses what it means to be Albanian, for example (not) enjoying
Albanian food or having family members that leave embarrassing messages on one’s
social media platforms. It also addresses what it means to be an Albanian in Greece, that
is, to face assimilatory pressures and the absence of regularization policies. The second,
and most prevalent axis is to present Albanians as criminal, violent, unintelligent,
uncultured, and rural. The memes that evolve around this axis, by doing so reiterate and
perpetuate the stereotypes that are available in Greece about Albanians (Lazaridis &
Wickens 1999, Psimmenos 2001, Kapllani & Mai 2005). In addition to reinforcing these
stereotypes, the memes also essentialize (Medin & Ortony 1989) Albanians as people
who inherently carry these qualities and for whom these qualities are the essence of who
they are. The memes also essentialize the Greek of Albanians, by presenting it carrying
specific features that distinguish it from SMG. Through essentializing Albanians in this
way, the memes create an implicit comparison between Albanians and Greeks. If
Albanians are constructed as rural, unintelligent, criminal, violent, and uncultured, then
Greeks are the not like that or carry the opposite qualities. Greeks are urban, intelligent,

law-abiding, peaceful, and cultured. This difference is highlighted in the memes by non-



standard orthography and Latin script over standard orthography and Greek script that is
reserved for Greeks.

For the memes to be interpretable, their creators assume some common ground
between them and the meme consumers. In other words, they assume some shared,
foundational knowledge to be true in the world (Dancygier & Vandelanotte 2017,
Diedrichsen 2020). In this case, in order for the memes to make sense, the common
ground assumed is that Albanians are violent, criminal, rural etc. Without this shared
understanding about Albanians, the memes would be partially or fully unintelligible to
internet users. The existing shared knowledge is specifically conceived as core common
ground (Diedrichsen 2020). On the other hand, knowledge that is not shared but is
presented as shared by the creator and the meme consumers is emergent common ground
(ibid). In the case of Albanian migrants, even if meme consumers do not share the
knowledge that Albanians are supposed to be criminal, violent, rural etc., or that the
Greek of Albanians sounds in a certain way, by consuming the meme, they are forced to
arrive to that conclusion, that is, to take that as common ground, which is assumed by the
meme creator, and then to use it as a context against which the meme should be
interpreted. This emergent common ground is what contributes to the perpetuation of the
stereotypes about Albanians, since even those meme consumers without access to these
stereotypes have to assume the stereotypes to successfully interpret the meme content.

As sources of data, internet memes can be useful in identifying the speech patterns
allegedly associated with migrant communities (Chun 2013). As in other mass media
outlets (Mustafa-Awad & Kirner-Ludqig 2020, Khosravinik 2009) memes can be

revealing of the ideologies that circulate about certain social groups. They can also be the



medium by which these ideologies circulate to others with no prior knowledge of the
ideologies. Circulation and recycling of content such as the one about Albanians and their
Greek comes with harmful outcomes such as the creation, maintenance, or increase in
xenophobic, racist, or discriminatory action.

For the second question 36 semi-structured interviews were conducted with
individuals of Albanian origin that will be referred here as Albanian migrants in Greece.
That is, individuals who were born in Albania and came to Greece after their formative
years (first generation) and individuals who were born to Albanian parents in Greece or in
Albania but came to Greece with their parents before their formative years (second
generation). As shown elsewhere (Baugh 1991, Hall et al. 2015, King 2020), the labels
that are used to refer to racial or ethnic groups often revel the social and political
conditions that nurtured them as well as the prevalent ideologies about the groups that are
labeled at the time that the labels emerged (Motschenbacher 2020). Albanian migrants’
preferences among labels that are available in Modern Greek to designate one’s Albanian
ethnicity is indicative of how they situate themselves upon the world (Duranti 2011,
Bucholtz and Hall 2005). For example, Albanians showed dislike for Alvanos
‘Albanian.masc’ and Alvaneza ‘Albanian.fem’. The dislike is tied to the ethnoracial slur
meaning that the ethnic labels have acquired in Greece since Albanians started arriving in
the country at the end of the previous millennium. As ethnoracial slurs (see also Hill
2008, Bax 2013, Deumert 2019), these labels carry negative stances towards those the
terms are meant to label (McIntosh 2021b). Thus, Albanians’ dislike for the label is
related to a dislike for the negative sentiment slurs towards their ethnic group. The Al/van-

labels are slurs not due to their semantic meaning but due to their indexical meaning



(Silverstein 20023). Alvanos and Alvaneza index a number of social meanings, an
indexical field (Eckert 2008), that are related to the stereotypes that exist about Albanians
in Greece. By using Alvanos or Alvaneza language users do more than invoke one’s
ethnic origin, they invoke the stereotypes about Albanians. The invoked stereotypes being
socially undesirable paint the addressee of the slur as carrying those undesirable qualities
which are essentializing and contribute to their Othering. Unable to alter their usage as it
has been the case with other ethnoracial slurs (Hill 2008, Wong 2005), Albanians resort to
reclaiming the slurs and to imbuing them with positive meanings of ethnic solidarity and
criticism of the use of the slur by Greeks. This is not to say that there is no disagreement
among Albanians about the reclamation itself and about whether Greeks have the right to
use the A/van- labels with positive meanings.

Another strategy Albanian migrants have developed in navigating the Alban-
ethnoracial slurs in Greece is to seek alternative, non-slur forms as it has been done with
other slurs in the past (e.g., Gal 2019). One such form is Alvani to refer to a woman of
Albanian origin instead of A/vanida or Alvaneza. According to the interviewees, this
learned form does not carry the indexicality of A/vaneza/Alvanida, and therefore, it is a
preferred alternative. Another alternative is to opt out of terms denoting ethnicity
altogether. From Albania allows them to shift focus, instead of ethnicity, to origin and
nationality and to avoid giving rise to the indexicality of the Alvan- labels. Subjects, then,
opt for alternative labels in their self-identifications that better represent the identities
they want to claim (Hadodo 2023) and which might be different to the labels and
identities that others might impose upon them. At the same time, the act of seeking

alternative labels allows Albanians to partially end the reproduction of the ethnoracial



slurs. Reproduction of slurs contributes to the normalization of the view of the labeled
persons as inferior and it even contributes to their inhumane treatment (McIntosh 2021a,
Tirrell 2012, Nagar 2021). Rejecting the slurs is an act of rejecting the potential
consequences of the slur normalization.

As mentioned above, the slur meaning of A/van- labels stems from their indexing
the negative stereotypes about Albanians. Evoking those stereotypes by uttering Alvanos
or Alvaneza contributes to the perpetuation of those stereotypes as essential qualities of
Albanians. Labels such as alvanofatsa ‘ Albanian-face” show that the ‘Albanian’ category
in Greece is a racialized category that carries innate social and physical characteristics
that distinguish them from other categories (Sterk 2023, Alim 20216). These
characteristics distinguish them from Greeks who are ideologized as not carrying those
social and physical characteristics that Albanians do. Alternatively, Greeks carry the
opposite characteristics that Albanians do, that is, they are law-abiding, urban,
unintelligent etc. and they have rounded, wrinkle-free faces with small foreheads. Their
physical attributes are different than those described by alvanofatsa as explained in the

9 <6

interviews: “angled face” “wrinkled from work” with a “large forehead”.

The Alvan- slurs cause offense because they designate Albanians as the ethnoracial
Other (Said 1978, Coupland 1999). It reminds them that Albanians do not belong and will
not belong in Greece. Alternative labels allow them to distance themselves from the
Othering and the racialization and to claim their own identities. The periphrastic from
Albania centers ethnic origin or nationality and not ethnicity. It also does not give rise to

the negative associations that the ethnic labels carry. It allows subjects to not directly

claim an Albanian ethnicity for themselves, but only loosely be associated with Albania.



Someone from Albania could be Albanian, but could also be Vlach, Greek, Roma etc.
Since an ethnic identity is not directly claimed by self-identifying as Albanian, subjects
leave room for interpretation on what their ethnic identification is. That can be indeed
Albanian, can be the ethnicity that is predominant in their migratory destination, i.e.,
Greek, or they could be both Albanian and Greek. By not self-identifying as Albanian
they do not evoke the indexical associations that come with being Albanian. Non-
commitment to the ethnic label allows to show their distance from the negative
associations of Albanianness. At the same time, subjects do not overtly claim Greek or the
indexicality of being Greek as they do not feel that they have permission to do so.
Another label that subjects of the second generation claimed to be important to
them was Albanian Greek / Greek Albanian. Although there was no agreement on the
order of Albanian and Greek, the dual ethnic identity was representative of who they are.
Despite the preference for this label, subjects did not use this label in their self-
identifications in public spaces. Their explanations about this hesitation to openly self-
identify with the dual label resided again with the feeling that they do not have a right or
permission to claim a Greek identity, and therefore they cannot claim a dual identity that
contains Greekness. Another explanation resided on the idea of ethnicity as biological
substance. Having two Albanian parents, they have inherited from them an Albanian
ethnicity. Dual identities are reserved for those who have one Albanian and one Greek
parent. They cannot have a dual identity if that identity is not passed on by one of their
parents. This is irrespective of the fact that they were naturalized Greek citizens and were

in the eyes of the law as Greek as any Greek person born to Greek parents.
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Second-generation (Albanian) migrant or second generation was another term that
subjects felt as descriptive of their lived experience and of who they are. This is a label by
which they had received residence permits and citizenships in Greece. It was also a label
that encapsulates their life trajectory. Along with that trajectory it tells their interlocutor
something about themselves; the fact that they were raised as the children of Albanian
migrants in Greece. That itself gives a number of other information to their interlocutor
such as the lack of integration or regularization policies, and the xenophobia and
discrimination they have experienced. At the same time, these labels allow the individuals
to seek visibility in Greece and to remind interlocutors that they are a constitutive part of
the Greek society. In contrast to similar migratory generations in the US, they are not
first-generation Greeks. Maintenance of ethnoracial boundaries is crucial and
transracialization (Alim 2016) is not to be attempted.

As noted elsewhere (Ntelifilippidi 2014, Polymenakou 2019, Komninaki 2016),
being A/banian in Greece means more than being of a particular ethnicity. It means to
have certain characteristics, to be of certain social standing, to have a certain education,
and to have a certain profession which contribute to the slur meaning of the label. This
meaning becomes clear when Alvanos is addressed to someone with no relationship to
Albania (Komninaki 2016), and it is here where arguments for A/vanos as innocent
mention of one’s ethnicity, fall apart.

Overall, with regard to the labels available in Modern Greek to refer to one of
Albanian origin, this work examines the slur use of feminine marked labels that has not
been noted before. It also examines where the indexical associations for feminine and

masculine ethnic labels converge and diverge and what that means for gendered
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ideologizations of Albanianness. The work also examines Albanians’ own self-
identifications and their interaction with ideologized ethnoracial categories. I show here
that dual identities that are present but that are not overtly claimed because Greekness
and Albanianness are policed and maintained as separate and distinct. The work also adds
another chapter to work on ethnoracial slurs about Albanians in the Balkans that predate
the current situation in Greece (Neofotistos 2010, Stavropoulos 2008).

The interviews also highlighted the widespread name changes and name
Hellenizations Albanians underwent in Greece which emerged as a phenomenon that was
part of everyone’s migratory experience. Although name changes among Albanians have
been documented elsewhere (e.g., Dritsa 2007, Michail 2009, Giannakopoulou 2020,
Petrou 2007), I argue here that these demonstrate the existing power imbalances that
imposed many of the changes.

Albanian names racialize the name-bearers as Albanian and point to their Albanian
origin. Name changes result in a loss of this indexical association with Albanianness, to
an indexical bleaching (Squires 2014). This indexical bleaching leads to a deracialization
as there is loss of the association between the name and a particular ethnoracial identity
(Bucholtz 2016). Due to the socially non-privileged position Albanians find themselves
in, with the name changes they are expected to reject parts of their identities and to
replace them with counterparts that are acceptable to the hegemonic group. With the
name changes, Albanianness remains hidden, and the illusion of ethnic homogeneity
persists.

The ideologies hegemonic groups hold towards the Other can become evident by

the amount of effort the first make in pronouncing the latter’s names (Hall-Lew et al.
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2010, Motschenbacher 2020, Svensson 2024). Moreover, the ideologies people hold, and
the sociopolitical context that bears them can become evident by the imposition of
spelling adaptations on ethnoracially marked names (also Patrick 2022, Screti 2018,
Macha 2020, Busch 2022). Other times, externally imposed name adaptations go
uncontested since contesting them might render the names unrecognizable (Emmelhainz
2012).

Subjects in the interviews stressed the importance of the accurate pronunciation and
spelling of their personal and family names which index parts of their identities (Bucholtz
2016, Chen 2021, Obasi 2019, Emmelhainz 2012). How their names are pronounced or
orthographically represented indexed information about their culture (Xu et al. 2020,
Hassa 2012, Enriquez Duque 2023). Becoming aware of the indexicality of their names
(Xu 2020) was followed, for some, by desire to break that association via name changes
or adaptations. One subject, for instance, after coming to Greece came to the realization
that his Albanian name was “heavy” and Othered him. Today, he preferred what he called
the “prettier” and more canonically Greek name that had been given to him by his former
Greek employer. Canonically Greek names made subjects feel like they are treated
equally to the hegemonic group which constitutes of people with canonical Greek names
(Svensson 2024).

Becoming aware of the tie between their Albanian names and Albanianness, some
subjects sought to strengthen that tie. This was done through name reclamations or name-
spelling reclamations. Some of those who had adopted a Greek name after being given
Albanian names at birth, returned to and reclaimed their Albanian names and introduced

themselves with them. Others, returned to their non-adapted/non-Hellenized spellings of
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their names. With these strategies they strengthen their link to their Albanian identity,
culture, and their families (Lombardi 2011, Enriquez Duque 2023). They also contribute
to making the Albanian element in Greece visible (Shanmuganathan et al. 2021).
Maintaining the visibility of an ethnic group which has received and succumbed to a
great extent to assimilatory pressures in Greece, at the same time, destroyed the illusion
of an ethnolinguistically homogeneous state.

The present work is in line with other work that has looked at imposed name
changes for those ideologized as the Other (Said 1978) or as not part of the hegemonic
group (Davies & Dubinsky 2018, Hill 2008, Scott et al. 2002, Coulmont 2014, Knoblock
2019, Parada 2016). Pressure to change names, which a part of broader assimilatory
pressures, are common experiences among migrants (Parada 2016, Coulmont 2014).
What is not common in the case of Albanians is the accelerated pace by which these are
happening by being common among the first migratory generation. Among Latinx in the
US, for example, these become common in the second or third migratory generation
(Parada 2016). Also, in contrast to other work (Gerhards & Tuppat 2021, Mesthrie 2021)
religious proximity does not emerge as a factor determining name change. Adoption of
Greek Christian names was common among culturally Christian as well as Muslim
Albanians.

Hellenizations or changes of names were many times justified as the means by
which subjects could secure or maintain employment and, thus, their livelihood. Subjects
feared that maintaining a name that racialized them as Albanian would hurt their
employment prospects or their relationships with their Greek employers. This is not an

unreasonable fear as it has been already documented that there is bias in hiring
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procedures and in teaching evaluations against racialized and minoritized names
(Gueguen 2017, Bertrand & Mullainathan 2004, Kline et al. 2022). Albanians recognize
that in order to succeed in the job market have to have a certain type of linguistic capital
(Bourdieu 1977), Greek or Greek-passing personal and family names.

The indexical potential of graphemes also emerged in the interviews as powerful
tool which enhanced or toned-down subjects’ ethnic identities. Graphemes such as <v> or
<n> in names had the power to deracialize the name bearers, that is to remove the
association with Albanianness. They also had the power to reracialize them, that is to
create a new association to a new ethnic identity. Due to this power, graphematic
representations of names were regularly used by Greeks to impose name Hellenizations
and to conceal heterogeneity in Greece. Other times, they were used by Albanians to
conceal their Albanianness. Yet, other times, they were used by Greeks to police the
boundaries between ethnic groups and to make the division about who is Greek and who
is Albanian obvious. Thus, graphemes become the means by which the transracial
subjects, those that transgress ethnoracial boundaries (Alim 2016), disrupt and blur those
boundaries, and by which transracilization acts are policed and ethnoracial order is
restored.

Racialized standard language ideologies dictate ideologies about who is and who is
not a speaker of a language which may lead to conceiving people who are racialized as
languageless (Rosa 2016a). By extension, ideologies about what is an Albanian or a
Greek name or what does an Albanian or a Greek name orthographically look like dictate
ideologies about who is or who can be Albanian or Greek. Canonical Albanian or Greek

spellings of names racialize one as Albanian or Greek. Non-canonical spellings
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deracialize the name bearers, that is, they remove the indexical link to the ethnic identity
leading to subjects conceived as ethnic-less. Such imposed orthographic representations
prohibit the subject from transgressing ethnoracial boundaries. Canonical spelling is
reserved for those that are ideologized as canonically Greek. At the same time, those
Albanians who partially Hellenize their names result in partial reracializations, i.e., partial
association to Greekness. In this way they are able to claim dual identities and negotiate
their ethnic identifications in a context where they are pressured to choose between one
or the other. The deracialization, a form of erasure (Gal & Irvine 1995), and the loss of
the indexicality to their Albanianness is symbolic. It does not presuppose acceptance into
Greekness. Reracialization into Greekness and erasure the visibility of Albanianness is
only superficial. Despite being naturalized as Greek citizens, as discussed earlier,
Albanians of the second generation cannot overtly claim a Greek identity.

Finally, for the third question a two-part experiment was designed and carried out in
which both Albanian and Greek subjects participated. Overall, in both parts of the
experiment, the resume task and the speaker evaluation task, the statistical analysis
showed that subjects recognize graphematic variation as indexing certain social meanings
(also Patrick 2022, Macha 2020, Screti 2018, Chun 2013). In this case, graphematic
variation in names is recognized as indexing Albanianness or Greekness. Despite that,
experiment participants in the resume task did not disadvantage named persons in the job
market and did not associate them with negative attributes based on the ethnic
information they can deduce about them. This is contrary to the experiences narrated in
interviews who saw Hellenized names as essential for success in employment prospects.

It is also contrary to other work that has found bias against non-hegemonic groups in the

16



housing and the job markets (Levon et al. 2021, Purnell et al. 1999, Wright 2023, Jackson
& Denis 2024).

In the second part, the speech evaluation task, speakers who produced Albanian L2
Greek were evaluated more positively than speakers who produce SMG. That is, they
were evaluated as more likeable by all listeners and less aggressive by Greek listeners. As
with previous work (Campbell-Kibler 2007, D’Onofrio & Eckert 2021, King et al. 2022,
Regan 2022, Sim 2023, Welker 2024), listeners notice variation in speech and this
variation is meaningful to them. The positive evaluation of Albanian L2 Greek can be
attributed to a shifting standards effect (Deutschmann et al. 2023, Hansen et al. 2017a, Ip
& Papafragou 2023). According to this, listeners evaluate L2 speech more favorably than
L1 speech because they have different standards for each of them. Listeners lower their
standards about “good” speech when they encounter L2 speech and maintain stricter
standards for L1 speech. Thus, when encountered with L2 speech, their lowered standards
lead to rate L2 speakers higher than the L1 speakers for whom standards are tougher.
Despite recognizing the speakers based on their names as more or less Albanian and more
or less Greek, the name of the speakers did not matter for their social evaluations. This
lack of name effect suggests that when listeners encounter additional visual (graphematic)
social information about speakers, they rely on the speech variants produced and ignore
that additional information (also Gnevsheva 2018, Paladino Mazzurega 2020).

Finally, the ethnicity of the raters was another factor that determined evaluations.
Albanian listeners made more fine-grained distinctions between Albanian and non-
Albanian names which can be attributed to their greater familiarity with Albanian naming

practices. Albanian raters, compared to Greek raters, also evaluated named persons in the
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resume task as more hirable, and in the speaker evaluation task, as more likeable, rural,
and accented. The hirability and likeability ratings suggest evaluations based on
solidarity. The ruralness and accentedness ratings suggest an expanded view of what
those concepts mean compared to that of the Greek raters.

Overall, this dissertation explored the different means Albanianness is constructed
in Greece. To navigate the racializing discourses still present in the country as well as the
assimilatory pressures, Albanians creatively use graphematic variation in the
representation of their names and lexical variation in their self-identifications to claim
visibility, belonging, and ethnoracial and other types of identities.

Before I discuss the above in detail, in the present chapter I also discuss my own
positionality with respect to the research so that readers understand the lens through
which this dissertation is written. The rest of the work is structured as follows: In chapter
2 I offer an overview of the literature on naming practices, speech evaluation, the
relationship between language and ethnoracial categories, and the Albanian experience in
Greece. Chapter 3 presents the collection and analysis of internet memes that target the
Greek of Albanians as well as the main findings. In chapter 4 I discuss interviews that
were conducted with Albanian migrants, the demographic profiles of the chapters, and the
findings on ethnic label meaning and choice. Chapter 5 presents Albanians’ naming
practices in Greece based on data from the same interviews, and chapter 6 presents the
design and the main findings of the resume and speaker evaluation tasks. Finally, in
chapter 7 I offer a discussion of the main findings and in chapter 8 I offer some

concluding remarks.

1.2 Positionality
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In keeping with the tradition of expressing one’s relationship to the research undertaken, I
take some space to disclose my own positionality. I am myself an Albanian woman of the
second generation who was born in Albania and was raised in Athens, Greece from the
age of five. Specifically, I come from the north of Albania, and I am a native Geg
Albanian speaker. I come from a Catholic Christian family from both sides of my parents
and, since I was born after the fall of the communist regime and the reinstatement of
religious practice, I was baptized at our local Catholic church as an infant. Growing up in
Greece I felt that I was too Albanian, and not enough Greek. I was a Catholic when
everyone around me was an Orthodox, I was the “wrong” type of Christian since, as my
teachers would explain, Orthodoxy derives from op8n doco “right belief”. My name,
adapted to Greek phonology name, Pet{iva Ntozat [redzina dotsi], was too foreign and
racialized me as an Albanian. I was [redzina] for my teachers and the official school
records, but I was 7¢iva [dzina] for my peers and friends which was the nmae adapted
into Greek phonology Xhina [d3ina], that my family called me. The short name, along
with my SMG and phenotype, allowed me to pass as Greek since 7¢iva. was also short for
the Greek I"'swpyia [jeorjia]. It allowed me to avoid questions about my ethnicity
immediately upon making a new acquittance and to avoid judgmental or suspicious looks
because of my ethnicity. Hiding or backgrounding my Albanianness also allowed me to
avoid discrimination on the basis of my ethnicity. 7¢iva allowed me to pass as Greek and
avoid questions about my ethnic background during the year following the completion of
my undergraduate studies when I worked as an English language teacher at a private
foreign language center in Athens. My excellent GPA gave me the job, but I was

instructed by my employer to not reveal my ethnicity to students or parents. She knew
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that had parents known that an Albanian was teaching their children, they would enroll
their children to a different language center. I knew that and I accepted it and only
revealed my ethnicity at the end of the school year to three of the older students, two of
whom were Albanian themselves with whom I had developed a close relationship. It
remains today my biggest regret that I accepted this and did not at least disclose it to my
younger Albanian students seeing what an impact disclosing my ethnicity to the older
students had on them. I was painfully reminded of the Albanianness of my name again a
couple of months later when I had just acquired my Greek citizenship and I visited my
local tax office to update my system information. While adding my new Greek
government ID number next to my name, the state employee on duty sarcastically
remarked such a Greek name!. Again, I froze, I did not react, I kept silent and finished the
process without complaint. In my head, in the next few hours, I would have complained
to the manager or would have said something directly to her. The truth is I was afraid that
the state employee would refuse the service as it has happened countless times to
Albanians in government services and that it would cause me a bureaucratic nightmare
just as I ended my residence permit renewal hurdles. My name was often Hellenized by
teachers or other Greek acquaintances to Peyyiva [regina]. My family name would be
orthographically Hellenized to Ntoton [dotsi]. Both of these Hellenizations caused me
discomfort, but most times I would not correct unless it was for official purposes. I have
spent many years hating my Albanian name and considering it “ugly” despite knowing its
“noble” origin from Latin regina “queen”. When I came to the US, I anglicized the
spelling of my name to Gina, but as [ was coming to terms more and more with my

identities, I returned to Xhina and Rexhina, although the latter was always there in

20



professional contexts. Now, Re/Xhina do not feel strange anymore. What feels strange is
Gina and realizing the complicated relationship with ethnic identity that I am still
processing. This also became clear to me when I discuss my ethnicity to others in the US.
Being a dual passport holder now I often claimed that I only mention coming from
Greece when inquired about my origin to new acquaintances or to people with whom I
have short-lived interactions. My excuse is that people do not know that Albania is a
country or know nothing about it but do know Greece or at least something about Greece.
What if I never lived in Greece, though? Would I not tell people I was born and raised in
Albania? Other instances are my hesitation to call myself Greek in front of other Greeks
that I meet in the US even though I address them in Greek. I also have had similar
encounters as other Albanians in this dissertation (Chapters 4 and 5) of having to go on
long explanations that both my parents are Albanian and that I was born in Albania but
raised in Greece and, hence, I can call myself Greek or both Albanian and Greek. Finally,
although I do not have an Albanian L2 Greek accent, my parents have one. I have
language-brokered for them and I have witnessed the communication difficulties this has
caused them and the maltreatment they, and other Albanians and L2 Greek speakers, have
experienced due to this in Greece. Many of the people interviewed in this dissertation I
have met through a private Facebook group which caters to second-generation Albanian
migrants in Greece. [ am also one of the moderators of the group and have been since its
conception. I am relatively known in the group due to my moderating and posting
activity. Additionally, many of the other participants in the interviews are family
members or belong to my personal extended family circle. As a consequence, many of the

participants belong in some of the same social networks and have a personal relationship
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with the researcher. Finally, it should be noted that, due to the above, many of the issues
and topics discussed in this dissertation echo my own thoughts and experiences as an

Albanian raised in Greece.
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Chapter 2. Literature Review

2.1 Albanians in Greece

Albanians constitute an important part of the population of Greece, accounting,
conservatively, for 4% of the total population of the country or approximately 400,000
individuals (Hellenic Statistical Authority 2023). Further, Albanians make up about half
(49%) of the population of Greece holding foreign citizenship while other ethnic groups
include, in descending order, Bulgarians (4.6%), Pakistanis (4.6%), Romanians (3.7%),
Georgians (3.4%), Bangladeshis (2.2%), and others (32.5%) (ibid.: 9). This considerable
presence of Albanians is a result of waves of “mass migration” (Mai & Schwandner-
Sievers, 2003: 940) into their neighboring country over the last three decades and after
the end of the communist regime! in Albania at the beginning of the 1990s. The results of
the 2023 census are conservative as they do not clarify the number of Albanians who
acquired Greek citizenships. Between the 2011 and the 2021 censuses, a considerable
number of Albanians, especially of the second generation, was able to secure Greek
citizenship due to reforms in legislation. The 2021 census results do not account for those
as only data on citizenship (and not race or ethnicity) is reported. The number of
Albanians in Greece was reduced by almost a fifth in that decade party attributed to the

way citizenship is reported and partly due to the onward migration of many of these

L Which, interestingly, is frequently referred to by Albanian media as diktatura komuniste “communist
dictatorship”.
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Albanians who secured Greek, i.e., European Union passports (Karamoschou 2018,
Karatsareas & Ndoci forthcoming).

As is frequent with situations of migration (see for example Kern & Selting 2011,
Woschitz 2021, Baker et al. 2008, Cap 2018), Albanian migrants were received with
suspicion and that turned into “intense xenophobic discourse” (Archakis 2022, 399) and
resulted in them being negatively stigmatized as violent, “cunning”, “primitive”,
“untrustworthy”, and “dangerous” individuals, and “criminal[s]” (Lazaridis & Wickens
1999, 648) who threaten Greek national identity (Psimmenos 2001). As a result, AAfavic
[alvanos] “Albanian” has come to be used and be perceived as a slur in Greek
(Ntelifilippidi, 2014), with allodarog [alodapos] “foreigner/alien” having similar
connotations. | remember, for example, it being painful to me to have to select aAlodaridc
[alodapos] “alien” in official documents. Relevant to this dissertation, the Greek media
has had a large role in the creation, dissemination, and perpetuation of these stigmatized
images of Albanians (Kapllani & Mai, 2005).

As might be expected, these narratives have not left Albanians untouched.
Albanians have been employed in low-paying jobs (Karamoschou 2018, Archakis 2022)
with few prospects for upward mobility even for those who completed tertiary education
in Albania (King et al. 2005). Gemi & Triandafyllidou (2021) have characterized the
integration of Albanians in Greece as one of differential inclusion, meaning that the
Greek society was willing to integrate them into the labor market due to the labor needs
and the low cost to employers. However, Albanians found resistance to integrating in
other ways such as participating in decision-making as many hurdles need to be

overcome to achieve naturalization. They have also suffered verbal (e.g. Avgi 2021) and
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physical aggression directed towards them (e.g., Vox News 2024). Characteristic of the
latter is the Killing of an Albanian football fan in 2004 during celebrations following the
win of the Albanian national football team against the Greek team shortly after the latter
had been crowned European champions of the year (Archakis 2016). Moreover,
prevailing homogenizing discourses (Archakis 2018, 2020; Gogonas 2009) have made it
clear that the Albanian language has no place in Greece despite being the ethnic language
of a considerable part of the population of the country. For instance, the beginning of
Albanian extracurricular courses for the Albanian students of a Greek middle school in
Crete was marked by disagreements and protests by much of the Greek student body and
parents (Boui 2018). Discrimination towards Albanians need not be overt and blatant in
order to be felt by the Albanian community. Microaggressions are still at work even if
they are harder to detect and to be pointed at. To give a personal example from an
encounter with an -otherwise- well-meaning Greek woman a couple of years ago who
exclaimed xai eioar w600 déio [ce ise toso aksia] “and you are so capable” upon learning I
was a PhD student and Albanian. In fact, racist discourses can be so hard to detect that
they even find their way into antiracist campaigns. For example, Tsakona et al., (2020)
discuss how Greek antiracist campaigns promote cultural and linguistic assimilation of
migrants as the means to avoid social exclusion and stigma.

All this is of course felt by and well known to Albanians in Greece (Archakis 2018,
2022, 2020; Gogonas & Michail 2015) who have undergone language shift already in the
second generation rather than the third that is typical in contexts of migration (Gogonas
2010, 2009; Gogonas & Michail 2015; Maligkoudi 2010; Chatzidaki & Xenikaki 2012).

Moreover, op-eds by Albanians such as the one by Xheza (2021) point to a community
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that is essentially traumatized by their treatment in the country. This, together with the
2008 Great Recession that Greece felt very intensely, has led many to repatriate. This was
especially true of those working in construction, which was mainly staffed by Albanian
workers, and which exhibited an 85% job loss post-2008 (Dimitriadis 2022). The Great
Recession has led many more (especially those have managed to acquire Greek
citizenship) to onward migrate to other northern European countries such as the UK
(before Brexit) or Germany (Karamoschou 2018, Karatsareas & Ndoci forthcoming).
The Albanian migration to Greece is often reminiscent of that of the Latinx
migration in the US. While Latinxs have been present in the US without migrating (e.g.,
annexation of Texas, New Mexico, and California), individuals from Latin America have
migrated in the US for a while now. Motivations to migrate include seeking better life
opportunities and escaping conflict and authoritarian regimes. Also similar to Albanians,
these migrants are employed in blue collar, low-earning professions (e.g., agriculture and
construction). As with Albanians, this migration is characterized by a difficulty in
obtaining documentation and legal residence. Unlike, Albanians (see next section), the
strong presence of Latinxs in the US and the large Latinxs communities (e.g., California)
have contributed to language maintenance for many generations. Unlike Albanians,
however, often the discourses around the Latinxs shift between racializing to ethnicizing.
Although racialized and set as dangerous, often the discourses around Latinxs become
ethnicizing and their contribution to the US society is highlighted (Urciuoli 2020). Their
presence through food and unique culture is not a danger as long as whiteness is still
hegemonic. Learning Spanish at school is valid as long as students are learning the basics

of the language of the many people in the US for whom this is their ancestral language.
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They become threats and the discourses shift to racializing when, for example, calls for
bilingual education threaten the hegemony of American English (ibid.).

As with many cases, what Albanian refers to is much more complex than what is
publicly discussed or known. It can refer to Albanians who simply identify their origins
in present-day Albania or Kosova. But those territories also have other types of
Albanians: those who identify as Geg or Tosk? Albanians; those who identify as Roma or
Vlach Albanians; those who identify as Greek but hold Albanian nationality etc. All these
groups also complicate the linguistic landscape of Albanianness. In a similar vein, Latinx
is not a homogeneous category either in Latin America or the US. Being Latinx is being
white, Black, indigenous, mestizo etc., but it is also tied to diverse cultures and national

origins.

2.2 The speech of Albanian migrants

As mentioned above, Greek linguists have already observed language shift in the second
generation of Albanian migrants. The Greek of those Albanians who have not achieved
native-like proficiency yet has received attention on the internet and various social media
platforms. Slang.gr (similar to the Urban Dictionary of the English-speaking internet
world) includes an entry titled A1Bavoeliinvird “Albanian Greek” which lists a number of
features, that according to the entry’s anonymous author make up a variety of “Greek as
spoken by Albanians”, along with phrases and sentences that exemplify those features

(slang.gr, n.d., AABavoerdnvikd). Maxaipoow [makeroso]® “I [will] stab [you]” is

2 Besides dialectal difference, the difference between Geg and Tosk is also discussed in racializing terms.
For example, Geg Albanians are discussed in public discourse as taller than Tosk Albanians.
3 The SMG spelling, also reflective of pronunciation would be uayaipdow [mageroso].
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another entry in the same platform that exemplifies a threat as it would have been uttered
in Greek from someone “with an Albanian accent” (slang.gr, n.d. paxoipmoom) while it
again lists various examples of the word in sentences that contain some of the features
listed in the “Albanian Greek” entry. In the popular Instagram account “cjkats %, the
Greek account manager/holder creates daily content intended to be humorous while
frequently making use of Albanian words and phrases together with features (similar to
the ones in the “Albanian Greek” entry) that are presented as typical of Albanian learners
of Greek®. The account holder is not the only one making use of such devices as he
frequently shares similar content created by his followers on which he is tagged. On
YouTube, the channel “LineUp VI”, made up of second-generation Albanian migrants,
makes videos aiming to be humorous that utilize similar linguistic resources to the ones
utilized in the other platforms. Particularly noteworthy is their series titled Zévo: Vs
AAPavoi “Foreigners Vs Albanians” in which they sketch the differences between
Albanians and non-Albanians, making heavy use of Albanian phrases and learner Greek
(henceforth Albanian Greek) when they play Albanians and almost hyper-standard
Modern Greek when they perform “foreigners”, that is, non-Albanians. Similar linguistic
practices are employed in the recent Greek television series ITapovaidoze [parusiaste]
“Present!” (Pittaras 2020) that features a character of Albanian origin, Elton.

To the best of my knowledge, the Greek of Albanians has not attracted scholarly
attention in Greek linguistics besides the observation about Albanians shifting their

language dominance to Greek. Among the few exceptions to this that | am aware of is,

4 The account has more than 154.000 followers as of August 4, 2021.
5 In a recent Instagram story cjkats claimed that his content is humorous, and his intent is to make people
laugh as a response to the fact that he occasionally hears from his followers that the content might be racist.
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first, the Humor and Critical Literacy platform developed by Kapogianni et al. (2018),
who include an internet meme about Albanian-accented Greek as an educational activity
available to secondary education teachers for engagement with ethnoracially-based
language ideologies. The second is the verbal guise experiment conducted by
Ntelifilippidi (2014) who shows that Greeks evaluate Albanian® more negatively than
their native language in qualities such as attractiveness. It should be noted, however, that
none of the participants in Ntelifilippidi’s study could identify the foreign language they
heard as Albanian so it is unclear what they thought they were evaluating when
completing the task. This could mean that the participants were not necessarily rating
Albanian per se as less attractive, but rather this unidentified foreign language as opposed
to their native language towards which we would expect individuals to hold positive
feelings.

Apart from the above, in my second Qualifying Paper (Ndoci 2021, 2023) |
employed a matched guise experiment to investigate the social perception of Albanian
Greek. Broadly, | found that talkers who produced Albanian Greek were judged by
Albanian and Greek listeners as more Albanian, rural, aggressive, and as less likeable
than those who produced Standard Modern Greek. These attributes also emerged when
certain lexical items emblematic of Albanian Greek were present in the speech of the
talkers. My findings, therefore, suggest that listeners are aware of a variety of Greek
spoken by Albanians and of its distinctive features (phonological and lexical) and

attribute social meaning to them.

¢ Albanian, as in Albanian language and not Albanian Greek.
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2.3 The ‘Greeks’ and the ‘Others’

Since antiquity, in the geographic area where present-day Greeece is, ethnoracial
identities have been constructed as those that are Greek and not Greek. This becomes
immediately obvious through the onomatopoetic fapfapoc [barbaros] ‘barbarian’ which
was used in ancient Greece to refer to non-Greek speakers; the onomatopoeia stemming
from the perceived [bar bar] productions of those who did not speak a Greek language
such as Persians or Phoenicians. The contrast between those who are Greek and those
who are not Greek has persisted over the millennia and largely defines how Greeks today
view their own and others’ ethnoracial identities which is underlined by a strong sense of
nationalism. Triandafyllidou et al. (1997) discuss the ‘new Greek nationalism’ that views
Greek identity as one structured around the ‘us’ versus ‘them’ polar. This nationalism
“emphasize[s] the distinctiveness of [the Greek] culture and the uniqueness of their
trajectory through history” (ibid. 5). In other words, Greeks view themselves as the
descendants of the ancient Greeks with a consistent presence in the present-day Greece
for thousands of years (Lefkaditou 2017). They also view their culture as unique in the
world, and any attempts by other ethnoracial groups to participate or to share those
cultural elements are seen as hostile as they threaten “their collective identity and their
existence a nation” (Triandafyllidou et al. 1997, 6). The sense of Greeks as distinct
among the nations is also captured in the Greek term avddelpov [anadelfon] which
describes “a nation deprived of brothers or allies” (ibid.). Arguments towards this have
been produced also by geneticists, which although criticized as interpretative rather than
relying on data, argue for the genetic distinctiveness of Greeks and the lack of

relationship to people who live or have lived close to them (Lefkaditou 2017).
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In this context “race, nation, and state are merged together” (ibid. 330). The popular
phrase EAAnvag yeviéoai, dev yiveoar “You are born Greek, you don’t become Greek™ is
characteristic of this biological nature attribute to Greekness. The difference between
Greeks and migrant groups or refugees that are found in Greece is seen as equally
biological and this biological difference is often used to normalize discrimination against
these groups (ibid.). These groups are to be tolerated as long as they occupy manual labor
positions which Greeks will not or refuse to occupy (Kirtsoglou & Tsimouris 2020).

In the process of nation-building, Greece has been very successful in concealing
any ethnolinguistic diversity present in Greece (Lefkaditou 2017). For example, the
majority of Greeks do not know that there is a Slavophone minority present in northern
Greece. Greece has also been successful in assimilating many of these minorities such as
the Vlachs or the Arvanites (Abadzi 2004, Triandafyllidou & Kokkali 2010). These
groups identify as undoubtedly Greek and are recognized as undoubtedly Greek by
Greeks too even though they speak Aromanian and Albanian varieties respectively.

More recently with the arrival of migrants and refugees from Africa and the Middle
East to Europe via Greece, the country has seen itself as the protector of the European
borders and values (Kirtsoglou & Tsimouris 2020). Europe should be grateful to Greece
not only for the protection of its values and its borders but also for giving European
countries Westestern civilization (Lefkaditou 2017). Europe, then, is still the Other, but
this Other is allowed to partake in Greek civilization which became westerner
civilization. Albanian migrants are the archetype of the Other in Greece and “have been
ascribed characteristics that inferiorize them in the eyes of the majority” (Lazaridis &

Koumandraki 2001, 288). Greekness is “based on racial commonality and superiority”
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(Halkias 2003, 223). The Other, not participating in Greekness is, by default inferior. If
the Other is Western should at least be grateful for the gift of civilization.

Greece should also be viewed in the European context and the refusal in that
context to discuss race and racism (Lentin 2008, Goldberg 2009). Difference and lack of
equality is framed as based on culture or ethnicity, but not race (Lentin 2008, Essed &
Trienekens 2008, Beaman 2019). Although racism is present, due to the refusal to talk
about race and racism, European countries proclaim this image of themselves as color-
blind (Beaman 2019) and racism-free that have resolved issues of racial discrimination a
long time ago (Lentin 2008). This, naturally, has led to a delayed reckoning with the
European colonial past which is only now starting to happen (Beaman 2019). This
colonial past together with human enslavement was the basis for racism and the
justification of the racial superiority of Europe against everybody else (Goldberg 2009).
Greece is following behind other European countries in these conversations about race
and racism. It is interesting to note here that Greek patroioudg “racism” is a general label
referring to discrimination rather than only ideologies of racial hierarchies. Along these
lines, it is common to hear talk on xoiwvwviké paroioud “social racism” or ylixioxo
pazaiouo “age racism” without reference to actual racial differentiation.

This context is strikingly different from that encountered in the US where race and
racism, products of its colonial history, are part of the public discourse. From this context
also emerged the academic work on race and racialization. Race in the US evolves around
the powerful Black and white distinction. Whiteness, white ways of being, and white
ways of speaking are associated with being American (King 2020). To the opposite side

of this is Blackness whose reality is captured by the ‘one drop rule’ that suggests that
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having one Black ancestor is enough to make one Black. The converse, however, is not
true. A white ancestor does not make one white. A binary is present in Greece but, there,
the conversation revolves around being Greek and not Greek. While in its modern history
Greece did not have colonies, the colonial conceptions of European racial superiority
have made their way to and are well present in Greece. While both Albanians and Greeks
are conceived as white, the construction of the main Other in Greece, Albanians, happens
in racializing terms (Urciuoli 2013, 2020). Albanians pose a danger for the integrity of
Greece. Albanians are the naturally and collectively different and, thus, subordinate to the
dominant Greek population. As such, Albanianness cannot offer anything to the

constitution of Greekness without smearing it.

2.4 Internet memes

There is a growing literature over the last years that discusses memes as a meaningful
multimodal unit of analysis. Memes fall under the more general rubric of computer-
mediated communication (Androutsopoulos 2006). Dancygier & Vandelanotte (2017,
594) argue that the “ideas and emotions [expressed in the memes are] assumed to be
shared or at least known by peers within a given discourse community” and this is the
presupposition that needs to be fulfilled in order for the memes to achieve one of their
main objectives (or that of their creators) which is to produce humor. Some (e.g. Laineste
& Voolaid, 2016; Kirner-Ludwig, 2020) have discussed how memes achieve
intertextuality while Diedrichsen (2020) encapsulated Dancygier & Vandelanotte’s
(2017) idea under ‘core’ and ‘emergent’ common ground in her exploration of the
pragmatics of internet memes (see also Wiggins, 2020) and the communicative functions

they perform whose creation and distribution resemble the act of conversation. Some
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studies on internet memes have focused on their humorous character (Milner 2012;
2013). For instance, Piata (2020) examined the subcategory of ‘Classical Art Memes’ and
proposes that their humor derives from the incongruity built from the classical art images
and the contemporary language attributed to the figures represented in the art.

While other work has moved beyond humor and has explored their more serious
side; for instance, Gal et al. (2016) have explored their activist potential and Glaveanu
and colleagues (2018) explored the constructions of recent refugees in Europe. Internet
Memes have also been examined as bearers of enregistered codes and the ideologies
surrounding those codes and their speakers (Pinta 2023). Dickinson (2023, 23) also
examines internet memes as spaces for the emergence of the US Latinx millennial
characterological figure which is characterized by bilingualism and “strong ties to Latinx
culture” among others. Despite that, Gal et al. (2016) observed exclusionary tendencies in
their corpus of internet memes in terms of who gets represented in them and by whom.
the anonymity the internet affords to internet users makes the inclusion of potentially
hurtful content easier, as it minimizes the potential for consequences towards the creator
(Davison 2012).

In the Greek internet meme arena, there is not much work yet with the exception of
the recent study by Archakis & Tsakona (2019; 2021), who explored Greek internet
memes from their humorous (that ends up being racist) potential and with a focus on
those memes that target recent refugees. Interestingly, a meme the authors discuss in their
2021 paper as targeting recent refugees is one that I have found in my own collection of
memes to target older Albanian migrants; this commonality seems to speak to the

reproducibility of the memes with almost no constraints, in that the same meme might be
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used to refer to one group in one post, and it can be used to refer to a different group in
another post. In fact, the meme in question is also the meme Kapogianni et al. (2018)
propose in their Critical Literacy platform as an activity for ethnicity-based language

ideologies, as mentioned earlier, and it is attributed to Albanians.

2.5 Other mass media

The representation of Albanians is not new in the mass media sphere. Kapllani & Mai
(2005) have already noted the role of the Greek press in the creation and perpetuation of
stereotypes towards Albanians. More recently Greek scholars have turned to social media
to examine verbal aggression towards migrants (including Albanians), refugees, and
asylum seekers. Pontiki et al., (2018; 2020) and Pontiki (2019) found that while the target
of xenophobic discourses on Greek Twitter has shifted towards the newer migrant and
refugee groups (i.e. mainly Syrian refugees), the usual discourses about older migrants
from Albania are still to be found, although to a smaller extent. Similar shifts in the focus
of the concerns for the “Other” have been observed in popular Greek newspapers
(Saridakis & Mouka 2017). Other scholars (Mouka & Saridakis 2017; Saridakis &
Mouka 2020) show how Albanians and other ethnic minorities in Greek far-right online
platforms are othered and framed as enemies of Greece through collocational qualifiers.
Not specific to Albanians, but still relevant, Assimakopoulos & Baider (2017)
examined direct and indirect hate speech in comments under Greek and Cypriot news
articles about migrants and LGBTQ+ individuals. These discourses in Greece are not an
issue just of the 21% century. Mid- to late-20™ century Greek comedy films make use of
African characters to make jokes at their expense and reduce their role to being the

culturally undeveloped, thus imposing imported colonial views on race into a country
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which has not been a colonial power in its modern history (Kompatsiaris, 2017). Similar

discourses in mass media are, of course, to be found outside Greece as well. Khosravinik
(2009) explores the representation of migrants and refugees in newspapers in two periods
in the recent British history. Cap (2018) discusses the construction of the fear towards the
“Other” in Polish politicians’ statements on recent migrants and refugees. Mustafa-Awad
& Kirner-Ludwig (2020) find dehumanizing discourses about Syrian refugees in German,

British, and American online news platforms.

2.6 Migrants in social media

The development and expansion of social media has allowed researchers to explore
computer-mediated communication through online ethnographies (Androutsopoulos,
2008) and has allowed migrants to now make their own voices heard even when they did
not have access to do so before in mainstream media. Moreover, participation in social
media has allowed migrant users to keep in touch with friends and family, to maintain
existing ties or to create new ones, all of which had been difficult to do so previously
(Komito, 2011). Social media has also allowed migrants to forge migrant and diasporic
identities (Balalovska, 2012; Bruslé, 2012), to network (Doutsou, 2013), to integrate in a
new place (Aguirre & Davies, 2015), to distance themselves from their country of origin
or their new home (Georgalou, 2019; 2021b), and to express their emotional reactions
towards social happenings (Georgalou, 2021a). Online ethnography has also allowed
scholars to understand the multiple and complex types of identities migrants construct
through their social media presence as well as the reasons that led them to migrate in the

first place (Georgalou et al. 2019).
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2.7 (Pg) AApavé as an ethnoracial slur

The fact that A/favé is used as an ethnoracial slur is not new and has often been observed
as a side note in the Greek literature on migration (e.g., Petrou 2007, Polymenakou 2019).
The Greek interviewees in Ntelifilippidi (2014) recognize they use it themselves or that
they have heard it from other Greeks. Some of them claim it is used jokingly and that “it
is not used with bad intentions”, others call it a “bad joke”, while others admit it can be
used “to denigrate” or “devalue” others (ibid., 31-35). In attempting to explain what
AJfavé means, the interviewees interpret it as referring to someone who occupies an
unskilled job, who works and lives under difficult conditions, who is acting foolishly,
who is awkward/creepy when flirting with women, who is cheaply or unfashionably
dressed, who is a “person of low quality” (ibid., 34), and who makes mistakes in proper
orthography. All these are also themes that have come up in my work with internet
memes about Albanians as well. Polymenakou (2019, 24) and Komninaki (2016, 14) also
mentions uoidler ue A2Bavo “looks like an Albanian”, uidder oav AAfavog “speaks like an
Albanian”; slurs that have arisen due to these interpretations of A4favé. Some of the
interviewees admit that it is something that is used towards Albanians and Greeks (also,
Komninaki 2016) and that it has become commonplace between friends in the same way
uolaxag “wanker” has.

The use of A/pavé as a racial slur towards Albanian pupils has also been observed
among kindergarteners (Michail 2009), elementary (Dritsa 2007) and middle school
students (Tsiakalou 2007). Sometimes, they are even unprompted, that is, they arise at
times when no disputes or arguments among the students are in place (Tsiakalou).

Teachers often dismiss the offensive intention of 4AAfavé rationalizing it as a joke,
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although Tsiakalou (2007) observes that the students towards whom the slur is intended
do not interpret it as a joke whatsoever. A Greek teacher in Dritsa’s (2007, 52) study
explains that “some [Albanian] students have inferiority complex with their origin and
whenever someone points it out, they consider it a slur”. We see then a first-hand account
at renouncing any blame on the part of the Greek society in making ‘Albanian’ a slur and
rationalizing it as a sentiment of shame Albanians have towards their own ethnic identity.
A similar situation is found with Newfie, a term used to refer to Newfoundlanders in
Canada, which outsiders claim is a designation simply indexing regionality, but which
Newfoundlanders view as offensive (King & Clarke 2002). Tsiakalou (2007) further
notes some crossing among Greek middle schoolers who learn some Albanian “bad”
words from their Albanian peers. The crossing is, however, limited to “bad” words which
suggest that the Albanian language altogether, and not just AAfavé, is associated with
slurs for them. It is not uncommon for these slurs to become more creative, as reported by
one of Petrou’s (2007) Albanian interviewees. The Albanian farm worker quoted a Greek

man from his local coffee shop (ibid., 413):

Aoe pag pe AlfPavé mov uabore ko e0€ic amod avTOKIVTO. TOL UEYPI

xbes oonyodoare poviapio.

“Leave us alone you Albanian; you have the audacity to talk about

cars when you have been driving mules till yesterday.”

In this quote, AApavé is directly associated with lack of modernity, and poverty. The
Albanian man cannot contribute to a conversation about cars because Albanians were so

poor and backwards that the only means of transport that they could afford were mules.
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An example of the slur I encountered on the Greek internet is the one in Figure 1,
which was a public comment under a post from a big Greek online outlet featuring an
interview with a second-generation Albanian author. Figure 1 further includes a reference
to the ethnic stereotypes about Albanians, meaning that of the consumption of beer
during breaks in the construction sites where they are typically employed. As can be seen
in Figure 2, another public comment from the same post, the author suggests that being
defensive towards such phrases is a result of an “issue” that one “carries” and projects to

the interlocutor as the latter’s intended meaning.

“Albanian, take a beer break..”

Figure 1: Facebook comment containing Alvanos as slur.

“I hope you get over it one day... Most times we carry the “issue” in our minds and we
see it in front of us... something like the joke: go f* yourself and your jack... Regardless
of ethnicity congratulations for any progress anywhere!!!”

Euxopon vo To EETEPQOELG KATIOWD OTLYH... TIC TIEPLOCOTEPEC (POPEC KOUPOAOIHE TO

BEua” OTO HUCAD Lo

OU =01 KO O AR AC O
(L A LD JL O YPUALL OO ...,

AveapTnTa amd TNV E0VIKOTNTO qUYXTpNTHPLO yio TNy Kads sEEMEn

omolousnmoTe!!!

Figure 2: Facebook comment illustrating argument against the slur meaning of Alvanos.
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‘Albanian’ as an ethnoracial slur does not seem to be new in the Balkans. Shiptar,
‘Albanian’ (from shqiptar, the word for ‘Albanian’ in the Albanian language), has been
used historically by Slavophones to insult ethnic Albanians within Yugoslavia, today
mainly Albanians of Kosova, North Macedonia, and Montenegro (Neofotistos 2010, Paca
2019). Neofotistos (2010) traces the history of the term as used among the Albanians of
Yugoslavia, how sociopolitical tensions led to the term becoming a slur in the mouths of
Slavophones, and how eventually the term was reappropriated with its Slavic stress on
the penultimate syllable rather than the Albanian ultimate stress, at least in North
Macedonia, as a marker of solidarity among Albanian men. It is not unlikely that similar
acts of reappropriation of Shiptar have occurred in other countries of former Yugoslavia
as well. Neofotistos (2010) also notes that the Albanians of Macedonia employ Shiptar
with the Slavic stress to refer to the non-modern Albanians of the country, who are
juxtaposed to the modern and western-oriented ones. The label Arvanite, that refers to
Albanian speakers who lived since the Middle Ages in areas of present-day Greece, has
also been used as a slur (Stavropoulos 2008). Evidence for this is offered in a 1774 letter
by Adamantios Korais, a major figure of Greek Enlightenment, who uses Arvanitis to

refer to a ‘coarse person without good manners’.

2.8 Bpe/pe [vre/re] interjection/exclamation

As seen in (1), the racial slur is often used by itself. Other times, however, it is used with
the interjection particle pe preceding it which makes a brief reference to it worthwhile. Pe
is an interjection or exclamation that can be used “with nouns in the vocative case in
addressing interlocutors” and “to indicate indignation, often in sentences with offensive

content” (LKNonline, s.v. pg). In the case of the racial slur, we find pe preceding A1fové
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in the vocative case marked by the suffix -¢. The particle exhibits a rich set of functions
in Modern Greek such that pe participates in the organization of the speech event and in
the stance-taking of the speaker in relation to the addressee or what is being
communicated at the time (Karachaliou 2015). Specifically in narrations, Greek
storytellers use pe to mark unexpected events in their stories, to enrich the background
information, and to provide subjective evaluations to their narrations. In the ethnoracial
slur, for instance, one could argue that pe foregrounds (stereotyped) background
information about Albanians (e.g., their criminal record) and those uttering the slur
express their stance to the background information invoked. Pe use is not limited to
storytellers. Narrative audience members also employ pe in their responses to mark their
agreement in the evaluation of the events as surprising or unexpected (ibid.). The
interjection is considered to be in variation with Spe [vre] and a number of other similar
and related particles found within Modern Greek and other languages in the Balkan
Sprachbund (Joseph 1997). The etymology of these forms seems to lie for many in the
vocative of the Ancient Greek adjective [mo:ros] “dull, sluggish, foolish, stupid, idiotic'

(ibid.).

2.9 Ethnoracial labels and slurs

Ethnoracial slurs fall under the broader category of taboo words through their function of
causing insult (Mclntosh 2021b). Uttering a slur involves making the stance of the
offender towards the offendee clear (ibid.). A well-known reclamation of an ethnoracial
slur is that of the n-word among Black Americans in the US (Hill 2008). A similar X-
word euphemization (Bax 2013) is used for the ethnoracial slur kaffir in South African

English although the slur has not been reclaimed (Deumert 2019). For some scholars,
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reclamation of ethnoracial slurs and their association with positive connotations is seen as
an option when slurs continue to circulate (Hill 2008). Identifying an ethnoracial slur as a
slur comes with finding alternative respectful terms to refer to the ethnoracial groups in
question. In Hungary (Gal 2019), but also across most of Europe, there has been a move
away from terms such as “gypsy” or “cingan-" in referencing those who identify or are
identified as Roma. Even when alternatives are available, slurs do not fall out of use even
among well-travelled and educated individuals, even though education and travel are
commonly thought as the antidote to racism (Hill 2008 and references therein). The
reclamation of ethnoracial slurs does not presuppose universal agreement among
members of the ethnoracial group about the use of the term among them or by outsiders
(Smitherman 1994). The recipients of ethnoracial slurs often experience them as
physically painful (Hill 2008) and their normalization can lead to actual physical attacks
and pain. Tirrell (2012) documents how the reference of the Tutsi in Rwanda as ‘snakes’
and ‘lizards’ even contributed to licensing their genocide.

When ethnoracial slurs that are met with opposition in being categorized as slurs, it
is often due to the direct implication that those who use ethnoracial slurs are racists (Hill
2008). Being labelled as racist is undesirable and an afront in itself, as racism is
associated with lack of education, low intelligence, and backwardness, among other
negative traits (ibid.). Oppositions to the reclamation of slurs seem to be grounded on the
(false) ideas that (a) the meaning of lexical items is fixed, unchanging, and (b) that
language users communicate their personal beliefs intentionally through the lexical items
they choose (ibid.). Therefore, the meaning of a term used as a slur cannot change, that is,

acquire positive connotations, and by using a slur, language users clearly communicate
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their true racist nature. Such views of meaning are contradicted with examples like
tongzhi in Hong Kong. Tongzhi ‘comrade’, a common term of address in communist
China, was appropriated and resignified as a solidarity and referential marker among gay
rights activists in Hong Kong (Wong 2005). The term was then reappropriated and
resignified once again by Hong Kong media outlets to denigrate and undermine the
activist groups (Wong 2005). The view that those who use slurs communicate their racist
nature draws attention away from systemic institutionalized racism and creates the false
impression that racism is only the problem of a small number of biased individuals
(Hodges 2015, 2016a). Such views of racism as residing at the individual work towards
protecting “white privilege rather than dismantle[ing] racism” (Hodges 2016b).
Insistence on the use of ethnoracial slurs is often accompanied by invocations to rights
such as free speech and often come from the ethnoracial groups not affected by the slur
(ibid.). In other words, individuals in positions of power and privilege will often place
their own rights above all else with complete disregard of the rights of others or of those
whom the slurs target.

It is not necessary for the production of ethnoracial slurs by the members of the
communities that they denigrate to always be a marker of reclamation and positive
association of the ethnoracial designation. Indigenous peoples in Bolivia use the racial
slur ¢’ara to denigrate other indigenous peoples who do not speak Spanish (Hornberger &
Swinehart 2012). Similarly, Alvane if uttered by Albanians towards other Albanians does
not preclude an intent at offence that has to do with the indexes of Alvane. Coupland
(1999) categorizes ethnoracial slurs as pejorations which in turn are a strategy for

creating the Other along with the strategies of homogenization, suppression, displaying
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liberalism, and subverting tolerance. Mclintosh (2021a) describes how ethnoracial slurs,
among others, are employed in army recruit trainings to dehumanize and to rationalize
this dehumanization of the “enemy”. Verbal attacks such as “crybabies” and
“snowflakes” used by conservative political parties towards their opponents exhibit,
according to MclIntosh (2020) similar functions as the slurs do in the army trainings,

namely making the nation stronger and harder.

2.10 Albanian renamings

Albanian renamings have been noted in the literature on Albanian migration in Greece.
This has not really been the case for those who migrated to Italy, another popular
migratory destination for Albanians. According to Dritsa (2007), Albanian migrants often
seek to baptize and give Greek Christian names to their children to help them integrate
within the Greek culture, which places a lot of importance to Greek Orthodoxy. For
Michail (2009) and Giannakopoulou (2020) god-parenting relations with Greeks are seen
as means to create bonds with the local Greek community and, in turn, to help families
establish themselves as local. Re-naming is seen as proof that they are not a threat to the
Greek society and that they are willing to assimilate, to adopt elements seen as integral
part of a Greek identity, to claim, thus, their belonging (Petrou 2007). At the same time,
subjects seek to rid themselves of identifications with Albanianness and the stigma
associated with the ethnicity (Giannakopoulou 2020). It should be noted that
assimilationist strategies have been employed in Greece for a long time to conceal ethnic
and linguistic heterogeneity within the country. For instance, Mackridge (2013) discusses
strategies like data distortion that have been used in the Greek space to misleadingly

argue for the Greek origin of minority languages such as Arvanitika and Aromanian.
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Establishing the origins of these languages as Greek is important in maintaining the
illusion of a linguistically and ethnoracially homogenious country (Xydopoulos et al.
2019).

Similar reasons are also to be found about name changes among the first generation
of Albanian migrants (Komninaki 2016, Giannakopoulou 2020). The migrants
interviewed by Giannakopoulou (2020) assumed new names for their everyday
interactions with Greeks, and many did so through baptisms into Greek Orthodoxy. The
majority maintained their given Albanian names for their interactions with their family
members and Albanian acquaintances. For example, an informant named Elka became
E1Any [eli] for her Greek employers but remained Elka for her family and Albanian circle.
Often the motivation was an effort to show alignment with the cultural elements
important in their new home. Assuming Greek names was also a way to pass as members
of the Greek minority of south Albania which offered certain social and legal advantages
within Greece.

Another informant in Giannakopoulou (2020), Silvana, reports how her employees
decided on her Greek name, Zrepavia [stefania] (which she also assumed when she was
baptized) by essentially refusing any attempt to call her Silvana. Baptisms did not always
go together with a full devotion of the subjects to Christianity or a change in their core
spiritual beliefs. For Giannakopoulou (2020), accepting the new names was a way for
these migrants to minimize their Otherness and the degrees of difference from Greeks.
Some highschoolers that she interviewed, that is, members of the second generation,
seem to feel much more (positively) strongly about Orthodoxy often presenting their

spirituality as a conscious choice rather than something imposed on them. This is
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especially true for those who were baptized later in life, that is, not as babies. In light of
other cultural information about the Greek context, there is a counter argument to be
made about Orthodoxy being imposed on Greek school students. Students are required to
attend the morning prayer before classes start every morning, take religious education
classes (essentially education into Greek Orthodoxy with minimal education in other
religions) for the duration of their elementary and secondary education, and take frequent
fieldtrips to their local church during important religious holidays (at least 3 times per
school year). This is all in addition to the strong influence Orthodoxy has on all other
aspects of life in Greece and runs ccounter to claims about Greece being a secular
country. So strong seem to be these feelings of conscious acceptance of Christianity that
one of the teenage informants in Giannakopoulou (2020) claims to have scolded her
parents for not questioning their own Islamic faith, which she finds “annoying” (ibid.,

161), in search of the true god.

2.11 Names and naming practices

The importance linguists and non-linguists place in names and naming practices becomes
immediately obvious when looking at the Names, the journal of the American Name
Society, and its publication history which today produces four journal issues per year. For
instance, the naming practices in the courtroom can have implications about how victims
and defendants are viewed by the jury and the subsequent outcome of a trial. In
attempting to construct proximity between the jury and the victims, the prosecution, often
references the latter by their personal names while avoids them for defendants to create
distance (Chaemsaithong 2019). Labels employed to refer to ethnoracial groups and

languages also carry significant social meanings. Hadodo (2023) shows that Istanbul

46



Greeks mobilize the Romioi’ label for their ethnic self-identifications. This constructs an
identity which stands in opposition to Ellines, a label that is reserved for mainland
Greeks. An example from the US illustrating this importance are the names given to the
language attributed to Black Americans. At different points in time and in the context of
sociopolitical changes various names have been used by linguists and non-linguists alike
to refer to this variety or set of varieties (cf. King 2020 and references therein). Names
have ranged from Black Street English, Black English, and Ebonics to African American
Vernacular English, African American English, and African American Language (AAL),
with linguists moving between the last two (or three) in recent years. These naming
practices are also revealing of and concurrent to broader social trends and changes.
Moreover, each term makes different implications and assumptions about the status of the
language. The inclusion of ‘English’ in the name places it among a set of English
varieties and highlights its relationship to said varieties. Adding ‘language’ in the name
highlights the complexity of AAL and is used to encompass all linguistic varieties used
by Black Americans, including Gullah (a creole spoken by Black Americans on the
coasts of Georgia and South Carolina). Both ‘English’ and ‘language’, moreover,
contribute to a sense of legitimacy to the language which is especially important for the
stigmatized languages of marginalized or minoritized groups. Equally complex has also
been the history of the terms to refer to Black Americans (e.g., Baugh 1991). Research
shows that white Americans react differently to racial labels such as Black vs. African
American such that they produce more negative evaluations of ‘Black’ compared to

‘African American’ (Hall et al. 2015).

7 Singular: Romios; the resident of the eastern Roman empire, which later was used to refer to the Orthodox
Christians of the Ottoman empire.
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How people pronounce various hames can be also informative. For instance, studies
have shown that the pronunciation of the second vowel in ‘Iraq’ can be revealing of
political affiliation. That is, liberals seem to have a preference for an [a:] production
while conservatives for [&] (Hall-Lew et al. 2010). Some degree of conservativism and
attachment to past states can also be inferred from opting for a definite article with
countries that do not typically receive one in English. Such examples include the Ukraine
and the Congo, which reflect a period when these terms referred respectively to a region
and a river respectively and not countries (Motschenbacher 2020).

The (innovative) use of orthography and script to index identity, stance, or
differentiation has been noted elsewhere (Jaffe et al. 2012, and references therein). For
instance, looking at Montenegrin tweets, Patrick (2022) found that recently introduced
graphemes such as <§> index a pro-Montenegrin stance as opposed to <s> which indexes
a more pro-Serbian political stance. In Galicia, different spellings of a major city, namely
‘La Coruna’, ‘A Corufia’, and ‘A Corunha’ can index ideologies on politics, belonging
and autonomy as well as language ideologies (Screti 2018). In Czechia, proposals to
change the Czech name of the river Oise to Olza to reflect common pronunciation have
been met with opposition (Macha 2020). This opposition is related to a fear that Olza
sounds Polish® and might result in compromising the integrity of the region and
consequently of the state (ibid.). In German, non-standard orthography sets the
communicative norm of online instant messaging among adolescents (Busch 2022). Chun
(2013) suggests that online social platforms can become the venues where English non-

standard grammatical conventions get associated with particular ethnoracial US groups

8 The river runs in the border between Poland and the Czech Republic.
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and where these get disseminated with the rest of the world also participating in those
platforms. Dahlberg-Dodd (2020) notes script choice in Japanese manga as indexical of
their intended audience and the desire of the creators to expand their readership beyond
young women.

A lot of research has been dedicated to the study of usernames in computer
mediated communication (see Hamildinen 2022 for a review and categorization).
Account holders in WeChat use the usernames to communicate personal (e.g., ambitions,
values) and cultural information as well as to refashion and reimagine their identities in
the online space (Xu et al. 2020). Looking at the username choice of adolescents in
Sweden, Aldrin (2019), similarly notes that some of the members in their sample make
choices based on the social image they want to claim for themselves. Adolescents who
opt for a username that reflects their offline presence are not infrequent and often explain
this practice as an act of maturity (ibid.). In Moroccan online chatrooms, username
choices reflect the desire to express identities that range between local Muslim to less
local cosmopolitan ones (Hassa 2012).

The adoption of Anglo names by Asian learners of English or Asian students, with
the exclusion of those of Japanese origin (Heffernan 2010), who study in English-
speaking programs has already been noted in the literature. Often these Anglo names
have been given by the English teachers themselves (Chen 2021). Adopting a non-
Chinese name functions as a marker of cosmopolitanism and modernity for Chinese
college students (Sercombe et al. 2014). Self-chosen names allow individuals to express
aspects of their identity and name-bearers also claim that they avoid in this way

mispronunciations of their original names by those not familiar with Asian names (Chen
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2021). The opposite process, namely, the adoption of Asian names by non-Asian students
studying abroad, is not common for reasons which probably have to do with avoidance of
cultural appropriation (Unser-Schultz 2014).

Research on names has also examined name choices among married women.
Retaining their family last name, hyphenating, or changing a last name seems to be
indicative of various factors. In Hawaii, it was indicative of being on the higher scale of
income range for women who retained their last name (MacEacheron 2020) while at the
same time, the older women got at the time of marriage, the less likely they were to
change their last names (MacEacheron 2011). Women choosing to have their marriages
take place as civil ceremonies as opposed to religious ones were also less likely to adopt
the last name of their spouse suggesting that religiousness can be a major factor
determining last name retention among women (Abel & Kruger 2011).

Personal name changes have also been studied in relation to identity construction as
they are “intimate part[s] of selthood” (Bucholtz 2016, 284). For instance, renamings
allow transgender and gender-nonconforming adults to affirm their gender identities
(Obasi 2019). If identities are conceived as multiple and fluid, name changes are seen as
an overt manifestation of that plasticity (Emmelhainz 2012). Personal name changes
often accompany a process of becoming more aware of the ethnic or racial associations a
name carries (Xu 2020). The close tie between personal names and subject identity
becomes often explicit in the names of children and especially when those reflect parents’
hopes or dreams for their offspring (Gao 2011). Maintaining a name with close cultural
links is often seen as a means of maintaining the culture alive (Lombard 2011). Imposed

renamings or name adaptations may result in an indexical bleaching or deracialization of
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ethnoracially marked names, that is, an erasure of the ethnic/racial identities indexed by
the names (Bucholtz 2016). In the US, personal names with Anglo and Hispanic
pronunciations can carry various social meanings such as the participation of the name
holders in multiple cultures and their connection to their ancestors (Enriquez Duque
2023). In Sweden, the prosody accompanying the announcement of non-Swedish names
in parliament has been associated with their presentation as non-canonical (Svensson
2024). According to Svensson (2024) this non-canonical quality extends to the
conceptualization of the ethnoracial groups of which these names are canonical as not
equal to Swedes.

Institutionally imposed personal and family name changes or adaptations have been
used by many nation-states with assimilationist policies. For instance, Indian boarding
schools in the US systematically imposed English names to Indian children (Bureau of
Indian Affairs 2022). Another such example were Greeks in modern Turkey who were
required to change their ‘son of” last name suffixes with the corresponding Turkish -og/u
(Davies & Dubinsky 2018). In the US the names of many immigrant groups were
Anglicized on the basis of being long or causing production difficulties (Hill 2008). In
Canada, in adherence with European naming practices, Project Surname gave, or rather
imposed, Anglo last names to Inuit peoples resulting often in dual names one of which
individuals used in their dealings with then government and one they were known by in
their communities by another (Scott et al. 2002). The majority of personal name changes
in France are found among people of migrant origin (Coulmont 2014) which speaks of
the pressure migrants feel to assimilate. The Ukrainianization of their Russian personal

names and place names in Ukraine is seen by Russian-speaking Ukrainians as leading to
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a loss of their cultural identity (Knoblock 2019). Shift towards the naming practices of
another cultural group is also observed in cases where an otherwise minority group and
people, is the majority in a restricted geographical area. Such is the case with a shift
towards Basque names in a Spanish-speaking province of the Basque Country after the
end of the Franco dictatorship in Spain and a move towards the promotion of linguistic
diversity in the country (Fernandez 2018).

In the US, Latinx-origin names generally have given way to Anglo names among
the second and third generations of Latinx communities (Parada 2016). Parada (2016)
also notes a strategy among Latinx parents to often opt for names with Latinx and Anglo
counterparts as way of balancing between cultural heritage and integration. In another
study, Ragone (2012) notes the preference within a Pennsylvanian Latinx community for
single last names over double Latinx-typical last names indicating accommodation to
Anglo practices in the US. In contrast, maintenance of heritage naming practices is often
used as a means of gaining visibility within larger societal structures (Shanmuganathan et
al. 2021). In Canada, French Canadian last names were adapted to Anglo names as
French Canadians moved to majority English-speaking parts of the country (Picard
2012). In Germany, the adoption of heritage or German names by migrants seems to be
related to the degree of perceived cultural closeness. Migrants who came from cultural
backgrounds that were different from that of the host country (e.g., different religion,
typologically different language) were more likely to choose heritage names for their
children (Gerhards & Tuppat 2021). On the other hand, migrants with similar cultural
background chose more German names for their children as there was a larger pool of

common names to choose from (ibid.). Among Indian South Africans (ISAs) the
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westernization of first names seems to be driven to a large extent by religion (Mesthrie
2021). “The continuing high impact of religion” upon Muslim ISAs reinforces the use of
traditional names (ibid., 24). For Hindu ISAs, whether converted to Christianity or not,
western names index their alignment with “upper-class or successful, globalized” ideals
(ibid., 24). Diasporic Indian identity is still preserved through the preservation of the
Indian family names.

How a name is presented could affect how that person is socially evaluated and
could even affect one’s chances in securing employment. British family names, for
instance, underwent stress adaptations through orthography or stress placement in their
aspirations for upwards social mobility (Trudgill 2024). Through experimental methods,
Gueguen (2017) found that the inclusion or omission of the ‘de’ nobiliary article in front
of a last name in French CVs affected the perception of employability of job candidates.
Names with de ‘of”, especially for women, were perceived as more employable than
those without the particle (ibid.). Moreover, how popular a given name is can also affect
one’s changes at the job market (Pascual et al. 2015). When looking at the effects of
ethnically other-marked names compared to local names in teacher’s evaluations of
student work, no statistically significant effect has been found (Nick 2017, Aldrin 2017).
From the perspective of the students, college course syllabi are evaluated as more
interesting when the name of the instructor includes professor or Dr. than just titles such
as Ms. or Mr. (Wright 2013). Moreover, evaluations are affected by the gender of the
instructor with syllabi containing male address titles receiving more positive evaluations
than those with female titles (ibid.). Correlations have been noted in the US between

names and the socioeconomic and ethnoracial background of the families in which name-
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bearers are born (Levitt & Dubner 2020). Ethnoracial information indexed by a name can
also affect one’s chances at the job market. Bertrand & Mullainathan (2004) found that
job applicants with Black names received significantly fewer call-backs from employers
than white names did regardless of discipline or company size. This effect was
maintained for competitive resumes with Black names exhibiting a smaller increase in
callbacks compared to white names. The bias against Black names persists among large
employing companies in the US which also show discrimination against women in the
job market (Kline et al. 2022). Speech variety is another factor which can affect job
applicant’s chances in the hiring process. Levon et al. (2021) found that speakers of
southern British English varieties are evaluated as less hirable than speakers of northern
varieties or Received Pronunciation. These evaluations are mediated by the age and the
origin of the listening subjects. Those over 45 years old and those from the south
evaluated southern speakers as less hirable, while there was no accent effect for those
who made efforts to be perceived as biased individuals (ibid.). Similar findings are
observed in Toronto where L2 English speakers are discriminated against in the hiring
process (Jackson & Denis 2024). Additionally, Purnell et al. (1999) found discrimination
in the housing market for those who speak English varieties that are associated with non-
hegemonic ethnoracial groups. These are findings that persist today (Wright 2023). We
can see, then, by the above that possession of legitimate, prestigious varieties, and
prestigious or hegemonic names constitute linguistic capital (Bourdieu 1977) and can
afford, or have to ability to afford, individuals social and economic capital or even fair
access to basic human needs. Conversely, lack of linguistic capital precludes or has the

ability to preclude from these or other forms of capital.

54



2.12 Production, perception, and evaluation of variation

Variationist studies have convincingly shown than language variation is often socially
stratified (e.g., Labov 1963, 1966) and that linguistic variants or even utterances (Noy
2023) can reveal social identities and orientations. More recently t-tapping has been
shown to be common more among Standard Southern British English speakers who
attended private schools and among boys in opposition to girls and to those who attended
public schools (Alderton 2022). It is suggested that this variation is motivated by
performances of authority and informality due to the association of the tap (as opposed to
t-glottalization) “with American English and subsequently with its use in popular
broadcasting” (ibid., 295). In Chicago, participation in the North Cities Vowel Shift has
been ideologically connected with white Catholics. Jewish Chicagoans are
metalinguistically associated with New York City English. Acoustic analysis of the
latter’s vowel productions, however, show that vowel differences are not related to
religion, but to neighborhood (Benheim & D’ Onofrio 2023). Those speakers who live in
lower socioeconomic status neighborhoods exhibit local Chicago features that are similar
to those produced by Catholic Chicagoans. Such findings also suggest that metalinguistic
comments, though informative, do not always match speakers’ productions. With
Multicultural London English replacing Cockney as the ideologized London variety,
Cockney linguistic features have emerged in the speech of speakers in Essex. These
features seem to have been re-enregistered as characteristic of a local Essex identity
rather than of a Cockney one (Cole & Evans 2021). Looking at variation in the ING
productions (velar vs. alveolar nasal coda) of political candidates in rallies, D’Onofrio

and Eckert (2022) show that candidates stylistically manipulate the presence or absence
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of variability to index various political qualities. For instance, Obama’s variation indexes
his appropriateness for the role as well as relatability. The absence of variation in McCain
does not entail the absence of these qualities, but rather is indexical of qualities such as
authenticity and straight-forwardness. In an industrial UK city, h-dropping in words such
as home is socially structured further than just its previous association to blue-collar
workers. Those occupying manual positions in the pottery industry exhibit much more h-
dropping than those occupying non-manual positions that involve “interaction with senior
management” (Leach 2021, 369). The meaning of linguistic variables is not fixed but is
shifting based on the context in which they are found. For instance, Lin & Chan (2022)
found that the use of Standard Mandarin features of sibilant rhotacization by a Taiwanese
singer can index tradition or a disregard for conventions in different song genres. This
research is in line with a view of identity or forms of identity, including of ethnoracial
identity, as emergent through linguistic practices (among others) rather than preexisting
(Bucholtz & Hall 2005).

Work on speaker evaluation has shown that listeners notice variation in speech and
are able to deduce various information about the people who produce that speech. For
instance, listeners can make informed guesses about where speakers were raised (e.g.,
Clopper & Pisoni 2004). People also attribute meaning to linguistic variants and make
social judgments about the people who produce those variants. For example, speakers
who produce velar or alveolar variants of the English ING variable are evaluated as more
or less strong, urban, or gay (Campbell-Kibler 2007). Elsewhere, variation in vowel
backness, intonation, and stop burst is associated with speaker’s positive or negative

orientation towards other people (D’Onofrio & Eckert 2021). Listeners do not only react
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differently in terms of the social evaluation of linguistic stimuli. Social information about
the identity of the speakers also seems to have cognitive effects on listeners. For instance,
Clapp et al. (2023) show that subjects performed better in a word memory task when they
heard white, female voices than when they heard Black or male voices.

Outside of the English-speaking world, variation in speech has similarly been
associated as indexing various social information or performing various social functions.
Speakers of the Osaka dialect of Japanese have been positively associated with
masculinity as well as affectionate fatherhood (King et al. 2022). At the same time, they
have been negatively associated with aggression and “lower working class” origins (ibid.,
305). In Andalusia speakers who produce a distinction between [s] and [0], in line with
broader Castilian Spanish distinctions are perceived more favorably than those who
merge the two consonants to [s], in line with the local Andalusian variety (Regan 2022).
This data is complicated by the gender of the speakers with women who distinguish
between the consonants being evaluated as “more urban and formal” (ibid. 500) than men
who produced the distinction. While women with the merger are judged as “lower status,
less urban, and less formal” (ibid. 500) than men who merged. Social evaluations of
linguistic variables can be mediated by the listeners’ perceived linguistic similarity to
speakers. For instance, those speakers who are evaluated more similar to listeners are also
evaluated higher in qualities such as status and friendliness (Sim 2023). Welker (2024)
shows that widespread linguistic variants can acquire local social meanings as opposed to
more widespread meanings due to contact with other languages. Due to contact with
Zapotec, s-lenition in Juchitan Spanish in Mexico is perceived as an index of speaking

Zapotec and by extension of femininity (ibid.).

57



Listeners also make judgments about people whom they perceive as native or non-
native speakers of a language. L2 speakers are evaluated, for instance, as less credible
(Lev-Ari & Keysar 2010). These evaluations do not arise due to the association with
foreignness that their L2 speaker status gives them, but due to the processing effort L2
speakers add to listeners compared to L1 speakers (ibid.). Ip & Papafragou (2023)
challenge this explanation for the decreased perceptions of credibility for L2 speakers
arguing instead that listeners recognize the limited language proficiency of L2 speakers.
Therefore, listeners do not expect L2 speakers to be fully transparent in their utterances
and, thus, they cannot be fully credible in what they communicate (ibid.).

In evaluating speech listeners also pay attention to other information about the
speakers that are available about them, beyond their linguistic cues. Famously, Rubin
(1992) showed that the racial information listeners have about speakers can affect their
accentedness perceptions even when speakers are producing L1 English. Ethnoracial
information can also modulate or accentuate perceptions of accentedness for L2 speakers
as well. Listeners evaluated Korean L2 English speakers as equally accented in trials
where listeners were presented with audio and audiovisual stimuli from the speakers
(Gnevsheva 2018). However, when listeners stimuli for German L2 English speakers,
they rated the audiovisual stimuli as much more accented (and equal to the Korean L2
speakers) than just the audio stimuli. The finding suggested that participants were
experiencing an expectation mismatch seeing a white person, whom they expect to be
unaccented, and, at the same time, hearing L2 speech from them. This mismatch causes
the accentedness evaluations to rise significantly. When making social judgements

listeners will take into consideration the speech of persons even when explicitly told not
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to evaluate based on the speech (Campbell-Kibler 2021). L1 vs. L2 speech seem also to
be the determining factor in judgements of foreignness or localness when raters are
presented with other ethnoracial information about speakers. For example, regardless of
looking at Black or white presented persons, Italian listeners will evaluate Italianness on
the basis of whether those persons are paired with L1 or L2 Italian (Paladino &
Mazzurega 2020). In other words, when presented with mismatched information, native
speech and ideologically non-native persons or non-native speech and ideological native
persons, raters rely on the speech they hear in order to make ethnoracial categorizations
(ibid.).

There has been a growing body of research showing that L2 speech is evaluated
more favorably than L1 speech, contrary to predictions to the opposite. These predictions
rely on nationalist sentiment and standard language ideologies that favor hegemonic,
standard varieties over divergence from them. Along these lines, L2 Swedish was
evaluated more favorably than L1 Swedish by teachers in training (Deutschman et al.
2023). The authors attribute this to a ‘shifting standards effects” whereby prospective
teachers lower their standards about what “good” Swedish sounds like for non-native
speakers. As a result, they evaluate L2 efforts more positively than those coming from
native users. Similarly, Turkish-presenting L1 German speakers are evaluated as most
warm and competent compared to Turkish-presenting L2 German speakers, German-
presenting L1 German speakers, and German-presenting L2 German speakers (Hansen et
al. 2017a). This positive evaluation of the mismatch between ethnoracial presentation and
speech was present regardless of additional processing effort imposed on listeners which

was evident through the longer reaction times (Hansen et al. 2917b). Ip & Papafragou
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(2023) also found that L2 English speakers were evaluated as more trustworthy than L1
speakers in contexts where they did not provide enough information about a situation.
The trustworthiness evaluations are attributed to the listeners understanding that L2
speakers lack the linguistic resources which would allow them to be more informative
compared to the L1 speakers who do not have such an excuse and their
underinformativeness could be attributed to deception (ibid.).

Variation and sets of linguistic variants have the potential to be associated with
specific language users. With reference to Received Pronunciation, Agha (2003, 231),
described the process of enregisterment, whereby “a linguistic repertoire becomes
differentiable within a language as a socially recognized register of forms”. Since then,
Johnston (2009) has used the concept to discuss the enregisterment of Pittsburghese via
things such as the commodification of clothing with printed words with non-standard
spelling which reflect Pittsburgh pronunciation (e.g., dahntahn ‘downtown’). More
recently Dickinson (2023, 231) discusses how internet memes “enregister mixed code,
cultural artifacts, and Spanish speaking parents” as characteristic of Latinx youth in the
US. Pinta (2023) discusses the enregisterment of Guarani loanwords in Correntino
Spanish and their power to index local characterological features such as the Correntino
womanizer or the non-modern Correntino as opposed to Argentines elsewhere.
Karatsareas (2020) traces the process of enregisterment and then re-enregisterment of
Cypriot Greek in the UK. Initially, Cypriot Greek variants such as [tfe] ‘and’ had been
enregistered as ‘village talk’ as opposed to the urban SMG [ce]. In recent years and with
the increase of SMG speakers in the UK, Cypriot Greek has been re-enregistered among

Cypriot youth as slang. Hadodo (2023) shows how Istanbul Greeks use enregistered
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Istanbul Greek features such as [akuyo] ‘I hear’ (vs. SMG [akuo]) to construct their
distinct identities as Romioi® which stands in opposition to SMG-speaking Ellines of
mainland Greece. Similarly, Babel (2018) discusses terms such as ‘cholita’ and ‘seforita’
used in Andean Spanish to refer to local women. These terms are constructed in
opposition to each based on their ideological associations with styles of dress (pollera vs.

straight skirt/pants) and language (Quechua vs. Spanish).

2.13 Race, ethnicity, and language

Growing interest in raciolinguistics and the study of how language production and
perception inform our understanding of ethnoracial categories and how our
understandings of ethnoracial categories inform language production and perception (e.g.,
Alim et al. 2016; Rosa 2019, Rosa & Flores 2017). For instance, Chun (2016) discusses
how expressions such as the onomatopoeic mimicry ching-chong is used by a young
white woman to racially Other Asians in the US. The racialization and Othering of Asians
in Lo (2016) extended to their labeling as ‘newcomers’ in a Los Angeles suburb
regardless of the historical presence of Asians in the area that predated that of many white
residents who considered themselves local. Along this literature Alim (2016) discusses
how he was racialized or ethnoracially categorized based on his appearance and linguistic
repertoire, over the course of five days in nine distinct ways. He proposes the ‘transracial
subject’ who is “doing and undoing race” by rejecting or claiming racializations (ibid.
47). Transracialization becomes a means to disrupt our conceptions of the relationship

between language and race, that is, our raciolinguistic expectations (ibid., 47). This
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approach relies to a great extent on racialization happening through the evaluation of
external physical characteristics despite of actual language production (Sterk 2023). It is
not clear how ethnoracial disruption through the transracial subject would work outside
situations where racial information is visibly blurry as in the situations described by
Alim. The transracial act of a Chinese American Youtuber who performed AAL in his
YouTube did not disrupt racial conceptions (Chun 2013). The Youtuber utilizes features
in his speech such as [ai] monophthongization, alveolar nasals in ING, for rizzles, and
what’s good y’all which are ideologically linked to Blackness. It was obvious to his
audience via their comments that they interpreted his performance as Blackness. In doing
so, he performs a Blackness that is linked to hypermasculinity and gang activity. The
performance does nothing to disrupt race in the US context. On the contrary, it seemed to
reinforce stereotypes about Black men (ibid.). In discussing the linguistic practices of
Latinxs in the US, Rosa (2016a), notes how racialized standard language ideologies
inform ideologies about who is and who is not a speaker of a language. This results in
non-standard language speakers often being framed as languageless, a state of being
linguistically deficient. Besides the everyday psychological effects this has on individuals
who are racialized as languageless, these ideologies also have broader effects on issues
such as language education policies. In the same context, racialized bodies, that is, bodies
that are ethnoracially categorized in certain ways, are seen as linguistically deficient even
when they produce the hegemonic or standard varieties that are expected of them in
certain contexts (Flores and Rosa 2015).

Out of this work has emerged the concept of converse racialization (Mena & Garcia

2021) or deracialization, as discussed by Bucholtz (2016) with reference to the loss of
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ethnoracial information that occurs with the anglicization of Latinx names in the US. This
work itself draws from the concept of indexical bleaching proposed by Squires (2014),
which, in turn, builds on semantic bleaching. While semantic bleaching describes the loss
of the meaning of a lexical item when it acquires a grammatical function, indexical
bleaching describes the process whereby the meaning of a lexical item or phrase remains
the same, but the item undergoes loss of the original indexical associations it carried. This
dissertation draws from these concepts, extends, and challenges them when discussing
ethnicization as opposed to racialization although the latter has been discussed as

encompassing the former.

63



Chapter 3. Albanians and the Features of their L2 Greek in Greek Internet Memes

In this chapter I discuss a corpus of Greek internet memes that target Albanian migrants
and their L2 Greek. | describe how the corpus was compiled and analyzed, the L2 Greek
that is attributed to migrants, and how these linguistic features are used to racialize the

migrants themselves.

3.1 Internet meme corpus and analysis

For part of this study, I collected a set of internet memes that target the way Albanians
speak Modern Greek. This resulted in a corpus of 102 memes that were collected between
2020 and 2022 from various websites and social media platforms like Instagram, Facebook,
and Twitter. The search was not automated but was done by hand through various Google
and platform-internal searches. Occasionally, memes were provided by family and friends
who were aware of this project. AAifavog [alvanos] ‘Albanian’, Aifavia [alvania]
‘Albania’, as well as their Greeklish'® transliterations Alvanos and Alvania respectively,
were used as search keywords. The searches were meant to identify relevant memes or
pages with relevant content. A criterion for inclusion in the corpus was the presence of the
keywords in the meme text itself or in the accompanying hashtag, caption, or comment.
This was done to ensure that the meme at hand targeted the speech of Albanians and not

that of other ethnic groups with a presence in Greece.

10 Greeklish refers to a writing system mainly used in computer-mediated communication that makes use of
English orthography to represent Greek lexical items (see Mouresioti & Terkourafi 2021).
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For the analysis of the data, each meme was tagged in 3 different ways. First, memes
were tagged for the Albanian Greek linguistic features attributed to the speech of Albanians
via the presence of non-Greek and non-standard orthographic features. Second, the memes
were tagged for the frequent lexical items and phrases attributed to the speech of Albanians.
Third, they were tagged according to the themes that emerged on the construction of the
Albanian migrant via a thematic analysis (Braun & Clarke 2022) of the text content and/or

accompanying images.

3.2 Albanian L2 Greek

3.2.1 Phonological features

Starting with the L2 phonological features attributed to Albanians (Table 1) it is evident
that the migrants’ Albanian Greek is framed as an L2 or learner variety which exhibits
imposition (van Coetsem 1988) from the first language (L1) of the imagined language
producers; that is, it exhibits imposition from Albanian. For instance, the absence in
Albanian of the Standard Modern Greek (SMG) voiceless and voiced velar and palatal
fricatives triggers their phonological adaptation in Albanian Greek to the respective
plosives [Kk] and [g]. Such adaptation strategies are expected as the latter are plosives
which do exist in Albanian and have a similar place of articulation and voicing quality as
the SMG fricatives.

However, the phonological adaptation strategies are not so neat when we look at
SMG phones such as [3], [0], and [v] which also get phonologically adapted in Albanian
Greek into phones with similar place of articulation and voicing, namely, [d], [t], and [b]

respectively. The confounding factor here is that [0], [0], and [v] are part of both the
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Greek sound system and the Albanian sound system. This congruence would give no
motivation to L2 Greek speakers to adapt these sounds in their L2 since these sounds are
already present in their L1 and production difficulty is not at issue. Moreover, if we look
particularly at the SMG voiceless palatal fricative [¢], which occurs in SMG before front
vowels and the semi-vowel [j] (Arvaniti 2007), we find that the adaptation strategies are
much more complex than a single straightforward adaptation. SMG [¢] is found in
Albanian Greek as a velar plosive [k], palatal affricate [c¢], palatal approximant [j], and
post-alveolar fricative [[], and there does not seem to be a clear motivation or phonetic
basis for this variation. These last two findings, namely, the unmotivated adaptation of
phones that exist in both Albanian and Greek and the unmotivated variation in adaptation
of certain phones, suggest, perhaps unsurprisingly, that what we find in internet memes is

not an authentic Albanian L2 Greek.

SMG | Albanian Greek
x/¢ Kk

vl |9

0 d

0 t

v

e |cg

i i

s/¢ J

Table 1: Phonological features of Albanian Greek juxtaposed with the corresponding
Standard Modern Greek (SMG) features.

Figure 3 illustrates the number of times each of the phonological features attributed

to Albanian Greek occurred in the corpus in descending order. The bottom four bars
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represent the number of occurrences for the Albanian Greek grammatical features. The
most frequently occurring phonological feature is [k] (n=24) which, as mentioned earlier,
substitutes for the SMG voiceless velar [x] and palatal [¢] fricatives. Another frequently
occurring phonological feature (n=13) of Albanian Greek is the voiceless palatal affricate
[c¢] (represented orthographically in the memes as <q>) which substitutes for the SMG
voiceless palatal fricative [¢] and voiceless palatal stop [c]. Other phonological features
of Albanian Greek include non-standard Greek word stress placement and non-standard

Greek vowel choice.

Albanian Greek Features

!
wrong vowel-

-

-

wrong stress-
b_

j_

sh-

wrong gender-

=] =]
4]

wrong Grk inflection-

function word absence-

Alb inflection-

=]

5 10 15 20 25
Number of Occurrences (n=102)

o

Figure 3: Number of occurrences for each Albanian Greek feature.

3.2.2 Grammatical features



In addition to the phonological features, a few grammatical features emerge for Albanian
Greek. These include non-standard grammatical gender marking, non-standard Greek
inflectional marking, the adoption of Albanian inflectional marking, and absence of
function words. Table 2 includes examples of each of these grammatical features and in
Figure 3 includes the number of memes in which these features occur. The grammatical
feature with the highest frequency (n=15) was the non-standard grammatical gender
marking of Greek nouns often manifesting as a lack of gender agreement between a noun
and its article, which is required in Greek. For example, one of the memes contains the
noun phrase = koptap: [ti Kortari] “the.FEM grass.NEU”. ‘Grass’ is grammatically neuter
in Greek, and it requires the neuter definite article zo [to]. However, in the meme the
noun and its article do not agree in grammatical gender as ‘grass’ is preceded by 7 [ti]
which is marked for feminine grammatical gender.

An almost equal number of times (n=14), non-standard Greek inflectional marking
is attributed to the Greek of Albanian migrants in the memes. For example, one of the
memes contains the noun phrase o rarayalo [0.NOM papayalo.AcC] “the parrot” where
the masculine article o [0] is in the nominative case and the accompanying noun is in the
accusative case producing a non-standard marking which lacks agreement in case
between the noun and its preceding article. o maraydiog [0 papayalos] would be the
standard form, with the final -s on ‘parrot’ marking it for nominative case which agrees
with the nominative case of its article.

Imposition from the L1 on the L2, that is from Albanian onto Greek, becomes
evident beyond the phonology. At the level of the grammar, it manifests as imposition of

Albanian inflectional marking on Greek lexemes contained within Greek frames (n=6).
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For example, one of the memes contains oravaxomit [sSpanakopit] instead of the standard
oravaxomito, [spanakopita] ‘spinach pie’. Zravaxomit is missing the final -o [a] vowel.
The absence of the vowel results in a form that is similar to the indefinite form of nouns
in Albanian. The indefinite form is further supported by the fact that this lexical item
occurs as an item in a list of nouns which would occur in their indefinite form in
Albanian. The standard Greek [a] (which does not have a distinction between definite and
indefinite forms of nouns) at the end of the noun would result in the definite form of
‘spinach pie’.

Finally, Albanian Greek is characterized by the absence of function words that
would otherwise be present in SMG (n=10). In the phrase éofinoa pwtid [ezvisa fotca] “1
put out the fire”, the article tnv [tin] ‘the.FEM.ACC’ which agrees with the feminine noun
‘fire’, is absent although it is obligatory in Greek for the sentence to be grammatical.
Similarly, in Meme 2, the future marker fa [0a] “will” is absent before ge uaxapmow [se
maceroso] “I [will] stab you”. The intended future tense is still evident by the inflection -

o [-s0] of the verb even with the absence of do.
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Grammatical
feature

Non-standard example
from meme

Standard Greek form

non-standard
grammatical gender
marking

™ Koptapt [ti Kortari]

the.FEM grass.NEU

70 KopTapt [t0 Kortari]

the.NEU grass.NEU

non-standard Greek
inflectional marking

o mamaydro [0 papayalo]

the.NOM parrot.Acc

o mamayahog [o papayalos]

the.NOM parrot.NOM

adoption of Albanian
inflectional marking

onovakomnit [spanakopit]

Indefinite from by
dropping -a [a] suffix

onavaKomita [spanakopita]

Nominative -a [a]; no in/definite
distinction in SMG

absence of function
words

éoPnoa potid [ezvisa
fot¢a]

put out fire

éoPnoa v eoTid [ezvisa tin
fotga]

put out the fire

Table 2: Grammatical features of Albanian Greek with examples from the memes and
corresponding SMG forms.

3.2.3 Lexical features

In terms of the lexical features attributed to the Greek of Albanians, by far the most

frequently occurring one (n=20) is the Albanian gifsha “fuck” (Table 3). Others include
¢a bén [tfa bon] “what’s up” and the discourse markers moj “you” and mor “you”
addressed to women and men respectively. Albanian lexical items and phrases are not the
only ones that attributed to the speech of Albanians as a number of Greek words are too,
whether carrying the phonological features described above or not. For instance, in the
data, the word for ‘cousin’ occurs both as SMG [ksaderfo] and as [ksaderfo], where there
is (unmotivated) phonological adaptation of the SMG [8] to [d] in Albanian Greek.

Phonological adaptations of these frequent lexical items are not consistent. Mayaip-
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[mager-] “knife” occurs in Albanian Greek as [maker-] and elsewhere as [mafer-] with
the palatal fricative [¢] adapted as [k] and [[] in different memes and with no apparent
motivation for the variation in the adaptation strategy.

These lexical items are not accidental as they seem to be related to the stereotypes
about Albanian migrants (see also Chapter 2). The Albanian fuck is related to the
stereotype of Albanians as foul-mouthed and lacking the knowledge of civilized
conversation. Similarly, a ‘huh’ (n=3) and the informal discourse markers moj/mor ‘you’
are related to the use of informal, non-sophisticated speech. Ti kitas a ‘what are you
looking at, huh’ (n=3), makeri ‘knife’ (n=3) are related to the stereotype of Albanians as
violent and aggressive individuals who will not hesitate to stab you with a knife if you
look at them in the wrong way. Relatedly, ksaderfo ‘cousin’ (n=9) refers to the idea that
despite Albanians’ violent predisposition, they will not engage in a physical altercation
alone but will do so only with additional help from close family members such as their
cousins. The frequency with which these lexical items are attributed to the speech of
Albanians suggests that they are emblematic of Albanian Greek. Korio ‘village’ (n=6)
relates to the idea of Albanians always being as rural even if they come from Albanian
urban centers and the fact that they were often employed in Greece in agriculture, an
occupation which is attached to rural areas. Similarly, employment in agriculture in rural
areas and gardening in urban areas could explain the frequency of kortari ‘grass’(n=6).
‘Grass’ could alternatively be related to the stereotype of Albanians as marijuana
cultivators and distributors in the Balkans. The frequency with which these lexical items
are attributed to the speech of Albanians suggests that they are emblematic of Albanian

Greek.
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Frequent Gloss Corresponding SMG Number of
words/phrases words/phrases occurrences
gifsha fuck YOU®D 20

ksaderfo cousin Eadeppo 9

korio village XOPLO 6

kortari grass XOpTapt 6

makeri knife poyoipt 3

a huh E; 3
merokamato day’s wage HEPOKANOTO 3

¢a bén what’s up Trkaver; 3

moj/mor you (colloquial) | Hopé/popi 3

tiropita cheese pie TopoOmITOL 3

Table 3: Lexical features of Albanian Greek with glosses and number of occurrences in
the corpus.

3.3 Construction of Albanian migrants

Turning to the themes that emerged in the construction of the Albanian migrant (Figure
4) we notice that by far the most frequent one is the idea that Albanians are unable to
produce SMG (n=65). Immediately, then, the relationship between non-SMG and
Albanianness is created. Language difference, especially the failure to produce
prestigious variants such as the standard variants, is mobilized to highlight ethnic
difference; they are not like us because they do not speak like us. SMG can only be
successfully produced by Greeks.

Focusing on the themes that occur more than 10 times in the meme corpus,
Albanians are constructed as ‘uncivilized’ (n=37) individuals who curse a lot and have no
polite manners, as aggressive (n=21) hot-tempered individuals who will engage in

physical violence, criminals (n=19) who engage with illicit behavior such as drug selling,
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working class (n=15) individuals who are employed in low-paying, unskilled, manual
jobs, and rural (n=13) who come from villages and lack the prestige and affordances of
the urban centers. A few other memes construct Albanians as having low intelligence
(n=8) and as having creepy/bad flirting techniques (n=3). Based on these themes it is
obvious that Greek internet memes targeting Albanian migrants reiterate, reinforce, and
as a consequence, perpetuate the stereotypes about this group (Lazaridis & Wickens,
1999, Gemi & Triandafyllidou 2021, Kapllani & Mai 2005). This is despite public (e.g.,
Chatzi 2024, Meinardus 2024) and academic claims in Greece (e.g., Pontiki 2020) that
the stigmatization against Albanians is long over. Nonetheless, not all the emerging
themes are on the negative side. There are memes that touch on the experience of being
Albanian (e.g., memes about the strict or embarrassing Albanian family and about
Albanian food; n=13), and about the experience of being an Albanian in Greece (e.qg.,
illegal migration and assimilatory forces; n=10). Additionally, a couple of memes resist
this stigmatization of the ethnic group altogether. Alternatively, then, Figure 4 can be
interpreted as (partly) representing the indexical field (Eckert 2008) of being associated

with the Albanian language or Albanianness in Greece.
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Themes in Presentation of Albanians

Language Error-
Uncivilized-
Aggressive-

Criminal-

Working Class-
Rural-

Low Intelligence-
Albanian Food-
Albanian Family-
Assimilation-
llegal Immigrant-
Creepy Flirt-

Resistance-
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Figure 4: Emerging themes in the construction of the Albanian with number of

occurrences.

3.4 llustrative examples of internet memes

-Ta xapTLd oou
-EAANvag eipat!

-[lec omavakoTupoTLTa
-TEpOTILTA HE KOPTAPL J

Figure 5: Meme 1

Your papers

-I’'m Greek!

-Say spinach cheese pie

-Cheese pie with grass
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This section presents some memes that illustrate the synopses of the data in Sections 3.2
and 3.3. The first meme (Figure 5) describes a hypothetical interaction between a Greek
police officer and an Albanian migrant where the former asks the latter to present their
proof of legal presence in the country. The meme relies on the stereotype that Albanians
have illegal status in Greece and that they try to hide this fact by pretending to be Greek.
It also suggests an image of Albanians as having difficulty producing compound or long
Greek words. When the officer asks the person that they suspect to not be Greek to
produce oravaxotvpomiro [Spanakotiropita] “spinach-cheese-pie” the addressee is unable
to do so. That is, they are unable to pass the test of Greekness and produce the long
compound word. The civilian’s lie about being Greek is revealed when the civilian fails
to produce oravaxotvopomita [sSpanakoticopita] and instead produces tepomito ue koptipi
[tecopita me kortari] “cheese pie with grass” reducing, on the one hand, the compound
word making pronunciation easier and revealing their non-Greekness. On the other hand,
the imagined civilian turns ‘spinach’, which has been removed from the compound, to
‘grass’ and gives rise to the rural/manual work/drug dealer references that accompany
their non-Greekness. Implicitly, then, Greekness is constructed as the opposite of this
imagined civilian in the meme, as fluent and perfectly capable of producing complex
compounds and not associated with rurality/manual work/drug dealing.

Looking closely at the word for ‘grass’ we notice a word-initial <k> in the
orthography instead of the standard <y> which suggests that the Albanian Greek
pronunciation of the word would be [kortari] instead of [xortari], which is the SMG
pronunciation. What is interesting to note here is that the Greek orthographic <y> is

produced in speech in two different ways depending on the following segment. If the
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following segment is a front vowel, [i] or [e], or a palatal approximant [j], then the <y> is
produced as a voiceless palatal fricative [¢]. If the following segment is anything other
than [e, i, j], then the orthographic <y> is produced as a voiceless velar fricative [X].
Since the velar fricative [x] emerges in far more environments than the palatal [¢] does,
[X] is assumed to be the underlying representation of the phoneme. In Meme 1, the sound
of interest is before a back vowel, i.e., an [0]. That means that in SMG this phone should
emerge as a velar fricative [x], which is substituted in Albanian Greek by a velar plosive
[K], as indicated by <k>. The usefulness of this distinction between the velar [x] and the

palatal [¢] fricative becomes apparent in the next couple of memes.

What are you looking at, huh?

I (will) stab you

The text in the second meme (Figure 6) constructs the Albanian as an aggressive
individual who will not hesitate to commit a crime, i.e., stab somebody, if they look at
them in, what they consider to be, the wrong way. The accompanying image tones down
the threat to some extent depicting a young man who is perhaps trying really hard to be

perceived as tough but failing to do so. Linguistically, in the top line we find the

76



Albanian interrogative tag a instead of the Greek e, both of which correspond to the
English huh. The orthographic <K> in the word for ‘stab’ in the bottom line suggests that
this word is supposed to be pronounced by the imagined Albanian as [makeroso] and not
[mageroso], which would be the SMG pronunciation, and which would be instead written
with a <X>. The sound of interest here is before a front vowel, i.e., before an [e], which
means that in SMG <X> would emerge as [¢] (which occurs before front vowels), but it
is substituted in Albanian Greek by a velar stop [k] in this meme. That is, Meme 2
follows the same adaptation strategy into Albanian Greek as Meme 1, although the two
target sounds are slightly different in speech production in SMG. I will return to this

detail in discussing Meme 3.

AABavog Byaivel
HE TNV KOomeAa . —
Albanian man goes out with his
TOU Vla Ka(pe... girlfriend for a coffee...
'sl.l eva 68v ea I.Is -Aren’t you going to buy me [my

coffee]?

KEPAOCELC;
-pO pies mOj apo mine, I (will) not be grossed out

-[particlears] [youars] drink from

to diko mou den

S GE S
Figure 7: Meme 3

Meme 3 (Figure 7) points to an image of the Albanian as unable to afford to buy a
coffee for their girlfriend, or too stingy to do so even if they had the financial means. In

terms of the linguistic information available, the first thing to comment on is the switch in
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the script which is a switch from the Greek to the Albanian script (given that Albanian
uses a variant of the Roman script). This switch seems to highlight the ethnicity of the
person to whom this turn is attributed, and to underline the difference between a person
who uses the Albanian script as opposed to someone who uses a Greek script. In other
words, the difference in script highlights the Albanianness of the user, suggesting that a
Greek person would never utter something of the sort. The switch in the script does not
entail switch in language. The text is predominantly Greek in the sense that it is a mix of
Greeklish'! with some Albanian lexical items (i.e., po and moj). The last word in the text
includes an orthographic <g> which in Albanian represents the voiceless palatal affricate
[c¢]. This orthographic choice suggests that the Greek word [sigenome] is produced in
Albanian Greek as [sic¢enome]. The segment following the sound of interest here is a
front vowel, i.e., an [e], as is the case in Meme 2. This time, however, the SMG palatal
fricative [¢] is not substituted by a velar stop [k], as in Meme 2, but by a palatal affricate
[e6].

To illustrate and summarize the adaptation strategies observed in Memes 1 through
3, we can schematize them as in Figure 8. There is an underlying phoneme in SMG
represented orthographically as <y> which emerges as either a palatal [¢] or velar [x]
fricative in speech production. The first emerges only preceding front vowels and the
palatal approximant, and the second preceding all other sounds in SMG. Both of these get
phonologically adapted in Albanian Greek as the velar plosive [k] (Memes 1 & 2), but the
SMG palatal fricative [¢] occasionally is adapted as a palatal affricate [cﬁg] as well (Meme

3). The same pattern is observed for the voiced set of these fricatives (orthographically

11 Greeklish refers to a writing system mainly used in computer-mediated communication that makes use of
English orthography to represent Greek lexical items (see Mouresioti & Terkourafi 2021).
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represented as <y>) in SMG as well (Figure 9). <y>emerges as the palatal fricative [j]
before front vowels and the palatal approximant and as the velar fricative [y] in front of
everything else. Both of these are phonologically adapted in Albanian Greek as the velar
stop [g]. Occasionally, the palatal fricative [j] is adapted in Albanian Greek as [3j]. The
unmotivated variation in the adaptation strategies suggests the non-authentic character of
the Albanian L2 Greek observed in these internet memes. It further suggests awareness,
to some extent, of the allophonic status of the palatal and velar fricatives. This awareness
manifests in the meme creators treating the segment differently in certain cases in

Albanian Greek in order to somehow preserve the pronunciation difference in SMG.

SMG SMG AlbGrk

X]———1KI

/X/

¢l
[ce]

Figure 8: Schematization of the SMG voiceless velar and palatal fricatives and their
adaptations in Albanian Greek.
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SMG SMG AlbGrk

yl——49]

/y/
[q]

5]

Figure 9: Schematization of the SMG voiced velar and palatal fricatives and their
adaptations in Albanian Greek.

F@$# your family scent

I (will) bring (my) cousin

Stolen apple

Figure 10: Meme 4
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The text in the last meme (Figure 10), on the one hand constructs the Albanian
migrant as someone without manners who utters obscenities towards another’s family,
and on the other hand, as a thief who would steal even trivial items such as apples or who
is too poor to afford buying fruit. Moreover, the Albanian migrant is a short-tempered
individual who is too cowardly to engage in a physical altercation alone but would only
do so by bringing reinforcements, in this case, their cousins. The first thing to notice is a
word play between fairy, the name of the dish soap brand, and the homophonous Greek
[feri], the verb bring and its inflection for third-person singular, future tense. This is the
wrong inflection, as it is clear from the linguistic context that the first-person inflection is
intended instead: [(0a) fero]. In terms of the word for cousin, we notice an orthographic
<vt>which in SMG represents [d]. This suggests the word for cousin is produced in
Albanian Greek as [ksa'derfo] and not as SMG [ 'ksaderfo]. There is, therefore, a
phonological adaptation of the SMG [d] into a [d] in Albanian Greek. However, there
does not seem to be a motivation for this adaptation since [0] as a phoneme exists in both
SMG and Albanian, the L2 and L1 of Albanians, which means that Albanians would have
no reason to adapt it as ability or inability to pronounce is not at issue.

Another observation in the same lexical item can be made about word stress
placement. SMG [ 'ksaderfo] receives stress in the third syllable from the right, but in
Albanian Greek this stress lowers to the second syllable from the right [ksa'decfo] as
noted by the accent mark placement above <g¢>. This can be explained in terms of transfer
to Greek of the word stress pattern from Albanian which stresses the last syllable of a
word stem. Following Albanian stress placement then, in [ksa'derfo] the last syllable of

the stem which should receive the stress is -derf- as -o is an inflectional affix which
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marks accusative case for masculine grammatical gender. If we look at the top of the
meme, we notice that there is another Greek word which receives stress in the third
syllable from the right, namely the word dpwua [ 'aroma] ‘scent’. However, as indicated
by the accent mark placement above <a> the stress in this lexical item does not shift to
the second syllable from the right to become [a'roma] (like it does in [ksa'derfo]). Stress
remains on the antepenultimate syllable. This finding shows that there are inconsistencies
even within the same internet meme and provides further evidence for the inauthentic
character of the Albanian Greek represented in those memes.

Returning to Meme 1, it is worth noting that the same meme occurs in the Greek
literature to two different ethnic and religious groups. In one instance, Kapogianni et al.
(2018) suggest this meme as an example for a classroom activity about language
ideologies stating explicitly that the text in the meme represents Albanian accented
Greek. In another instance, Archakis & Tsakona (2021) include this meme in their corpus
of memes that circulate on the Greek internet to refer to recent (i.e., post-2015) Muslim
migrants and refugees. What is further interesting about the classification of this meme is
that Archakis, the author of the 2021 study is also part of the research team in Kapogianni
et al. (2018). In other words, he is part of ‘et al’. This finding speaks to the ease with
which internet memes are reproduced and disseminated due to the nature of the memes
and of the internet and how even people studying them closely cannot keep track of the
memes’ intended group representation. It also provides more evidence that the Albanian
Greek encountered in memes is not authentic, but rather a mock stylization that we can
call Mock Albanian Greek. Due to this possibility of attribution of the language forms to

multiple groups, | further argue that we can even interpret this as evidence for a Pan-
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foreign L2 Greek rather than a strictly Albanian L2 Greek variety, paralleling the pan-
Asian English that actors in McGowan (2016) produced when asked to imitate Chinese

L2 English.

In summary, in this chapter | have shown the linguistic features of an ideologized
Albanian L2 Greek as emerging in the Greek internet space. Various findings, namely the
unmotivated phonological adaptation of phonemes that exist in both Greek and Albanian,
the observed variation in the phonological adaptation of certain phones, the
inconsistencies in what gets phonologically adapted, and the inconsistencies about the
foreigners the memes refer to, suggest that this ideologized variety is not an authentic
representation of Albanian L2 Greek but rather a Mock variety. The chapter also showed
the social and personality characteristics attributed to Albanians in Greece which are to a
large extent similar to the stereotypes that circulate about them in Greece. Finally, the
chapter has illustrated how the two, the linguistic features attributed to Albanian L2
Greek, and the social characteristics attributed to Albanians, come together in memes that
circulate on the Greek internet. In the next chapters (Chapters 4 and 5), | show how
Albanians navigate the xenophobic sentiments towards them that also become evident in

memes.
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Chapter 4. ‘Albanian’ in Modern Greek

This chapter describes interviews that were conducted with Albanian migrants in Greece.
It explores interviewees’ stance towards the ethnic labels available in Modern Greek to
designate someone of Albanian origin. It also explores speakers’ preferences for labeling
themselves in terms of their ethnic identity. The ideologies and preferences expressed
here are a product of the Greek context where ‘Albanian’ is an ethnoracial slur (see

Section 2.7).

4.1 Interviews

In order to investigate how Albanians navigate the hostile xenophobic context of their
migratory destination, semi-structured interviews were conducted with 36 Albanian
migrants in Greece. The interviews followed a Grounded Theory (Glaser & Strauss 1967,
Charmaz & Belgrave 2014, 2015) approach of allowing the data to formulate the research
questions. Participants in this part were the 20 first-generation and the 16 second-
generation migrants that were recruited from my personal networks to participate in the
experiment. These subjects filled in the questionnaire, the first-generation often with the
help of the researcher, and then agreed to have a conversation on their migratory
experience in Greece. Interviews revolved around two main axes. One was the ethnic
labels used in Greece about Albanian and the labels they prefer for themselves. The other

was their name histories and potential name changes or adaptations they have undergone.
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Appendix E illustrates the questions around which the interviews were built. Additional
questions based on participants’ responses and their own discussion interests were asked.
General topics covered include the time of migration to Greece, whether they hold Greek
citizenship, the name that they were assigned at birth and the story behind it, whether
they adopted some other name or version of their name in Greece and the story behind
that, whether it has helped them in some way, which name feels more representative of
who they are, how are they addressed by different people in their lives, their opinion to
others’ name changes or Hellenizations. On the matter of labels about Albanians that exist
in Greek, topics of discussion included their understanding of the meaning of various
ethnic labels (Alvanos (for males), Alban-i/-ida/-eza (for females), S(k)iptar(i)*2,
Alvaniar-a/-is), their experience with these labels, their preference for any of these labels
for their self-identifications, and any other labels with which they are familiar. Each
interview participant was offered a 20euro gift card. The family members and some
participants on the generation above that of the researcher declined the gift cards.

The interviews were conducted between April and June of 2023 and lasted between
11 minutes to one hour and 48 minutes. Oral consent was obtained from all to participate
in the study with the right to revoke their consent at any point. 18 of the 20 first-
generation and four of the second-generation migrants were interviewed in-person in
Athens, Greece with the help of a portable Roland R-05 recorder. The interviews with the
rest of the participants were done via Zoom and were recorded with the application’s

built-in functions. The majority of the Zoom interviews were with second-generation

12 3 ()urtapr [s(c)iptari] from the Albanian endonym Shqiptari [fceiptari] Albanian’, phonologically
adapted to Greek. Probably [sciptari] has entered Greek though the Albanian-speaking Arvanite presence in
Greece while [siptari] could be the slur that entered Greek through Slavic. See Chapter 2 for more on the
Slavic slur.
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migrants who were generally familiar with the technology. The first-generation migrants
interviewed over Zoom were assisted onsite by their daughter who had herself been
interviewed for the study a couple of days earlier. Most participants were interviewed
alone except for three couples who were interviewed together. One of these couples was
interviewed with their underage children present in the room and who often wanted to
offer their take in the questions. Data from the children has not been analyzed as no IRB
permission had been secured to account for minors. Finally, many of the construction
workers interviewed were colleagues and worked together at the same construction site in
downtown Athens. The interviews with them were conducted in their lunchroom during
their breaks or at the end of their shifts.

The full demographics of the interviewees are presented in Appendix D but some of
this information is aggregated here. The 20 first-generation migrants were between 38
and 64 years old at the time of the interviews and were all born in Albania. Most of them
migrated to Greece as adults but a few (n=3) had migrated as adolescents between the
ages of 14 and 15 (mean=50.5, median=48.5). Yet, these are classified as first-generation
migrants due to having spent their formative years and following a first-generation
pathway in Greece. This includes close social ties with other first-generation migrants
and non-participation in the Greek educational system. Therefore, first generation
migrated between the ages of 14 and 34 (mean=22.7, median=20.5). The earliest of them
arrived in Greece in 1991, part of the first wave of outward migration that is marked by
the fall of the communist regime. The last of them arrived in 2006, a few years before the
Great Recession of 2008. All but two lived in Athens although many had lived in other

places in Greece before settling in the capital city. The other two lived in Thessaloniki
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and those interviews were conducted via Zoom. Their levels of education varied between
completing elementary education (n=15), secondary education (n=3), master’s studies
(n=1), and a PhD (n=1). Most were employed in manual blue-collar professions (e.g.,
construction workers, caregivers, grocery store employees, plumbers). Although the
number of construction workers (n=8) could be attributed to the convenience sampling of
the interviewees, it is still in line with the typical professions Albanians are found in
today.

The 16 interviewees of the second-generation were between the ages of 23 and 40
at the time of the interviews (mean=30.7), median=31.5). Five of them were born in
Greece and the rest had arrived between the ages of 2 and 15 (mean=4.7, median=4).
Those not born in Greece were born in Albania where they lived until their migration to
Greece with one or both parents. The interviewees from the second generation arrived in
Greece between 1991, the first migratory wave, and 2003, just before the 2004 Athens
Olympic games, a period marked by prosperity. At the time of the interviews most lived
in Athens, a few lived in other Greek cities such as Thessaloniki and Patras (n=4), and a
few had onward migrated to other European countries in the last few years for studies
and/or work (n=3). Since the last group had been raised and educated in Greece, kept
strong interpersonal ties in Greece, and visited the country regularly, their opinions on the
interview discussion topics were considered legitimate. In terms of education, five of
them had completed secondary education with additional vocational training which,
however, does not count as tertiary education. Eight had completed or were about to
complete master’s degrees, and three were in the process of obtaining a PhD. Compared

to the first generation, then, we have a highly educated second generation that is
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employed, for the most part, in white collar professions (e.g., program coordinators,
marketing, lecturers, students). This is not to say that blue collar professions were absent,
but they were represented to a lesser extent (e.g., construction, food service).

In light of the name changes Albanians underwent in Greece that have already been noted
in the literature (see Chapter 2) a decision was made to not use pseudonyms for the
interview participants as long as doing so will not bring any harm to them. This is an
effort on my part to give Albanians their names back and not change them once again
(see Guenther 2009 for a discussion of real name usage in qualitative research). At the
end of the interviews, permission was asked of all participants to use their real names in
the research instead of allocating pseudonyms. All participants accepted and most did so
enthusiastically. Many of the first-generation participants often commented that they have
nothing to hide or that they have been honest about their experience in Greece and
therefore they feel comfortable keeping their name. Only one participant seemed
somewhat concerned with the inclusion of her real name at which point she requested that
some part of the conversation be redacted. The data was transcribed and thematically

analyzed (Braun & Clarke 2022) in N'Vivo (2023) via recursive coding.

4.2 Label marking masculine grammatical gender

Mentioning Alvanos ‘Albanian’ to the interviewees, most times, triggered an emotional
reaction with subjects immediately pointing out its use as a slur such as in the quote
below by Kujtim. Admiljan describes how the hearing the term Alvanos, even if used to
designate the prime minister of Albania, would bring him discomfort due to the negative
associations of the label. He admits that this is all despite the fact that he himself

identifies with the label. Some took the slur meaning of Alvanos as the basis of
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understanding the term and discussed their attempts to go back to the original meaning of

Alvanos, that of designating ethnicity and to when the label was not a slur.

E eivai mpoafoln avto. Loy va ae mpoofdlel, ooy vo. o€ UELDTEL, GOV POTTIOTIKO.

This is an insult. As if they insult you, as if they degrade you, as if racist. — Kujtim

Eya og modue yra molla. ypovia otav dxovya v 1één ALfavog dev Ba. AAAd oxoua
KOL TOPO. OTAY THV 0K0V®, PéEfaia Ttpo Told Atyotepo am’ Otl Talid, KOTL HETO. LoD
Eépelg ue to1yklodaoe, KTl e EvoyAovaE, KATL UE EKAVE VO 01oO0VoUaL ATYHUO.
Aniaon arovyo v AECH. Mrmopel va tyv drxovya atov 0pouo, v ypelalodtay oniaon
va. gival o€ Evo, TEPIPAALOV ag TOVUE OIS EIVAL 01 EIONTELS TOV Aéel ‘0 AAPovog
o0otopovog’ i ‘o Alfavog’. Aniadn axouo kot av to axovyo EEpw eya ‘0 AABavog
Tpwbomovpyds’, axoua kal ekel EAeyo. OTL KATL YIVETOL, ONAOON KATL HEGO. OV UE
evoylovoe. Axoun ue evoyAel allo. oxi t0co mold 600 moiid. Anloon, Tws va oTo
w,; Antaon Eomvodoe uéoo. 1o avto 1o, € Tl Vo, Tw, Eva. aioctnua evoyng, éva
aioOnuo. katwtepotnrag, Eva, katt apvnuiko naviwg. Evo feeling apvntikd to omoio

nrow koi, eviouetald nrav olduwpo, yrati AAfavog eipoi.

For example, I, for many years, when | heard the word Albanian, | would not. Even
now, when I hear it, actually not much less than in the past, something inside me
ached me, something bothered me, something made me feel bad. Like, when |
heard the word. | could have been hearing it in the street, it didn’t have to be in the
news that say ‘the Albanian murderer’ or ‘the Albanian’. Like, even when I heard,
for example, ‘the Albanian prime minister’, even then I said that something is
happening, something inside me bothered me. Still bothers me but not as much as
before. Like, how can | say this? Like, it would awaken in me this, how can | say it,
a feeling of guilt, a feeling of inferiority. A, something negative, nonetheless. A
negative feeling which was, at the same time it was an oxymoron, because | am

Albanian. — Admiljan

Aoirov. Eueis, eya oev Eya mpofinuo. yioti AAPavog eiuai. Kai omov Qo waw, uéypt

ko1 oty {odyKAa Tov Aéue, va pov wel o dlrog Alfavog, tiun pov. Amo exel eina.
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AAAG t0 Aéve ue kaxio. Na oe mpocfoliel, vo ge. Kou oniaon ooy va wel, va mov Aue

eueis kauia popa, ‘uavpe’. Oxi, dev eivor owaoto. Evtalel, Qo pov meis puavpor giva.

So. We, | have no issue because | am Albanian. And wherever | might go, even in
the jungle for instance, if someone calls me Albanian, it’s an honor. That’s where I
am from. But they say it in a mean way. To insult you, to. As if they say, like we

say sometimes, ‘Black’. No, it’s not right. Ok, they are Black. — Lulash

When prompted to describe the meaning of Alvanos, subjects gave several
interpretations starting from the denotational meaning, a person of Albanian origin, to the
indexical meanings which are related to the range of social attributes with which
Albanianness is associated in Greece. Hence, the indexicality of Albanian is achieved
though the interdiscursivity (Agha 2005) of the label, that is, the history of use of the

label in current and past events and contexts.

E aiyovpo eivar avto, pagio, yopro, 1 BAdye Eépw ey, yawpiatny Alfavé (inaudible).
Evtaer kou eivar k6T Tov T00¢ UEVEL OKOUO. KO OTOVS EVIAIKES KOl OTTO TO. GYOALKG,
xpovia. Oa to mobve avti va meig yalé, yalé, AAPavé (inaudible). dev Eépw. Kou
alyovpa. VTALel EIVOL TOVDPOAGLEVO IE TO TOPAVOULA, VOPKOTIKA, OA0 aVTO,

EYKANUATIKOTHTAL.

It is definitely this, mafia, weed, or like Vlach®3, Albanian villager (inaudible). Yes,
it is something that still persists to adults even from the school years. They will say
it [Alvanos] instead of saying idiot, idiot, Alvanos (inaudible). I don’t know. And

yes, it is for sure associated with illicitness, drugs, all this, criminality. — Krisilda

Fjala, oxéro 1één AAPovog ovvdéetar uovo ue to koko. [ ...] Me tov kléptn, ue tov

o0olopodvo, ue tov yebty, ue tov. Movo ovto to aroryeio Eyovve Bydlel umpoota.

13 Vlach: literally someone of Vlach origin. In Greece often used as a slur to index someone as rural,
uneducated, and unmannered.
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The word, just the word Alvanos is connected only with bad things. [...] With the
thief, with the murderer, with the liar, with the. This is the only element they have

foregrounded. — Ylli

Nouilw eiyav ooty v 1kOVa T0V EIvVoL Alyo TEPIEPYOGS, 0TI EIVOL KATI CEVO UE THY

Kaxn v évvoia.

| think they had this image that he is a bit odd, that it is something foreign with a
bad sense. — Rafaela.

Me kaxo tpomo 1o léve. Zav Alfavig. Aev eivar kaloi avBpwmor (inaudible) zo Aéve.

E AJfavog eivaa.

They say it in a bad way. Like Alvanos. They are not good people (inaudible) they
say. Well, he’s Alvanos. — Pjerin

Avroi Egovv v (Ao uéoa. Eyovve 1o eywioud or o wolioi. Kou {nlebovv auo. oe
pAémovy eaéva vo. dovAevels, av ae fAEmovy eaéva va. gloar kald. Avtol Eyovv v

(nhio péoo ko oe. Ilag yivetar o AAPavog va Eyel avtd kai ey dev ta Eyw,

They have jealousy inside. They have egoism most of them. And they are jealous if
they see you working; if they see you doing well. They have jealousy inside and.
How is it possible that the Albanian has these, and I don’t have them? — Petrit

Ocwpa 0TI ToLAES popés avtilopfovouar ot n A&y AAPavog, o tpomog e tov omoio
xpnoiuonoieitor 5 A& AAPavog omo dArovg ot omoiot givou un-Alfavoi, Oa ww
Ellnveg, el évav vroTiuntiko Tovo i Evay vro-. Méoo, atov T0vo TS PwVvHS TOVS
vrofookel uio covavouio tov AAfavod ue tov eykinuotio, pio moAd vwofocrovoa.
avpa (inaudible). 44446 aiyovpo vicwOw o1 6tav o ypnoyworoiodve o1 dAlot, ot
Ellnveg yio vo. avapepboidve ae Evav AAPovo eivoi, avvoéetor ue pia, ue éva aioOnuo.
Adrnong, ue éva aicOnuo kotwTepoTRTAS, UE EVOL OloONIA, 0PLAKA, U1 DTTOTIUNOY.

| think that many times | understand the word Alvanos, the way with which the
word Alvanos is used by others who are non-Albanians, | will say Greeks, has a

pejorative tone or a. In their voice tone there is an underlying sense (inaudible). But

| definitely feel that when others use it, The Greeks to refer to an Albanian, it is
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connected with, with a feeling of pity, with a sense of inferiority, almost, with a

sense of pejoration. — Pavlo

L0 10g040y1K0 oKOTO. ANlodn omws to ‘AAPavog eloou; Aev katalofaivers,’ To mo
Oetino mov &y axoboel, 1 uallov Oyt to mo Betiko, 0 Povo Betikd mov Eyw axovoel
Vo, GOVOEETAL UE TNV AeEn AAPOVOG, EKTOS OO TIS TEPITTWOEIS TOV EIVOL ATAC KO
LOVO TEPLYPOPLKO THS KOATOYWYNS KATOL0D, TOV EKEL OEV PEPEL OETIKO 1] OPVHTIKO
TPOGNUO, OV EIVOL EAGYIOTES TEPITTWOTELS YPLOTI, OKOUI] KOL EKEL, 1] KOTOYWYH
AVOPEPETAL YLO. KATTOLOV OKOTO, IUE KOO0V OKOTO, KATWS GUVOEETAL UE KATI GALO, UE
KATOL0, EVEPYELD, TOV WG ETTL TO TAELTTWYV gival apvnTikl. AAAG yevikoTepo, To 1ovo
Oetiko mov Eyw axoboel eival o ‘dovievel oav AAPovog’. Tlov aro avtid pov,
PéPaia, kKamo106 UmopEr vo. weL 0T EVvO0DVE TOVS TOAD EPYOTIKODS avOpdTovS, AALG
ota 0TI, (oo Qo umopoioe aveto. va ovtikatootalel koi ‘dovievel oav okiafos’
‘DovAeder oo oxvli’. Omote dev Eépw mooo Oetiio eival avto alla eival aiyovpo. To
Hovo Oetiro mov Eyw axovael wov umopel vo. Bewpnbei tpomov Tive. tovldyiarov
Oetiko Kar wov dev givor to ‘T eloon AAPovog ko kAEPels;’, ‘Tl eloon AAPovog kat

gloal viouevog &toi;’, T mo advnbes amo AAPavo ue omho’ kot mwoegl AEyoviog.

For ideological reasons. That is, like the ‘Are you Alvanos? Don’t you
understand?’. The most positive I’ve heard, or perhaps not the most positive, the
only positive [thing] I’ve heard being associated with the word Alvanos, besides the
instances where it is simply and only used as descriptive of somebody’s origin,
where it does not carry a positive or negative sign, which are few instances
because, even there, the origin is mentioned for some reason, with some purpose,
somehow it is connected to something else, with some action that is, for the most
part, negative. But generally, the only positive thing I’ve heard is ‘works like an
Alvanos’. Which in my ears, of course, somebody might tell me that they mean the
very hard-working people, but in my ears, this could easily be replaced with ‘works
like a slave’ or ‘works like a dog’. So, I don’t know how positive this is, but it is
definitely the only positive I’ve heard and that can be considered somehow at least

positive, and which is not ‘you are Alvanos and you steal’, ‘you are Alvanos and
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you’re dressed like that’, ‘what’s more common than an Alvanos with a gun’** and

so on and so forth. — Pamela

Eneida in her attempt to define Alvanos, resorts to ‘not-X’ constructions rather than
to using antonyms of ‘X’. This way she defines Alvanos as a person who “is not Greek”,
“not-so-literate”, and connected to “not positive representation”. This choice is marked
since the obvious antonyms available to her would have been ‘foreigner’, ‘illiterate’, and
connected to ‘negative representation’. Her litotes or ‘not-X’ constructions could be
interpreted as strategies to mitigate the force of the antonyms in describing the
characteristics Alvanos has been stereotypically linked with. Saying ‘not literate’ is softer
than saying ‘illiterate’. At the same time the constructions allow Eneida to show that she
does not prescribe to these linkages and that she is not expressing her own stance by
uttering these interpretations.

E kvprolektind owtdg mov katdyston o’ tyy AAPovio. Znueioloyikd. Exel tovtiotel pe

KQTL, e KATTO10V 0 0T010G 0¢€V ival EAANVaS, e TOV KAQOIKO UETOVAOTYH, TOV EPYOTH,

TOV 01KOJOWO, TOV 16(S Y1 TOTO EYYPOUUATO, AIYO OGS TOVUE, TOV, CEPM €Y@, TOTO O

omoiog poaivetal O0T1 eival EpYATHG, 0TI CEP €Y EYEL EPYATIKG YEPIO KO

TopovoLaaTiKo avOpwmov o omoiog eival eKTEOSIUEVOS T KOKOVYIES AOYW THS

00VAELAS, OE KATOLOV TOV UTOPEL VO, KAVEL AGON Ypouuatikg Kol ta AoiTd. 1] oty

optrio. Nai, Exel avvoQaoTel Alyo e ot THY aiyovpa oy BeTikn avomopaotao.

Literally a person whose origin is from Albania. Semiotically, it has been identified
with someone who is not Greek, with the typical migrant, with the laborer, the
construction worker, perhaps not-so-literate, let’s say a little, I think, the guy who
looks like a laborer, that like has a laborer’s hands, the look of a person who is

exposed to hardships due to work, someone who makes grammatical mistakes in

14 Uttered on live TV by Greek newscaster Nikos Evangelatos.
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speech etc. Yes, it has been connected a little bit, for sure, with this not-positive

representation. — Eneida

[Xpnoyonoieitoi]yio va oniaoel kamwoiov mov o (010G 1§ KAT0L0G YOVEIS TOV 1 KOl Ol
000 YoVveig Tov mpoépyoviol amo v Alfavia 1 avelaptnto amod to av o idiog
vevwnOnke eow mépa 1 Oyt Avto vouilw. [...] Kaia uetapopixd ko maog
xpnoiponoleital, uovo vrotyuntika. O KAEQTHS, 0 TOUTETHS, O ODTOS TOV OEV
extiuaer. Aev vouilw va. Eyel towtiotel ue Prooty eivar n oinbeio. Me voprwtixa, tov
EUTTOPO.

[Used] to refer to someone who themselves or one of their parents or both parents
come from Albania irrespective if they themself was born here or not. That’s what I
think. [...] Yeah, metaphorically and how it is used, only pejoratively. The thief,
the non-honorable, the one who does not show appreciation. I don’t think it has

been identified with a rapist to be honest. With drugs, the dealer. — Enkeled

Aniaon otav ovl{ntdm eym og modue ue 000 PIAOVS OV ekel TEPA Kal GOLNTOUE KATL
N TIVOLUE [ia UTTOPa. 1] EYOVUE ATYO DWWUEVH TNV PV KO TOPOLIAGVE uéoa Tovg. E

o1 AAPovoi, xoita, uoykéyove, nplove edw, avoilov to. uatia.

Like when | am having a conversation with two friends, for example, or we are
having a beer, or we are a bit loud, and they talk to themselves. The Albanians,

look, they’ve become bold, they came here, they opened their eyes. — Andrea

Many migrants, upon hearing the question about Alvanos, interpreted it as the
researcher asking them about its use as a slur. That is, their first interpretation of the term
is the slur and not ethnicity. Due to this interpretation, participants’ immediate responses
took the form of rejecting the slur. Additionally, they focused their efforts to interpreting
Alvanos only as a term that references their ethnicity. This is captured in mainly in the
reactions of first-generation migrants such as the one by Erjeta provided here. Fatmir,

however, cannot move past Alvanos as a slur, and its “offensive” intention which is
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hurtful for him. Alvanos keeps reminding him of the way he is Othered and marked as a
foreigner that does not belong to Greece. He marks this linguistically by switching from
Albanian (ktu ta thojn direkt “here they tell you directly”) into Greek (¢poye pe otnpv
AAPovia, eioon ALfavog “go to Albania, you are Albanian’) which is at the same time a
switch from direct to reported speech. He contrasts the situation he has faced in Greece
with his experience in England where he had spent some time in the past, and where,

according to him, ethnicity was a non-issue.

Rexhina Tl oag paivetor avtn n Aén [AAPavog];

Erjeta Tlog va pov paivetar, Apod gipor! Anloon vo. (oo poivetor koxo,
Oy, oev pov paiverar. Apod oev eiuon AAPovioo, ol va pov
QOVEL ONAadn Koxo,

Rexhina What do you think about this word [Alvanos].

Erjeta How should I think about this word? I am one [Albanian]! That
is, should I think of it is bad? No, I don’t think that. Am I not
Albanian? Why should I think it is bad?

Fjala mu m vret per shemull. Kur t’ thut kush flaja Alvanos, m’ vret. Pse? Pse me e
than at fjal per shemull? Asht ofenduse. Kur ta thot, ta thojn me mnyr ofenduse, nuk
ta thojn thjesht si ashtu. Qe un kam gen n’ angli per shemull. N’ angli nuk mund
pyste njeri. Me t’ pyt, me t’ ba pytje se nga je. Nuk ka t’ drejt me t’ pyt se nga je. T’
thot. Mund ta bejn me mnyra, me gjana, jo me t’ than oxo mwod gioau si t’ thujn ktu
per shemull. Nga je ti. Nuk ka drejt me ta than nga je. Ktu ta thojn direkt ‘poye pe
oty AAfavia’, ‘cicor AAfovog’.

The word hurts me, for example. When somebody tells you the word Alvanos, it
hurts me. Why? Why say that word, for example? It is offensive. When they say
[the word], they say it in an offensive way, they don’t say it simply like that. I have
been to England, for example. In England nobody can ask you. To ask you, to ask
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you where you’re from. They have no right to ask you where you’re from. They tell
you. They may do it in ways, with things, but not to ask you where you’re from like
they do there. Where are you from. They have no right to ask you where you’re

from. Here they tell you directly ‘go to Albania’, ‘you are Albanian’. — Fatmir

A participant who works with children shared another aspect of the meaning of
Alvanos that was not mentioned by other participants. At educational institutions Alvanos
has taken on meanings relevant to that context that are still related to the meanings which
Alvanos has elsewhere as seen in the above excerpts. In the school, according to the
student mentioned, the Albanian students engage in transgressive behavior which breaks
school rules and norms. This behavior mirrors the stereotypical behavior of adult
Albanians outside of the school. Adult Albanians outside educational institutions engage
in transgressive behavior that breaks social rules and laws. Because of this association of
Albanian students and transgressive behavior, the label Alvanos in the school has come to
be used to characterize transgressive behaviors by students of any ethnicity. Alvanos,
then, extends to Greek students too who break school rules and act tough.

This exact extension of Alvanos to non-Albanians is what also annuls the
arguments often used by Greeks when called out as racist for the use of Alvanos. Their
defense is usually along the lines of Alvanos is not a slur but simply an ethnic label. This
argument continues with the aggressor (the person producing the slur) claiming that
Albanians are embarrassed of their own ethnicity, and this is why Albanians interpret
Alvanos as a slur. The argument continues that Greeks simply mean it as a term
indicating ethnicity. According to this, Greeks are not expressing racist sentiments.
Albanians are projecting their own insecurities towards their own ethnicity. However, the

use of Alvanos towards non-Albanians leaves no room for the ethnicity interpretation. If

96



the addressee is not Albanian, Alvanos is intended to verbally harm. Harm is done
through the indexical associations of the label Alvanos.

The intention of Alvanos to insult sometimes leads Albanians to exhibit great pride
towards their ethnicity and towards the labels for Albanian in Greek. This reaction seems
like an attempt by Albanians to prove to their interlocutors and to themselves that they

are not ashamed of their ethnicity. For instance, Flora emphasizes her ethnicity by

b (13

claiming she’s “pure” Albanian. In other words, she is “not mixed” in terms of her
ethnicity nor she is associated with any other ethnic identity. Not only is she Albanian,
but she’s also from the “north” of the country and “from the mountains”. These added
pieces of information communicate to her interlocutors that there is no way she could
(additionally) be of any other ethnicity such as Greek or Vlach that are found in south

Albania.

Rexhina  To 1éve uetalo tovg amd Eiinva oe EAAnva 1 mpog ALfovikio exiong,

Krisilda Amo Eiinva oe EAdnva. T’ o070.

Rexhina Kou yio weg 11 vouieig ot moel vo wel 0tow Aéve kamoiov AAPovo, Anloon
71 ewwoovv; Ti yapartnpiotixa Eyet 0 AAPovog;

Krisilda Tapa Oo cov mw o wepintwaon yiati Exw évav nalnty ue dratopoyn
010Y@YNG, TOLD EVTOVO TPOPANUO. COUTEPIPOPLS TOV UTOPEL Va. YIVEL
TOPoPatikod, 0Tl TO YPHOYOTOIEL KoL UE ODTOV ELYO. TLATEL THV GVLHTHON
Ka1 Tov elya avoldoel mopoamovew. Me évav amo avtovs. Ko pov eiye mel.

Rexhina  Ti nlikia giye avto to waidi av Géreig va pov weig,

Krisilda Awodexa ypovarv, mpwtn youvoaciov. Mov éleye to Adue yio mloxo. Eyad
T006 ovuralan tovg AAPovovs. Aéw yiati tovg ovumobeic tovg AAovovg,
Kavovue mopéa pov Aéer kou viwbw oti poralw mio moid ue avtovs. Ko
Aéw T evvoeic onloon, Ilwg poralovv o1 AAfavor ko voiwbeig ot
U016 LELS TTLo TOAD e avtodg, E EEpels tov Aéel, OAn v apo. kavooy

atalieg, 0N ™V wpa TAakwvouaote, OAn v wpo. Qo waipvoovv
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Rexhina
Krisilda

Rexhina

Krisilda

Rexhina

Krisilda

Rexhina

Flora

amofolés, Ba ppilovve, Oo kavoov, Qo pavovv, mo uaykes. Kai Aéw avto
oniaon deiyver otL 6Lot o1 AAfavoi givar étot; Aev eivor oot ot Alfovoi
étot. Aéw yrati tovg faleis olovg oto 1010 ooxi; E oy1, oldd ot
repioaoteporl givar. ‘Ot mepiaootepol,’ Aéw. Eyam oniadn eiual étal; E oyt

nov Aéet eov. Eab eloar daokala. AAG vrdpyel, voi, avth 1 vootporio.

Do they say it among them, Greek to Greek, or to Albanians as well?
From a Greek to a Greek. That’s why.

And tell me, what do you think it means when they call someone
Alvanos? That is, what do they mean? What kinds of characteristics
does Alvanos have?

1l tell you of a case because I have a student with a behavioral
disorder, an intense behavioral problem that might end in transgressive
behavior, that he uses it and I had opened up a conversation with him
and I had analyzed it to him further. With one of them. And he had told
me.

What was the age of that child if you want to tell me?

Twelve years old, 1% year of middle school. He told me we say it as a
joke. I like Albanians. I asked him why do you like Albanians? We hang
out, he told me, and I feel like I am a lot like them. And I asked him
what do you mean? How are Albanians like and you feel like you are
more like them? You know, he told me, they are being naughty all the
time, we fight all the time, they are expelled out of the classroom all the
time, they will cuss, they will do this and that, tougher guys. And I
asked him, does this show that all Albanians are like this? Not all
Albanians are like this. Why do you place them all in the same
category? No, but most are. ‘Most?’ I said. Am I like this, then? No, not

you. You are a teacher. But, yes, this mentality exists.

Oray ge pwtove yro. v kataywyn oov i Aeg; Ti omavtag;

Eiuou amo v A2favio.
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Rexhina
Flora
Rexhina

Flora

Rexhina

Flora

Rexhina

Flora
Rexhina
Flora
Rexhina

Flora

Rexhina

Flora

Aeg etuar AAPavioo,

Nou, kolé. Tlovpo, Tovg lém.

Ti w1 vo. wer modpo onraon; Xe ayéon e i,

Llotpo. Aev givou odte avaxateuévy, amo, mov, ol ax’ta. Ilag to léve;
An’ta fopera. Ax’ tyv Lezha, étou.

AALa ovte Bopetonmeipwtioon. Mnv oe movve Bopeionmeipwtioon,

Oy, oy1. Aev eivar. Oy pe. Oy pe. [T’ avto tovg Aéw. Kobapy, kabopn
Alpavida. A pe T¢iva. Kabopi, kaBopn. (inaudible) A’ to. fovva.

When they ask you about your origin what do you say? How do you
respond?

I am from Albania.

Do you say [ am A/lvanida?

Yes, of course! Pure, I tell them.

What does pure mean? In relation to what?

Pure. I am not mixed, from, that I am from. How is it called? From the
north. From Lezha, like that.

But neither Vorioipirotisa'®. So they don’t call you Vorioipirotisa?

No, no. It is not. No. No. That’s why I tell them. Clean, clean, Albanian.

Xhina. Clean, clean. (inaudible) From the mountains.

Discussing the use of Alvanos addressed from a Greek person towards an Albanian

person, Krisilda points to a couple of the reasons that it can have a hurtful effect to the

recipient. On the one hand, Alvanos reminds its recipients of their social status which is

below that of the Greeks. This status is presented as the state of affairs not only because

Greeks are the hegemonic group withing Greece, but also because the world is presented

as naturally hierarchizing ethnicities. In this hierarchy, according to the Greek narrative,

15 Irredentist endonym used by the ethnic Greeks of south Albania.
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Greeks are placed high as the descendants of the great ancient Greeks, the founders of
western civilization. Albanians are placed low in the hierarchy, unable to prove great
achievements in the history of their own people. The tweet in Appendix F captures
succinctly this idea of ethnic and cultural superiority that Greeks hold about themselves.
On the other hand, when Alvanos is addressed by a Greek person towards an Albanian, it
is also a reminder of the latter’s Otherness. Albanians are not Greek, cannot be Greek,
and cannot have a claim to this country. As such, Albanians do not belong in Greece;
they belong elsewhere, in Albania, where they came from. Thus, Alvanos is a hurtful slur
towards Albanians as it continuously reminds them that they are the Other and they have
no place in Greece. The implications of non-belonging that the slur carries can be
particularly harsh towards those second-generation migrants who were born and/or raised

in Greece and identify with Greekness at least to some extent.

2iyovpo. oy1. O Elinvag mpog tov AAfavo méiir Oa to ypnoiporoioel ooy fpioid,
7oV O¢ev givai Ppioid, ue Ty Evvola TS KATWTEPOTHTOS TavTa. Eabd dev gioor amo thv
XOPO OV, EloAL ATO AALOD, VO. TOS EKEL, EIUOL OVIOTEPOS OTTO GEVO, EICOL KOATWTENOS

OTO UEVO, EI0OIL TLO YWPLATHG, TO OTOAITIOTOG, TLO.

Definitely not. A Greek towards an Albanian will again use it as a slur, which is not
a slur, with the sense of inferiority always. You are not from my country, you’re
from elsewhere, you should go there, | am superior to you, you are inferior to me,

you are more villager, more uncultured, more. — Krisilda.

4.3 Labels marking feminine grammatical gender

When it comes to the terms available in Greek to refer to a woman of Albanian ethnicity,
speakers have a couple of options: Alvan-i [alvan-i], Alvanida [alvan-ida], Alvaneza

[alvan-eza]. All three labels share the same base, Alvan- and the difference lies in the
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suffix that marks feminine grammatical gender, -i [i], -ida [ida], or -eza [eza]. This is the
part where a lot of disagreement emerged among the interviewees about the
appropriateness of these labels. In the next subsections I present the arguments

participants made in favor of or against each one of the three terms.

4.3.1 Alvani

Many second-generation participants were in favor of Alvani as the form that marks one
as a woman of Albanian origin. One of the arguments was that Alvani is perceived as less
of a derivative of Alvanos, the term marking the Albanian origin of a man; rather it is just
the (inflectional) feminine form corresponding to the masculine. This pair is analogical to
adjectives such as [eksipni]-[eksipnos] “smart.FEM”-“smart.MASC” where the adjectival
suffixes -i and -os mark feminine and masculine grammatical gender on the base. For
Ilirida, Alvani is the appropriate feminine form as Alvanos and Alvani share the same
base, Alvan-. The gender difference arises from the choice of -i or -0s as the suffix which
marks the grammatical gender. In contrast, Alvanida is interpreted as being farther from
the base Alvan- as it involves the addition of the -ida [ida] suffix which contains three
phones (and three letters graphemically) and actually creates a new stem. Three
additional phones make the form longer than the masculine Alvanos which, for her,
suggests that the feminine derives from the masculine and it is, therefore, not on equal

standing with the masculine.

To AAPovy Pacikd o mpoTym YTl el TNV UIKPOTEPY OTTIKY OTOCTACH.

Actually, I prefer Alvani because it has the smallest visual distance. — Ilirida
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Many, especially the first-generation migrants, had not heard Alvani before and did
not have particular feelings towards it. Those that had heard of it had strong feelings
towards it and saw it as the only grammatically correct form, dismissing all other forms
as ungrammatical, ignorant, and interpreting them as slurs. For Ilira, hearing Alvani from
someone (instead of Alvanida) suggests that the other person is sensitive to the slur
potential of Alvanida and has sought alternatives that are not slurs. Alvani, for her, does
not carry the slur potential. This is not the case for all interviewees, such as Admiljan,

who interprets it as being pejorative when he hears it from the researcher.

Rexhina Tnv 2één n A2Pavn yovaika, thv Eyete axodoel,

Shkelzen Oy1, oev 10 £y axovaoel.

Rexhina Have you heard the word 4A/vani woman?

Shkelzen  No, I have not heard it.

H Alpovn. H AAPovy éyetl kot to, Eépelg, eivar n owath 1£EN, Exel kati to, falel Ta
Tpayuoto oty Oéon tovg, eivol Etat Alyo akaonuaiko. Omoiog ypnoiuomolel v A&Cn
‘n AAPoviy’ vicoBw ot ue géfetar mePIGoOTEPO, OTL EYEL OTO UDOLO TOV, OCV{NTHOEL
Aydxt pue to Uooko tov 0Tt woio. gival 1 owath AECH, ue Taipvel ota oofopd. Omote
70, OV KAmolo¢ Aéel ‘n AAPovn’, yio uéva onuaivel 10N KGTo10g Tov EYEl KOVEL pe
TOL0T LoV, EYEl KATOEL TEVTE AETTO, Ko Exel ovopwthOel Toia eivor n owoth Aéén
TPOKELUEVOD VO, YPHOLUOTOOEL O¢ TOVUE TNV owath, akdua kai v politically

correct Aéén ag modue. ol Eépw o1 eivaur éva Statement va weig ‘n Alfavi’.

Alvani. Alvani has something, you know, it’s the correct word, has something, puts
things in place, it’s a little academic. Whoever uses the word Alvani, | feel they
respect me more, that they have in their head, they have discussed in their head
what the correct word is, they take me seriously. So, if someone says Alvani, for
me, it means that someone already has done, they have sat down for five minutes

and wondered what’s the right word in order to use, let’s say, the right one, even,

102



let’s say, the politically correct one. Because I know that to say Alvani is a

statement. — llira
H Alpovn. Etvor AABovy. Euévo. poo paiveton mold mepiepyo avto. To Eyw axovaoet
alla. pov Cevilel mapa wolv. H AAfav.

Alvani. She is Alvani. It seems very weird to me. | have heard it, but it sounds very

foreign to me. Alvani. — Admiljan

4.3.2 Alvanida

Most subjects considered Alvanida as the feminine form of the label that expresses
feminine Albanian ethnicity in Modern Greek. This was especially true of first-generation
migrants. This was not true across the board, however. Ilira’s preference above for Alvani
is explained by her objections towards Alvanida. She reflects she probably considers
Alvanida inappropriate due to her previous “negative experiences” with the label. Her
encounters with Alvanida have been in contexts where the label is used in a pejorative
way towards women of Albanian origin, whereas this has not been the case with Alvani.
Such an interpretation ignores, however, that Alvani is often an unknown term or is
unrecognized as an option to refer to an individual of Albanian origin as seen in

Shkelzen’s comment above.

Rexhina: Onodte 0 avopag mwov givar ano v AAfavia eivor o AJfavog. H yovaika
mov eivor amo v Alfavia, mwg Aéyetal;

Petrit: AlPavida.
Rexhina: So, the man who is from Albania is Alvanos. The woman who is from

Albania, how is she called?

Petrit: Alvanida.
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Evieyouévawgs vo 1o avvoém ue opvntikég eUmELpies mov va. lxo. i 1010, aS TOVUE G
a1l otav Aéyave EEpw ey ‘a n AAPavida’, ‘avie uwpé ue tmyv AAPavioa’. Evo
OTOKAEIETOL KATTO10G VO EAEYe ‘avTe uwpé ue v AAPovy .

Perhaps | associate it with negative experiences that | myself had, say, as a child
when they would say like ‘oh the Alvanida’, ‘never mind the Alvanida’. \Whereas

there was no way someone would say ‘never mind the A/vani’. — llira

The fact that Alvanida is considered by the subjects as the most generally accepted
variant to label a woman of Albanian ethnicity does not mean that the term is free of the
slur potential that Alvanos has. Interviewees were able to point to a number of indexical
meanings to which Alvanida could give rise when used as a slur. For instance, Eneida,
using again litotes constructions to mitigate the force of her expressions and to dissociate
herself from them, describes Alvanida as a woman who “is likely not very scholarly,
literate” and who “does not dress very fashionably” instead of using the antonyms

“illiterate” and “‘unfashionably”.

Nouilw 10 AAPovioo eivar Aiyo mio. o uévo 1o AAPovioo eivar Aiyo mio, to axodw
Atyo mio chill. dev Epw g va 1o eényow. To axodw Aiyo ot1 dev eivar téo0, dev

evéyer v vrotiunon (inaudible) awvtdg o dpog.

| think Alvanida is a bit more. For me Alvanida is a bit more, | hear it as more chill.
I don’t know how to explain it. I hear it a bit that it is not so, this term doesn’t have

the disparagement (inaudible). — Pavlo

Aev yvopilw av ypouuatixd to AABavi 1 to AAPavida eivou mio decent, alid
gyovrag dofaoel Aiyo movew o€ ovto, Eym o€l 0Tl T0 AAPovn eival mo arodeKTOS
0pog, Tovidyiarov ypouuotixa. Ipatov, kar dedtepov, to AAPavioo. iows emeion Exel
XPNoipomon el Koo KOPOV ETIONG, KOl GYEOOV TOTE OEV YPHTYUOTOIODVTOY LUOVO VI,
VoL TEPLYPAYEL THV KOTOYWYVH ULOG YOVOIKOG. AAAG TIG TEPLEGOTEPES POPES OWTO VO

LEV DTOOETKVVE TNV KOTOYWYH THS YOVOIKOS QLG TOPOLINA0. HTOW OO HOVO TOV
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DITOTIUNTIKO UE OAQL OO0 aTO gumepLElye Yot ooviBame nrav n AAPovioa
kaBopiotpia, n AAPavioa epyazpia, n Alfavioo wov dodleve ota ywpopia, n
AlPavida mov Ekove 0moI100NTOTE AALOD EIOOVS OOVAELG. OIS TO VO, TEPITOIEITAL O
TobUE NAIKIWUEVODS KOl NAIKIWUEVES KOl Ta. Aoira, va kaBapilel omitio kol 0lo. avTa.
Onote axoun ko o KAmoiog oo EAeye anuepo. 0Tl To Afavido eival mo ypouuoTIKG

0WaT0, Vouilw oti dev Bo uropodoo. va. to ypnoyoTolo.

I do not know whether grammatically Alvani or Alvanida is more decent, but
having read more on it, | have seen that Alvani is a more accepted term, at least
grammatically. First. And second, perhaps because Alvanida has been used mainly,
in addition, and almost never has it been used solely to describe the origin of a
woman. However, most times, on the one hand, while this signified the origin of a
woman, at the same time, it was by itself derogatory with all the meanings it
contained because usually it was the Alvanida cleaner, the Alvanida laborer, the
Alvanida that worked in the fields, the Alvanida that did any type of job such as
taking care of the elderly etc, cleaning homes and all this. So even if someone
would tell me today that Alvanida is more grammatically correct, I think I wouldn’t

be able to use it. — Pamela Zoe

To AAPovy eivar oav vo. ‘vo. unv modue AAfavioa’ pe moidi pov yrati eivar kot avto
oVVOYOOUEVO, GOV TO AAPavOg, e pio TOTooo 1] OTOIo. UTOPEL VO UNV EYEL, TAI(EL Va.
LNy givar ToAD A0yi0, EYYPOUUATH, VO, UNV VIOVETOL CEPM V) TOAD HOVTEPVA, CEPELG,
n epydpia. Koi to ALfovn vo givou mio. Aev EEpw pov axodyetor Aiyo mio

eKAETTOOLUEVO.

Alvani is like “let’s not say Alvanida”, because it is also associated, like Alvanos,
with a dudette who might not have, is likely not very scholarly, literate, who, like,
does not dress very fashionably, you know, the laborer. And Alvani is more. I don’t

know, it sounds a bit more refined. — Eneida

To Alfavioo. o axodw mo moAD atis elonaels ontoon an’ to Alfavy. Ou
XPHOLLOTOLEITOL IO TOAD OTIS ELONTELS, EVVOWD, UE POTOLOTIKO TEPIEYOUEVO TOV

KOTOANCY.
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| hear Alvanida more in the news in comparison to Alvani. That it is used more in

the news, | mean, with racist content eventually. — Ilirida

4.3.3 Alvaneza

Among the variants available to label Albanian women in Modern Greek, Alvaneza was
identified immediately by most of the interviewees as a slur. Interviewees rejected the
term altogether and clarified that they would not use it to refer to themselves nor to other
Albanians. Those who identified the slur potential of Alvanida regarded Alvaneza as
more insulting than Alvanida. As with Alvanos and Alvanida, subjects were able to
identify the indexical field of Alvaneza. This field often overlapped with the indexical

field of Alvanida, but also carried heavily negative associations not found with Alvanida.

Marilena: Kamotor to Aéve kou AAPavélo.

Rexhina:  To meg. Il oog paiverar to Alfavela,

Marilena: Aev pov apéael £ta1 Omwg o Aéve.

Rexhina:  Taxi;

Marilena: [loAlés Elinvioes Aéve AlPovéla. Aev CEpw, dev pov axodyeton
KOoAO ato avTi [ov.

Rexhina:  Eivai owoto;

Marilena: Eyd motedw oy, eivar AdBog. Eyo moredw ot eivor Alfavida.

Rexhina:  Kou ma¢ pov eimeg ead, 2ov paivetor kail Goynuo HLov EITeS &;

Marilena: Noua, oev axovyetar kKoAO. Agv pov axodyetal EUEVO KAAG 0DTO TO.
Kai wollég popés eyad dopbave Tis TeAdTIOnES 1ov.

Rexhina:  Kou ti oov Aéve;

Marilena: Oy1 AAPovéla tovg Aéw. Kat pov Aéve to idto mpayua eivai.

Marilena: Some even say Alvaneza.

Rexhina:  Tell me. What do you think about Alvaneza?
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Marilena:

Rexhina:

Marilena:

Rexhina:

Marilena:

Rexhina:

Marilena:

Rexhina:

Marilena:

I don’t like how they say it.

Why?

Many Greek women say Alvaneza. 1 don’t know, it doesn’t sound
right in my ears.

Is it correct?

I believe not, it’s wrong. I think it is A/vanida.

And how did you say it? You said it sounds ugly?

Yeah, it doesn’t sound good. This doesn’t sound good to me.
And, many times, I correct my clients.

And what do they tell you?

It’s not Alvaneza 1 tell them. And they tell me it’s the same thing.

Marilena mentions she dislikes Alvaneza and that she even corrects her clients

when they use the term. It is interesting that the Albanian here is the one correcting the

Greek grammar of her Greek clients. By correcting the ungrammatical forms her clients

produce, Marilena asserts her expertise over Greek grammar and by extension she lays a

claim to Greekness. At the same time, she positions herself as more educated than her

clients, which goes against stereotypical images of hairdressers as persons with basic

education. Her clients reject the ungrammaticality of Alvaneza, and Marilena’s claim to

better understanding of Greek grammar, by placing Alvaneza as synonymous to Alvanida.

This strategy also allows clients to evade any potential accusations of using a slur, by

placing Alvaneza at the same level as the more generally accepted Alvanida.

Rexhina:

Violeta:

Rexhina:

Lo weite Eyete axovoel v Aén ALPavéa,; To Eyete axovael avto,
Alpovélo.
Oy1. Aev 10 Eyw akxovoel.

Avti yra ALfavioo, n AAPavéla.
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Violeta:

Martin:

Rexhina:

Violeta:
Martin:
Violeta:

Martin:

Rexhina:

Martin:

Rexhina:

Martin:
Violeta:

Rexhina:

Martin:

Rexhina:

Violeta:

Rexhina:

Violeta:
Martin:

Rexhina:

Violeta:
Martin:
Violeta:
Martin:

Rexhina:

Martin:

Aev to &y axoboel.

AAPovéla. Nou. Ti; Hporintiky. Ilag Jéyetar,

Lpoafintixo €;

Aev to &y axodoel.

AAPovéla. To Aéve ...

Avtog fyaiver mo ol kai.

...Me éva vpog. Me évo, Dpog aav.

LHaog; Ti dpog;

Ypog potoiouod.

Naa.

Byaler tov pataiouo.

Aev 10 Eyw okoboel.

Aniaon érot younlto. Aniadn kdmwoiog wov givai mold younid.
2 unoevaver. Xe unoevier. Oyt oe unoevavel. Xe unoevidel. Kou

oe. Eyw dev 1o, yovatdpw avta. Aev uov apéoel.

Tell me, have you heard the word Alvaneza? Have you heard this?
Alvaneza.

No. | haven’t heard it.

Instead of Alvanida, Alvaneza.

I haven’t heard it.

Alvaneza. Yes. What? Provocative®®. What’s it called?
Offensive huh?

[ haven’t heard it.

Alvaneza. They say it with...

He goes out more and...

With an attitude. With an attitude like.

How? What kind of attitude?

Racist attitude.

16 1n Greek mporinrucy [proklitiki] “provocative’ and zpogBintuci [prozvlitiko] ‘offensive’ start with the
same bound prefix zpo- [pro], hence Martin’s confusion.
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Rexhina: [ see.

Martin: It brings out racism.

Violeta: I haven’t heard it.

Rexhina: Like low. As if someone stands very low.

Martin: It redutes you. It reduces you. It doesn’t redute you. It reduces

you. And I don’t. I don’t dig these things. I don’t like it.

For some participants, Alvaneza is a legitimate term that is used to refer to Albanian
women. This is especially common among first-generation migrants. For instance, this is
the term Petrit chooses to refer to Albanian women even though he is responding to a
question that contained Alvanida. In a sense, then, he ignores Alvanida that was used by
the interviewer, and corrects it to Alvaneza. Additionally, through reported speech, Petrit
places Alvaneza in the speech of Albanian women in Greece who use the term in a
derogatory way towards other Albanian women. In arguing for the ungrammaticality of
Alvaneza, Petro draws an analogy between Alvanida and Ellin-ida/Aggl-ida. Ellinida
[elinida] and Agglida [aglida] mark feminine gender with the derivational suffix -ida [ida]
just like Alvanida does. In this logic, if Ellinida and Agglida are considered
grammatically correct, Alvanida should also be considered grammatically correct. Petro,
however, fails to draw an analogy between Alvaneza and Suid-eza [suideza]
“Swedish.FEM” or Vietnam-eza [vietnameza] “Vietnamese.FEM” which also mark
feminine gender with -eza [eza]. If Suideza and Vietnameza are grammatical, this should
make, by analogy, Alvaneza also grammatical and acceptable as a term denoting a

woman’s Albanian ethnicity.

H ioio eivar AAPovélao kou Aéer ‘NpBov o1 AAPoveles kar pog to wailovy eda’. To Eyw

OKODOEL Y CEPEIS TTIC TAOTELES LUE TA TOLOLA OTOY EFyouva €Y.
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She is herself Albanian and says “Alvanezes’ came here and act like”. You know, I

have heard it in the parks when | would go with the kids. — Petrit S.

Petro K:  Toti 10 owoto eivar AAfavioa. 11 avto. H to Alfavéla, ovte avto
eivau 10 6WaTo.

Rexhina: To weg puov yia to AAPovéla.

Petro K:  Ovte owto u’ apéoer. Tati dev givar to owotd. Eivar Alfavido.
Eivou EAAnvido, eivar Ayylida, ivou, kot moet Jeyovrag. Omote yi’

avTo 0V 10 BepPd WTTO.

Petro K:  Because the correct one is A/vanida. That’s why. Nor Alvaneza,
this is not correct either.

Rexhina: Tell me about Alvaneza.

Petro K: I don’t like this either. Because it’s not correct. It’s Alvanida. 1t’s
Ellinida, 1t’s Agglida, it’s, and so on and so forth. So, that’s why I

don’t believe it’s correct.

Flora did not find Alvaneza offensive and categorized it as a variant used “in
village[s]”. For her, Alvaneza is a legitimate variant in as much as regional varieties are
legitimate. By reducing Alvaneza to a dialectal variant, she also reduces the potential of
the label to act as a slur. Alvaneza is not a slur, it is simply the label some people have for
labeling that ethnicity in their non-standard dialect of Greek. As the conversation
progressed, she also associated the variant with older people, suggesting that Alvaneza is
age-gradient and that it is more commonly used to refer to Albanian women among older
age groups. Thus, Alvaneza is further legitimized as a variant and its potential as a slur is

further reduced. Similar views about Alvaneza are also expressed by a couple of second-

17 Plural of Alvaneza.
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generation migrants who view it as age-gradient. It should be noted that these individuals
grew up in more rural areas so there might be a correlation between Alvaneza and the
rural origin of the people who use it. Even if this correlation is true, it still does not
preclude the variant being intended as a slur. For instance, Krisilda, who grew up in a
rural area, calls the use of Alvaneza “derogatory” and proceeds to lay out the indexical
meaning of the term. As in other places in the world, there is a general stereotype in
Greece that people living outside large urban centers are less educated, lack tact, and are
less tolerant towards the ethnic “Other”. All this ideologization of non-urban people
suggests that they might be likely to be verbally more overtly xenophobic than people
who are ideologized as urban. As a consequence, they might produce slurs such as
Alvaneza much more frequently than people living in urban centers and might lack non-
slur alternatives from their repertoires that might be available to people from the urban

centers.

Flora: Tyv Aéve uepiroi ka1 ALfavela.

Rexhina: Iloio1 to Aéve avto;

Flora: AAPovéla morog to Aéet pe;

Rexhina: Eo0 va uov reig.

Flora: H Aipovéla. Eivou ot ar’ 10 ywpio vouilw. Am’to ywpio givoi ot
replocotepol. Nai, voi, o’ 10 ywpio. Exw axovoel koi oto Ywpio
£YQ.

Rexhina: Ilag oov paiveton eaéva to AAPovéla, Zov apéoe,

Flora: AlPavéla, evracer. Aev tétoto. Amiag Aéw eipon. Oviawg ato ywpio
tov T16vvy 006 EYew axobaoel va. Aéve Alfavéla.

Rexhina: Ilod eivoi to ywpio tov Tiovvy,

Flora: 21n Bovitoa. ALfavéla. Mropei va. Eépeis, AAPovéla, étar. Aev thy
Aéve Alfavida og modue. AAPovéla. Toiog Céper,; Tovg épyetar o ...
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Rexhina:

Flora:

Rexhina:

Flora:

Flora:

Rexhina:

Flora:

Rexhina:

Flora:

Rexhina:

Flora:

Rexhina:

Flora:

Rexhina:

Flora:

Rexhina:

Flora:

Tlcds oov paivetor;, 2ov paivetor cwato oEva, 200 PaiveTol OkK;
Evtaler. Auo eivou. ECoptator. Auo eivar pe tovg ueyalong
avOpwrovg, &yxel va kavel. Onwg eivai 1.

Ti evvoeic;

Koita, orwe givai n 0164eKT0G, 0TS EYOVVE OTO YWPLO O TOVUE,
uirave aAliag. Eyovv 1o tétoro. Onwg Aéue gueic ‘mpoforo’ ag

mwovue. ‘Ipativa’ uov Aéyave uéva ot yrayiaoes. Karalofeg,

Some call it Alvaneza.

Who calls it like this?

Ugh who is it that calls it Alvaneza?

You tell me.

Alvaneza. It is the people from the village, I think. Most are from
the village. Yes, yes, from the village. I have heard it in the village
too.

What do you think about A/vaneza? Do you like it?

Alvaneza, ok. It’s not like. I just say I am. Indeed, in Yannis’
(husband) village I have heard them say Alvaneza.

Where is Yannis’ village?

In Vonitsa. Alvaneza. It might be. You know, A/vaneza, like that.
They like don’t call it Alvanida. Alvaneza. Who knows. For them
it’s more...

What do you think about it? Do you think it is correct? Does it
sound ok to you?

Fine. If it is. Depends. If it is with older people, it depends. It’s
like...

What do you mean?

Look, it’s like a dialect, it’s like they have it in the village, let’s
say, they speak differently. They have the thing. How we say
[provata] “sheep”, let’s say. [pratina] “sheep’ the grannies would

say to me. Do you see?
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AAPovea. Xawpiatiooa, mo audppmty o movue, o oypouuoty, 1 kabopiopia, wio

Aaixog avlOpwmog, kKarws Etol.

Alvaneza. The village woman, a more uneducated let’s say, a more illiterate, the

cleaner, a more lay person, something like that. — Krisilda

Based on the quotes presented here, it is clear from subjects’ interpretations that the
labels discussed above are not only labels of ethnicity, but, to a large extent, are also

indexical of social class, including profession, social standing, and education.

4.4 Self-identifying ethnic labels

During the interviews, subjects, on the one hand, expressed their opinions on the labels
available in Greek to designate Albanian ethnicity. On the other hand, they expressed the
labels they personally prefer to refer to their own ethnicity or the labels with which they

self-identify.

4.4.1 Ano v AAPavie “from Albania”

A large number of participants expressed discomfort towards Alvanos and Alvan -i/ -
ida/-eza. The discomfort was present despite their professions of pride towards the
ethnicity and their own identifications as fully or partially ethnically Albanian. To handle
this discomfort, many of subjects expressed preference for azé v AJfovia “from
Albania” when disclosing their ethnicity. This choice moves away from making a
statement about ethnicity and makes one about nationality and/or geographical origin. At
the same time, it leaves room for negotiation in terms of ethnic identification. It allows
the speaker to not commit to an Albanian ethnicity. It also allows the speaker to suggest
that they could claim or identify with another ethnic category. From Albania does not
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mean Albanian. Where one or one’s ancestors were geographically born does not entail
that they identify with the ethnicity that is adopted by the majority of the people born in
that place. A case in point are Albanians from Kosova who identify as Albanian rather
than Kosovar when asked about their ethnicity. The term Kosovar refers to their
nationality and geographically places them as Albanians from the country of Kosova, but
the term does not index their ethnicity like Albanian does (Jano 2013).

In the excerpt below, Marilena immediately comments on the interpretation of
Alvanos as an ethnoracial slur that intends to harm the addressee. For her, Alvanos
immediately “labels” one as a person who carries negative characteristics. Because of this
first “ugly” interpretation of Alvanos, she prefers “from Albania” as a better designation
of one’s origin which is “nicer”. Despite the interpretations of Alvanos as a slur,
participants also acknowledged that its meaning depends, to some extent, on the
speaker’s intentions. This is represented below by Niko in his comment about

“pronunciation”.

Ox! Eyo mopdoetyuo Aéw gipar amo v Alfovio. Odte AAfavida iéw, ovte
AlpavéCa. Einon o’ tyv ALfovia.

No! for example I say | am from Albania. | neither say Alvanida, nor Alvaneza. |

am from Albania. — Mergeta.

Marilena [ati n Aé¢n AAPavog éxer. Tlag va oto o, Eyel yopaxtypiotixi
oD téTo10, opvnTiKN okewn. Me T0 mov arodg avty TV AECH,
AAPovog, oav va oe kKatnyopodve yio KaTL.

Niko H yvaun pov eivar ott avaloywms mag Qo 1o mpopéper o ¢lLog.
AlPavog. Aev Aéue ko Elinvog, Koi Alfavog. To idio mpdyua
givor. AAAG....

Marilena [Ilo¢ to Aéetl.]
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Niko [Auo to Aéer.]

Marilena Nai, av Oa wer ‘o AAPovog!’

Niko O AApovog eivou Aiyo.

Marilena ITo étot.

Niko Xromoer. Aua to Aéel.

Marilena Anloaon suéva Bo. oo dpece va mer ‘amo v AAPavia’, oniaon vo.

70 mel mo opop@a. Oxi vo, T0 TEL e AoyNUo TPOTO.

Marilena Because the word A/vanos has. How can I say it? It has a big
characteristic thing, negative though. As soon as you hear the
word, Alvanos, as if you’re accused of something.

Niko My opinion is that it depends on how the other person will
pronounce it. A/vanos. Don’t we say Greek too? Alvanos as well.
It’s the same thing. [But]

Marilena [How they say it.]

Niko [If they say it.]

Marilena Yes, if they say ‘the A/vanos!’

Niko ‘The Alvanos’ is a bit.

Marilena More like.

Niko It aches you. If it’s said.

Marilena Like, I would like if they said ‘from Albania’, that is, to say it

nicer. Not to say it in an ugly way.

4.4.2 Alfavoerlnv-ido-ac “Albanian Greek” and EAlnvoal fav-1-o¢ “Greek Albanian”

Many of the study participants mentioned that the labels that they felt that represented
who they are were not the ones that they would use in public when asked about their
ethnicity. The terms Greek Albanian and Albanian Greek that index double ethnic
identification are such prime examples. Most of second-generation participants expressed
that these labels represent how they feel and how they think about themselves. This
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challenges single-ethnicity notions that see ethnicity as hereditary, unmalleable, and
monolithic. Similar phenomena have been observed in the Basque Country where code-
switching between Basque and Spanish challenges monolithic understandings of what it
means to be Basque today (Elordui 2022). However, none of the interviewees said that
they use these labels about themselves when disclosing their ethnicity to others. A couple
of explanations justified these choices. One, is that the Greek Albanian or Albanian
Greek labels have been misinterpreted in the past when subjects have made attempts to
use them to refer to themselves. Their interlocutors have understood the double labels to
mean that one parent is Albanian and that the other is Greek and, therefore, the person
who used the double lables identifies with both ethnicities. This misunderstanding would
lead to awkward explanations from the subjects that both their parents are Albanian, but
that they themselves identify as both Greek and Albanian having been raised in Greece.
Eventually, to avoid these interpretations of Albanian Greek / Greek Albanian, the
subjects avoid using the double labels altogether. Thus, Alvanos and Alvan-i/-ida are the
preferred terms when participants discuss their ethnicity.

A second reason that emerged as an explanation about not using the double label,
which is closely related to the first reason, was the resistance they have found from
interlocutors towards their use of Albanian Greek or Greek Albanian. Participants voiced
hesitation to use such labels because they feel that they have not been given permission to
use them. Specifically, the expressed that they feel they do not have permission to claim a
Greek ethnic identity, so a double identity, Greek and Albanian, seems out of reach for
them. This is despite the fact that all but one of these individuals hold Greek citizenships.

That is, they are nationally Greek, and through a rigorous process of naturalization, they
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have been deemed Greek enough in the eyes of the law, but they are still unable to call
themselves fully or partially Greek.

The dual label itself is under negotiation for the members of the second generation.
Most participants expressed doubt about the order of the ethnic labels Albanian and
Greek in the formation of the dual label. A general preference was expressed for Greek
Albanian with subjects claiming they “cannot explain why” that sounded like the most
appropriate order. A few questioned this ordering by offering examples of dual identities
in the US, such as Greek American. There, dual labels are formulated with the migratory
ethnic background followed by the designation of nationality of the destination country.
Analogically, then, in the Greek context, the ordering would be Albanian Greek. Some
subjects expressed that they had not heard this ordering, however, and although rarely,
the term they were vaguely familiar with was Greek Albanian and not Albanian Greek.
The doubt in word order also manifested in participants asking the researcher about the
appropriate ordering of the terms. They sought advice from someone who was presented
to them as a linguist, and whom therefore, they saw as an authority who could clarify the
order which they could then reproduce with confidence.

A couple of participants from the second generation deviated from their peers about
the feeling expressed towards the dual identity. In doing so, they aligned with the views
of those who misinterpret Albanian Greek and Greek Albanian to mean that an individual
is born to one Albanian and one Greek parent. In this view, ethnicity is a biological
category that is inherited from ones’ parents along with other biological traits such as eye
color. This biological reality is fixed and not subject to social forces that might render it

negotiable or shifting between generations. The individuals who hold this view feel that,
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since they have not inherited a Greekness from at least one of their parents, they cannot
claim a Greekness for themselves with the dual labels. Albanian is the only identity they
can claim unquestionably and with confidence because this is the ethnicity that they
inherited from their parents. Violeta, who was raised in Greece since the age of three, has
a firm belief in this view even though she clarifies that she “love[s] Greece very much”

and that she “imagine[s] herself spending the rest of [her] life” there.

Rexhina  O1 Jé&eic EAMAnvoolfovioa n ALovoeiinvioo ae apopody;,

Stefania Nai, voi. Eyao ovtd. Av pov éleyeg ot meg pov 11 vidbeig, ywpis vo.
rpooraldeic va. Tati ey av ue pwtave Aéw Alfavida kar kamoieg
popég Aéw rar EAAnvida, oxéro.

Rexhina Nau.

Stefania  Aéw vo unv kéBopou tpa vo Aéw Sy vidOw puoo-puiad, oxi.
Karalopfeg;

Rexhina Nau.

Stefania  AAAG Gua deis péao pov, Eépw eyw, EAAnvoalfavido viobw.

Rexhina  To ypnoiuomoieic vo. oniwbeig otav oe pwtdve: T gloal;
EZinvoodfavioo.

Stefania Oy, oy1. Toze.

Rexhina Tloxi;

Stefania  E Qo kdzoel vo pov wel o dArog 11 evvoeis; Eyxeis v puopd, Aev Eyeig
Ka1 To0g 000 Yovels amo v AAfavia, Anlaon karevbeioy mael To uvoalo
700G OTNY Kataywyy, ato aiua. Katdlofeg; Aev umopodv va oeytodv to
Oéuo tov ToAITIoUOD KOI THS TOLOELAS KOl TOV Yevviéaal. AVTO TOv EUéEVO,
LLOD YIVETOL GYEDOV TAVTA EIVAL 1] EPWTNON OV EX® KA TOVS 2 LLOD YOVEIS
AAPovovg yroti oev paivouou. Lati Oéiw va cov mw ot1 Tava

OKEPTOVTOL TOVG YOVEIG. Aev umopodv va.

Rexhina Do the words Greek Albanian or Albanian Greek pertain to you?
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Stefania

Rexhina

Stefania

Rexhina
Stefania

Rexhina

Stefania
Rexhina

Stefania

Rexhina
Violeta
Rexhina

Violeta

Yes, yes. I that. If you asked me to tell you what you feel, without
trying to. Because if I am asked, I say A/banian and sometimes Greek,
by itself.

Yeah.

I say [to myself] Am I supposed to explain no I feel half and half, no.
You understand?

Yeah.

But if you, let’s say, look inside me, I feel Greek Albanian.

Do you use it to state what you are when you are asked about it? Greek
Albanian.

No, no. Never.

Why?

The other person will start asking what you mean. Is your mom? Are
not both your parents from Albania? That is, immediately their mind
goes to origin, to blood. Do you see? They cannot accept the issue of
culture and education and where you’re born. What I always get asked
if both my parents are Albanian because I do not look [Albanian]. I'm

trying to say, they always think about the parents. They can’t.

O1 6pot Alfavoeiinvioa n EAinvoorfavido ae apopodv,

Aev Oo. to Eleya.

Lo énynaé poo.

Oa oov Tw. Eyo oyardaw wopo told v EALdda kot Oo, povialouo
TOV E0VTO OV VO. TEPVAEL KO OAO 1OV TO DTOA0ITTO THS {WNS. Ayamdm
KOL TV Xpo, Kol TNV 10T0pLo. THS, Kol TOALC. TPAYUOTO, KOl TOV
TOMTIOUO THG, 0AAG Becwp OT1 N KaTaywyn pov eivar kabapa. alfavikn.
Ewoa eivou katt pe to omoio yevviéoaur. Evtaler dev eivou 100
amolvto. Béfaia oov Aéw, eilikpiva ayamow v ELLddo, ko oiyovpa

av glyo va. o1aAééw uetolo twv 0o ywpawv B didreya v ELLada yrati
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Rexhina
Violeta
Rexhina

Violeta

Petro

Rexhina

Petro

Rexhina

Petro

Petro

Rexhina

Petro

£00 Eya (Noel kal Exw TEPAoel Katl oln wov v (. AALG oev vicbw

Elnvioo.

Do the terms Albanian Greek or Greek Albanian pertain to you?

I would not say that.

Explain this to me.

I’ll tell you. I love Greece very much and I would, I imagine myself
spending the rest of my life [here]. I love this country, and its history,
and many things, and its culture, but I think that my origin is purely
Albanian. I mean it is something with which you are born. Ok it is not
so absolute. Of course, as I told you, I sincerely love Greece, and for
sure if I had to choose between the two countries, I would choose
Greece because here I have lived and I have spent my whole life. But I

do not feel Greek.

To ypnoomorodve [ue opvytirn évvoia], oila AAPovoi eiuoote.
Movo ALfavog Ba e ot eiuai.

Nou. Aoy, owtég o1 1é€eis mov axodyovrar televtaia,

ElJnvool favog-Arfoavoélinvag, Tas oov paivovral,

2Zov vo. unv vapyovve. Zav va unv vropyovve. Eicor AAfovog i
Elinvog.

Ok. Onote dev ae apopody eaévo. avtés o1 AECeig,

Oy, oy1. KaBolov.

They use it [in a negative sense], but we are Albanian. I will only
say that I am A/vanos.

Yeah. This, those words that are heard recently, Greek Albanian,
Albanian Greek. What do you think of them?

As if they do not exist. As if they do not exist. You are either

Albanian or Greek.
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Rexhina Okay. So those terms do not pertain to you?

Petro No, no. Not at all.

4.4.3 Aevtepn yevia “second generation”

Second generation was another term that participants in the study felt was representative
of their identity. It also emerged as descriptive of participants’ lived experience and life
journey. Still, few mentioned that they use this term when asked about their self-
identification. Again, Alvanos and Alvan-i/-ida are the terms that subjects eventually use
for themselves. Second generation is the elliptical form of ‘second-generation migrant’.
This is the term that institutionally has been ascribed to those Albanians who were either
born in Greece or came to Greece at a young age with their parents. The parents of this
second generation are the first generation in the order of migration who came to Greece
after their formative years and matches typical classifications of migratory generations in
the migratory literature (e.g., Fajth & Lessard-Phillips 2023, Miiller-Suleymanova 2023).
Many second-generation migrants in Greece have received five-year residence permits
under this institutional classification. More importantly, however, many have received
their Greek citizenships by falling under this definition of second generation (among
fulfilling other bureaucratic criteria). One participant who is also involved in activist
action about migrant rights in Greece additionally supports ‘Albanian migrant’ as a self-
identifying term. For her, the fact that she is a migrant, albeit raised from a young age in
the destination country, is the factor that fully captures her lived experience, has defined

her formative years, and indexes her social standing and treatment in the present.

Rexhina O dpog Alfavida uetavaorpio 2 yeviag o€ opopa.,
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Violeta
Rexhina

Violeta

Rexhina

Violeta
Rexhina

Violeta

Rexhina
Violeta
Rexhina

Violeta

Rexhina

Violeta

Rexhina

Violeta

Rexhina

1lirida

Nou.

Lo e&nynoé pov.

E vouilw ot owtn eivar 1 kotdotoon pov. Avto mov Exel ovufel oty
{wn pov. Emelon ot yoveis pov kamwoia otiyus) atny (i Toug
OTOPATIOAY VO, UETOVOOTTEDGODY E0M, OTOTE OVTO ELYE (IS TVVETELD. EYD)
vo. EpOw o€ pio moAD uiKkpy niikio €00 Kot va. (jow.

Eov mpoodiopileoor étol; Anladn ovotnvecor wgs Etol OTAV G€ pOTAVE
ano mov gioal;

O

Ok. AmhAd ovtidaufavesor thy eavtiy 6ov €00 og movue;

Axpifag.

Does the term second generation Albanian migrant pertain to you?
Yes.

Explain this to me.

I think that this is my situation. What has happened to my life. Because
my parents at some point in their lives decided to migrate here, so this
resulted in me coming here at a very young age and to live [here].

Do you orient yourself as such? That is, do you introduce yourself as
such when they ask you where you’re from?

No.

Okay. So, let’s say, you just understand yourself in this manner?

Exactly.

To ypnouomoieic to Alfavoelinvida yia v eavty cov; Anioon
OVOTHVETOL £TO1;

Oy axoua. Anroon axouo kai o€ ETITEOO OUIAIOV KOl COLTHOEDY
TOAD GUYVO, UTOIV®D WG, KOL TO A€W YW EVVOW VO, UTW ETOL, OG
HETOVAOTPIO. Oe0TEPNS YeVIAS. 10Tl Becwpdd ot elvou dDo drapopetikd,

zpayuaza. Agv, oniaon Exw apyioel, iuol ok ue OVTHY TNV
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Rexhina
1lirida

Rexhina

1lirida

Rexhina

Ilirida

Rexhina
Ilirida

Rexhina

Ilirida

tovtotnta. O va uetafo ae avtnv v tavtotya. Lioti Gewpw
TOMTIKG, OTL EIVOL TO O GOOTO, DPPLOIKES TAVTOTNTES. AALG KATL OEV
UE QYNVEL GE GOVOIOONUOTIKO ETITENO VO, TOW EKEL AKOUO.

Nou.

Avto.

Milnoé pov Alyo yio 10 UETOVATTPLO, OEVTEPHS VEVIAS TOV UOD EITES
0Tl GVOTHVEGOL ETOL.

E &ivau to mo avurpoowmevtino yio uéva, vouilow. Evvow dua melg
0€ KATOLOV UETOVATTPLO. OEVTEPNS YEVIA 1] € KATOLOV PasIKa,
opomodn, katalofaivels rolra mpdyuota pe ov. Eivar oloxinpn
KOIVWVIKI] KOTHYOPLo. TOV KOTOAGLOIVEIS TOAAG tpayuata. Eival

TOLD TPOGOLOPLGTIKO.

Do you use Albanian Greek for yourself? That is, do you introduce
yourself as such?

Not yet. That is, even in the context of talks and discussions I very
often enter as, and I mean I ask to enter as such, as a second-
generation migrant. Because I think that these are two different
things. I have not, like, I have started, I am ok with this identity. I
want to transition to this identity. Because I think that politically it
is more correct, hybrid identities. But something doesn’t let me at
an emotional level to go there yet.

Yeah.

That’s all.

Tell me a bit about the second-generation migrant that you
mentioned earlier that you introduce yourself by.

It is more representative for me, I think. I mean, if you address
someone, a second-generation migrant or actually someone with
the same troubles, you like understand a lot of things. It is a whole
social category that you understand a lot of things. It is very

orienting.

123



4.4.4 Alfova (uetavoord) - Alvana (metanasta) “Albanian (migrants)”

Although only mentioned by two subjects, the non-binary term Alvana was also brought
up as a term to designate persons of Albanian origin in Greece. In those instances, Alvana
was not used as a self-identifying term. Rather it was used by the speaker discussing
other unidentified people with which she shares a migratory journey. The term is
morphologically marked as neuter, plural, and nominative. This marking, along with the
singular neuter, has been on the rise in Modern Greek in recent years as gender inclusive
(Argyriou 2023). Some speakers will opt to use these neuter forms when referring to non-
binary individuals, when the gender of a someone referred to is not important, or as a
generic and gender-inclusive term. This marks a slow shift in Modern Greek from using
masculine grammatical forms as the default for mixed-gender groups or for generic
references to persons. Similar practices with the generic masculine are encountered in
other languages that mark grammatical gender, famously Spanish, and any attempts to
replace the masculine as generic are initially met with objections (Argyriou 2023). The
participant who used Alvana also produced Alvana metanasta “Albanian migrants”
marked for plural neuter. Alvana metanasta is used to collectively refer to Albanians in
Greece highlighting again the significance of the migratory experience as a defining

characteristic of the Albanian population in Greece.

Ag modue o1 ovuuadntés pov oto cyoleio, oao nrav AAPova, emeldn NUOOTAVY, KOTWS
elye toyer olo. va giuoote amd votio. Alfavia. To exiBeta pog wépvoyoy Told wg

eAnVIKG.

Let’s say my classmates in school, those who were Alvana, because we were, it
somehow happened that we were all from south Albania. Our last names passed for

Greek a lot. — Merilena.
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Dooikn arelln oy 101aitepa, orro. EvimBo TavTo, Kol E101KG WG Taldl, TOv 10 EfAema
KOl Q0 GOUUAONTES LoV, TS COUTEPIPENPOVTAY KO TO, AOITA, KOl GALO. UETOVOOTA

AlPava, ot ey viporn va. EEpovv ot yopw cov otL eloon AAPovido.

Not that much physical violence, but I always felt, and especially as a kid, that |
saw from my classmates, how they acted and that, and other Alvana metanasta, that

it was shameful for the people around you to know you’re Alvanida. — Marilena.

4.4.5 Alvaniola

A few participants, who are part of the same social networks, mentioned Alvaniola
[alvanola] as one of the terms they have heard used for Albanians in Greece. None of
them indicated that they personally use the term for this purpose, however. The same
participants also offered that they first encountered the term at a public-facing event
about Albanian migration that took place in Athens in February 2023 where they
participated as speakers in the event panel or as audience members. At the event, one of
the panel speakers, an artist and activist, self-identified as Alvaniola stating that they
would like to xovipevow [Kuirefso] “queerify” the position of authority they have been
presented as with their role as a speaker in the event. They further add they prefer the
term woynuirny AJfoviélo [magitiki alvanola] “militant Alvaniola” to better represent who
they are. Although the speaker does not explicitly state this, based on the small number of
Greek words ending in -jola/-j6la8, it is most likely that Alvaniola is a blend based on
Alvan-i/-os and xapioia [Karcjola] “bitch, slut”. Other subjects who mentioned Alvaniola
during the interviews seem to agree about the two constitutive parts of the term. The

latter is a reclaimed term by the Greek queer community which suggests that a similar

18 Others include musical instruments (e.g., [vjola] “viola”) and similar slur words towards women (e.g.,
[xazovjola] “silly, plain”) since -jéla/-jéla mark feminine grammatical gender.
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reclamation is happening with Alvaniola as a term which “queerifies” the ethnic label
Alvan-i-os. Attitudes towards Alvaniola varied from full embracing of the term to praise

of its creativity and to rejection because it sounds cute aild yalodliko “cute but silly”.

Mov apeoe mopa wold! Mov pavyke montixo uéypt andiag. [ ...J pov povnke téisio.

Eyxer ko mworyviolapiko, Exel kot QUEET uéoa. Av ypnoyoroieitol £toi.

I liked it a lot! I thought it was poetic to the core. [...] I thought it was great. There
is something playful, there is something queer. If it’s used like that. — Ilira.

Eiyo maer oe o oolnnon twv AXKI mpiv k6mwo100g unves koi Evog ek Twv
oVVOLUANTAV (P10A0Y1KO PDLO GVOPAS) XPHOYWOTOINGE OTOV TOV OPO Yio. Va.
avtompoaolopiabel. Ilpayuo 1o omoio Eviwbo va ue EKTPOCOTEL Kl EUEVA KaL VO,
vidBw tavtion. Ki Ektote (oo apéoel vo. YpHoiiomoin avtov T0V TPOGOLOPILOUO AV
Kot evtelag slang kar adokiuo. [...] AvapépOnxe amo évo arouo mov wAovoe yia v
untépa tov. Kaui yevika yia tig puetavaotpies A yeviag. 1o 1o méoo aywviotnkay oty
EJldda, yro 1o moGo dvokolo nrav avto mov Expene va. kavovv. No. epyalovial oo
70 TPWI UEYPTL TO PPAOD Kol TOPCAANAG VO PPOVTILODY TNV OIKOYEVELD, TO OTITL KAT.
Ko katéAn&e va Aéet ot (0 opidntig) ot 1o ustavootevtiké tov background zov
Kavel vo, vicober mepnpovn ol favioda. Ievikd pov apéoel otav tAdbovue gueic ta
1010 véeg AéCeig yia vo, Ipoaolopiatodue. Kot koo kavooue. Toti iowg o1
LTTAPYOVOES AECEIS OEV Uag ywpave. Mov paivetal TpoPePo Kot TaDTOYPOVE. OOTELO
Ko ipwviko to alfaviolo. Kot dev Qo v ypnoyomoroboa oe kdbe mloicio
Tpopavag. ALLG ota oikeia LoV TEPLPALLOVTO. LLOD OPETEL VO. YPHOIUOTOIW TETOLOVG

TPOGOLOPIOUODG.

I went to a discussion by ASKI a few months ago and one of the speakers
(biological sex man) used this term to self-identify. Which | felt that represents me
and | felt like I identified. And since then, | like using this orientation even though
its completely slang and illegitimate. [...] It was used by a person who talked about
his mother. And, in general, about first-generation women migrants. About how

much they struggled in Greece, about how difficult what they had to do was. To
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work from morning till evening and at the same time take care of the family, the

house etc. And the speaker ended up saying that his migratory background makes

him feel like a proud Alvaniola. In general, I like when we coin ourselves new

words to define ourselves. And it’s good we do that. Because maybe the existing

words do not fit us. | think Alvaniola is sweet and at the same time funny and

ironic. And I wouldn’t use it in every framework obviously. But in my familiar

contexts | like to use these kinds of identifiers. — Rexhina B.

Rexhina

Eneida

Rexhina

Eneida

Rexhina

Eneida

Rexhina

Eneida

Rexhina

Eneida

Rexhina

Exeig axodoel Kamo1ov GALOV Opo TOv Va. YpHoYOTOIEITAL YL, VO,
avapepOel ae dropo OAPOVIKNG KaTOY@YNS aTO EAANVIKG,

Exw axoboel 1o Arfovidla.

Tlcs oov paivetor owto;

TI'eloio. Mov paivetar yeloio. AALe v Exm, 10 Ex® 0KODGEL A0 KOl
KaAd queer, Oyt kol kKaAd, queer. Evvoa oti Oyt amo aAlovg, amd queer
AlPava drouo va to ypnoiomoiodve ooy towov reverse pride. X pia
rapovaioon avto. To omoio pov paiverar yalovlixo. Cute alra
xolovliko. Exw axoboel 70...

Ti onuoiver AAPovidlo,

Eivor aav 10 kapyioda odia ue to AAPovioo poli. Anloon eivar g Aéue
TEPNPAV TOVTO-, TEPHPOAVO, TOVTAVES, ZEPELS OTI TAS VO, KAVELS reverse.

Avro.

Have you heard some other term that is used to refer to individuals of
Albanian origin in Greek?

[ have heard Alvaniola.

What do you think about it?

Ridiculous. It sounds ridiculous. But I have heard it from so called, not
so called, from queer. I mean, not others, but from queer A/vana
individuals that use it in a sort of reverse pride. [I heard it] at a
presentation. Which sounds silly. Cute but silly. I have heard...

What does 4/vaniola mean?
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Eneida  It’s like [karjola] “bitch, slut” but together with Alvanida. That is, you
know how we say proud slut, proud sluts? You know, like you’re going

to reverse it. That’s all.

4.5 Other terms

The rest of the conversations revolved around some more recent terms that are used to
refer to Albanian migrants. Participants’ stance towards and interpretations of those
terms, Alvaniar-a-is, S(k)iptari, are given in the next sections along with terms offered by

participants themselves, Turkalvanos, alvanofatsa.

4.5.1 Alvaniara & Alvaniaris

First-generation migrants expressed no familiarity with AAfaviapa [alvanara]
“Albanian.FEM” and AABaviapng [alvanaris] “Albanian.MASC” when the term was
mentioned to them. Some, even if they expressed unfamiliarity with it, exhibited dislike
and suspicion upon hearing the term. Most familiar with Alvaniara and Alvaniaris where
those of the second generation. For instance, Pavlo mentions that he uses it “for fun”
towards his older sister to joke on the fact that she doesn’t hold a Greek citizenship,
whereas he, who is younger than her, does hold a Greek citizwenship. That is, he
recognizes a slur potential in the word, but reclaims it in playful interactions with his
sister where it is not interpreted as an insult. Most likely the interpretation is one of
indirectly criticizing Greeks who use such ethnoracial slurs towards Albanians.

Ilira, a second-generation migrant, did not recognize Alvaniara/Alvaniaris but
evaluated the terms positively for their creativity like Alvaniola described earlier. The

creativity in these terms lies in the gender-marking suffixes, -dpo [ara] for feminine and -
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apnc [aris] for masculine. These are not typically used in Greek to mark ethncity, but are
found in other adjectives (e.g., (piidpa [zikara] “jealous.FEM” and {yprapnc [zikaris]
“jealous.MASC”). Not all Albanians of the second generation had similar reactions to it,
however. Violeta only sees the terms as slurs and admits that this is probably the case
because her experience with the terms has only been one where they are used as slurs.
Finally, even though Marilena finds them funny, she expresses hesitation when these are
produced by Greeks towards Albanians. She expresses fatigue with Greeks pushing the
boundaries of what ethnic labels or slurs are acceptable to playfully use with or around
Albanians. Even when this involves Greek friends, she feels that they don’t have the right
to joke with these terms since they are not really committed to understanding her lived
experience as an Albanian in Greece. Not understanding where she comes from, for her,
is not true friendship and it takes away one’s right to attempt humor with and about

ethnic labels.

Rexhina Eyete axoboer tnv 1één ALfavidpns n ALfavidpa

Petrit Ox.

Rexhina Ok. Ilwg oog paivoviar avtég o1 Aééels twpa mov aog TS Eimta £Yw;

Petrit Avto dev givar kAt 6waTo va 10 Agg. AVTO TO AES, TOPAOELYUO. TO
Alfaviapa, oot eivar moAd, oav wpoafolin eivai. Aev eivar. Na o€

Aéel kavovika, Oev eival TPooPoLT].

Rexhina Have you heard the word Alvaniaris or Alvaniara?

Petrit No.

Rexhina Ok. What do you think of these words now that I said them?

Petrit This is not right to say. You say this, for instance, A/vaniara, she is
very, it’s like an insult. It’s not. To be callrd normally [Alvan-i/-ida],

it’s not an insult.
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Me v 0deppn pov w.y., mov EEpw ey uéoa ota opio. t¢ makog. Twpo Go pov melg
PéPoio Tt mdKa, DTOONADVEL Kol TO, O1GPOPO. TTEPEOTVTO, TA. OTOL0. LLOG EYOVVE
KolAnoel ato uvalo. Oao ™y ww, ag rodue, ALfaviapo. yiati dev Eyel axoua Ty
eAdnvikn vnrootnto. n 0oepen puov. Kai ey eiuar o EAAnvog ¢ oikoyévelog.
TloAég popég tovg kavw bullying. Tnv adeden oo Oo tnv ww AAPaviapa. Tovg
YOVEIG 1oV EEPW €Y@ UTOPEL VO, TOVS T PE TOLOL LoD TL Kave €yw o EAlnvag

avaueoa otovg ALLavoig.

With my sister for example. Where it’s like within the framework of joking. Well,
you can ask, is that joke, it suggests a bunch of stereotypes that they have stuck in
our brains. For example, | will call her Alvaniara because my sister doesn’t have
yet the Greek citizenship. And I am the Greek one in the family. Many times, 1’1l
bully them. I will call my sister Alvaniara. To my parents | might say, what am I,

the Greek, doing among these Albanians. — Pavlo

Rexhina To AAPovicpns kor Alfaviapa to. Exels axovoel,

llira Ox. (laughs). Ti onuaiver ovto,

Rexhina Aev &pw. Ta meg pov ead mws oov poivovral. Auo ta dkovyes tapa,
7l Qo voules ot anuaivovy,

llira Mov paivovtar ooy 10 ‘alovidpa, oloviepns’. Eivor tédeio!

Rexhina Have you heard [alvapara] and [alvanaris]?

[lira No. (laughs). What does that mean?

Rexhina I don’t know. You tell me how it sounds to you. If you heard it right
now, what would you think it meant?

Ilira It sounds like [alapara], [alaparis]*®. It’s amazing!

Rexhina Nou. Tig AéCeic AAPoviapns kou AAfaviapo. Tig Exeis akovota,

Violeta E vou.

19 The feminine and masculine forms for loafer, drifter.
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Rexhina Avtéc T mave va modve;

Violeta  Aev EEpw. Nouilw ot avto eival emitoun s onolag oTto Oko 1o T0
1volo. Nouilw ot jiovo mpoofAntiKd Umwopel vo. To yproiuomooel
kamoiog. Evtaler eivor Gsuoa, Eépeig, kat twv fraoudtwv mov el o

kabévag. Mropel av giuor kot Aiyo dpouoTikny ovtny v oTiyun

0AAG....

Rexhina Yeah. Have you heard the words Alvaniaris and Alvaniara?

Violeta  Of course.

Rexhina What do they mean?

Violeta I don’t know. I think that this is the epitome of disgust in my head. I
think that someone can only use it as an insult. Ok, you know, it has
to do with the experience that one has. [ may be a bit dramatic right

now but...

T'evikd avtég tig Aéleis mov pov paivovtar aoteisg, dev Cépw. (inaudible) Eivou
aAnBeio tw¢ omo allovg (inaudible). dev pov éyer toyer mold ovyva extog omo
ElAnves. Mov éyet toyel va axovow amd EAlnves kai kala. yia wAdxo. Niobw ot
vibw TAéov arxduo ko exel Tov Aue OtTl ‘o ellaote PILoL 0K, GE APV® VO, TO
kaverg’. (inaudible) Eusic éyovue katalnlel évo aoteio mAéov yia tovg EAAnves. Ko
TEPQL ATO ATTELO OEV UTOPOVY VO, TOVS UIANTOVUE GOPApd, VI TO Siwoud Hog
(inaudible) mpayuazikd av (inaudible) o to éxofo poyaipt axd 6lovg yroti vicrOw
011 el mEpdoel 1000 oA w¢ whdka oo (inaudible). dev OéAw vo oe axodow vo
il (inaudible). ot uoiic mwag va maoeig oofoprn ovlitnon yio to Piwud oov,

(inaudible) mdpoa moAd empaveraxa (inaudible) kadolov.

In general, these words sound funny, I don’t know. (inaudible) It’s true that from
others (inaudible). It hasn’t happened [that I’ve heard them] very often besides
Greeks. It has happened that I’ve heard them from Greeks supposedly jokingly. I
feel that, now I feel that even when we say ‘we are friends, cool, you can do this’.
(inaudible) we have ended up being a joke for Greeks now. And beyond the jokes,

we can’t speak to them seriously about our experience (inaudible) honestly if
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(inaudible) I would cut it cold from everyone because I feel that it’s been passed as
a joke to such an extent that (inaudible). I don’t want to hear you speak (inaudible).
Because as soon as you try to open up a serious conversation about your
experience, (inaudible) very superficially (inaudible) at all. — Marilena

4.5.2 S(K)iptari

Skiptari [s(c)iptari], the Greek L2 variant of the Albanian endonym Shqjiptar [fcgiptar]
was another term that participants evaluated. Several first-generation participants
expressed a preference for Skiptari over Alvanos. The preference is one for the endonym,
even if it is produced with L2 phonology, over the Greek exonym which is often used as
a slur. Kujtim associated the term with older Greek speakers, whereas Ilir associated it
with Arvanites, assimilated albanophones of present-day Greece, and with Greek
speakers close to the Albanian-Greek political border. That is, for Ilir the term is used
within Greece by those with some significant knowledge of Albanian or significant
contact with Albanian speakers due to their proximity to Albania. Like Ilir, several
participants further clarified that Skiptari is appreciated because the speaker attempts to
create proximity with the addressee by producing it. The speakers exhibit knowledge
about Albania and that they are making an effort to form a personal relationship with the

addressee. By comparison, then, Alvanos is dispreferred due to the lack of this effort.

Rexhina  Eyete axovoer o1 EAlnves vo Aéve ‘a awtog eivou Zkirrapt’;
Kujtim Naui, ko1 avto 10 Aéve. Zmovia Suws. Xravio. AALG to Aéve, vou.
Rexhina  Anloon moiovg Eyete axovoel vo. To Aéve avTo;

Kujtim O1 mo wollol o1 ueydiror avBpwmo.

Rexhina  Kou mw¢ oag poiveton ovto, Aniadn duo kGmwoiog oog mel ‘e

2imtépn .
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Kujtim Oy, eviaéer. T1o kald pov axodyetal ETol TOPa VoL LoD TEL

AAPovog.

Rexhina  Have you heard Greeks say he’s Skiptari?

Kujtim Yeah, they say that too. Albeit rarely. Rarely. But they say it, yes.

Rexhina  So, who have you heard say it?

Kujtim Most times older people.

Rexhina  And what do you think of this? That is, if someone calls you ‘hey
Skiptari.’

Kujtim No, ok. It sounds better like this than being called Alvanos.

2rarrapng e perdorin o1 EAAnveg mov eivou Apfoviteg yiati EEpovy Tl onuoiver avto.
Elinvog-EAnvag, dev 1o EEpel kou dev to ypnoiuoroiel. Movo EAAnves tov
uebopiovn, onloon tov mov givar amd To. GVVOPO KOVTG TOV UTOPEL VO, Unv EIvol Kol
Appovites, apPovitikn kotaywyn exeion EEpovv tig Aéeig, Ti onuaiver. [ ... [Eépw Ot
avTOG T EVVOEL AADS TPoomobel avtog va EpBet Aiyo Tio KOVTa 6oV 0TI KOl KOAG
EEper on1 eivau, Cépel ag movue, To Aéel, mpoomalbel va wel oty ylwooa gov. Olo

railovv polo, o1 Aéeig, o Tpomog.

Skiptaris is used either by Greeks who are Arvanite because they know what this
means. A Greek-Greek person doesn’t know it and doesn’t use it. Only the Greeks
of the border, that is, those who are close to the border that might not be Arvanite,
of Arvanite origin, because they know what the words mean. [...] I know what he
means, he is just trying to come closer to you, as if he knows what it is, as if he
knows, he says it, he is trying to say it in your language. Everything plays a role,
the words, the manner. — Ilir

Andrea mentioned that friends of his with other-than-Albanian migrant origin have used

Skiptar to refer to him. In the excerpt below he recounts how his friends, being aware of

the offensive meaning of Alvanos, avoid using it when addressing him. Rather they make

use of the L2 Greek Skiptar as a slur-avoidance strategy. This shows how widespread the
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interpretation of Alvanos as a slur is, such that its meaning as a lexical item designating

ethnicity becomes opaque and language users seek alternative terms to express the

ethnicity under discussion.

Rexhina

Andrea

Rexhina
Andrea
Rexhina

Andrea

Rexhina

Andrea

Rexhina

Andrea

Rexhina
Andrea
Rexhina

Andrea

Rexhina

To éyete axovoer and EAAnves va Aéve Zkimropt, A npbe o Lximtdpng,
Evtacet, oyi... o Epovue axovoer aila moAd oravia ano Ellnveg. o
TOLD a0 GAL0. KpATH TO EYOVUE OKOVOEL.

Eodg nwg oog paivetou 1o Zkizrapt ovti yia shiptari;

Ano I'ewpyravovg, omoé Povudvoug.

A 10 EEpovve €;

Naui. Anloon to exkppalovy Zximrapt. Awo Kodpoovs. Nou. Eyad Eyxw pilo
Tov pov Aéet € Ziamropi, pe Lximrapi. Nod.

Tlo¢ oag poivetal €066 oT0;

Kalo evtaler. Apod dev umopei vo. pe mer AAPovo, pov Aéel, yrati vouiel
0t1 ue mpoafaliel, Aéet Xkimrapi. Tiati kavovikd to Ovoua to. d1Kd oG
etvou shiptar, dev eivar AAPovo. AAPovo to Pyaler n EALada. Tati n
ElAddoa, vo Aeg aotovouia, eivar avamoda. OAog o koouog to Eyel policia
[politsia], n EAdoa to éyer aotvvouio. Olog o koouog Eyxer ambulanca
[ambulantsa], eow to Eyerl aobevopopo. Me kordlofeg, Eyd kavw avty

™V oLapopa. Avth v adykpion Kave.

Have you heard Greeks use Skiptari? Oh here comes Skiptari?

Well, no... we have rarely heard it from Greeks. We’ve heard it much
more from other countries.

What do you think of Skiptari instead of Shqiptari?

From Georgians, from Romanians.

They know it, huh?

Yes. That is, they pronounce it as Skiptari. From Kurds. Yes. I have a
friend who calls me Skiptari, hey Skiptari. Yes.

What do you think about that?
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Andrea  Good, ok. Since he cannot call me A/vanos, he tells me, because he
thinks he offends me, he says Skiptari. Because normally our name is
Shiptar, it’s not Alvano. Greece makes it A/vano. Because in Greece,
when you say ‘police’ it’s upside down. Everywhere in the world it is
[politsia], in Greece it is [astinomia]. Everywhere in the world it is
[ambulantsa], here it is [asBenoforo]. Do you see? I make this

distinction. This is the comparison I make.

Not everyone evaluated Skiptari in a positive light. Enkeled sees this “marked
choice” compared to Alvanos, and as an attempt to showcase knowledge about Albania
and the Albanian language, knowledge that is superficial and lacking. Ilira distinguished
between Skiptari and Siptari. She stressed the importance of knowing the history of
Siptar as a slur in the languages of former Yugoslavia, rejected it as a term, and opposed
potential reclamation for this same reason. Given that these disagreements were mainly
voiced by participants of the second generation, it seems that there is a generational
divide about Skiptari and the use of the term is still under negotiation as are many of the

terms that have been mentioned so far.

Nou. Noi, orra eivoa Aiyo wilo-oniwaon. Aniadn. Aev umopw vo.. Aev to viwOBw ot
eivai opapropioto Orwg 1o ALfavog. Anloon omoioconmote TEl TWS EKTOS OO
AlPavog kar Alfavida, ivor papkopiouévog apvyTiKa oto 01Ko [ov uvalo. Eivor pa
oniwan. Kat, katt Osg vo. meig. To ti Oeg va meig, eCopraror to context. Aniadn oev
UTOp® va. 600 Tw Twpa Cexdbopo. Ti, kot ue 1 apopur to eire (inaudible).
Davralouol To LKITTAPNS UTOPEL VO TO TEL KATOL0G 0 OTOLOG EIVOL AlYO PTACLEVOS
070 ULaAd Tov Kat vouilel ot Eyer éva background iotopixo, yewypoapiko ag modue,
ot kat Eeper. Anlaon (inaudible) ualoxieg. AAG umopa va poviaoct va to
XPNOLUOTOLEL €vas TETo10¢ avOpwmog. Aev vouilw va to éAeye évog Aaikos avBpwmog

(inaudible). Kamoiog o omoiog éyer pa wevdaiobnon ot ki Eéper (inaudible).

135



Yes. Yeah, it’s a bit of a statement-ish. That is. I can’t. I don’t think its unmarked
like Alvanos. That is, whoever says anything beyond Alvanos and Alvanida, is
negatively marked in my head. It is a statement. Something, you’re trying to say
something. What you’re trying to say, depends on the context. That is, I can’t tell
you clearly now what, and with what occasion someone said It (inaudible). |
imagine Skiptari can be said by someone who is less bright and thinks they have a
historic, geographic background let’s say, that they know something. That is
(inaudible) bullshit. But I can think a person like that using it. I don’t think a lay
person would say it. Someone who has an illusion that they know something
(inaudible). — Enkeled

Avto atnv EALddo mov onbev Aéve tapo. o1 EAAnveg, exel yivel Eépw eyw omawg Euabo
oty ouaoa. Avtd, eivor umodpoeg. AvTa eivar UTOVPOES TOV EYOVVE KAVEL CEP €YD
internalize fully oz ‘a ua kot usic Aéue Zintap’” Eépa eya ‘yroti to ypnoomoiovve
oo ta0¢ tpayovor kou . | don’t give a shit wov 1o ypnowonoiovve. [pémet yia
kamoieg AéCelg, 1 1oTopio elvor ToAD IO GRUaVTIKY aro TV Tpoomddela, EEpw ey,
VO QQOIPECELS TO TOUTOD OO UETO. TOVG. ANlodn eyw exyuevm Aiyo ae owTo, oTHY

wotopia. Oy1 otyv 1010pia. 2Ty 16TOPIKOTHTO. THG AEEHG.

This in Greece that supposedly Greeks say now, like, it has happened as | learned in
the group. This is nonsense. This is nonsense what they have like internalized fully
that ‘we can also say Siptar’, like, ‘because they use it in this song’. I don’t give a
shit about where they use it. For some words, the history should be much more
important from like the attempt to remove the taboo from them. I insist on this, in

history. Not in history. In the historicity of the word. — Ilira

4.5.3 Tovpralfavor ‘Turkish Albanians’

Kristina introduced another term used to refer to Albanians and that is Tovpxalfavor

[turkalvani] “Turkish Albanians”. She mentions it is a term used frequently by her elderly

employer towards Albanians including Kristina herself. Turkalvani is a pejorative term
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used in Greek to refer to Muslim Albanians. Here Tovpk- “Turk” is a religious
designation and is used as the first part of the compound and a modifier for Alvani
“Albanian”, the second part of the compound. This meaning of Turk is probably a
remnant of the Ottoman rule in the Balkans (under its millet system) where designations
such as Turk and Greek referred to religion, Muslim and Orthodox respectively. What’s
more interesting in Kristina’s narrative is that despite her clarifications that she is
Christian, her employer refuses to correct the term used towards her. The employer exerts
his power by making generalizations and misidentifications and by refusing to be
corrected. He even refuses to recognize that her name is Kristina, the epitome of a
Christian name. The first part of the compound Turk- with its associations with the
Turkish element and/or Islam is not without evaluative judgements in a country where
Orthodox Christianity is overwhelmingly the norm. To be Muslim is undesirable;
therefore, to be Albanian and Muslim is even more so.

Rexhina Ok. A ke nenstetsin greke? Exeic elinvikn 1Qayéveio,

Kristina Jo. Kalamajvet me zor i’a dhan maj. Car me mar un ashtu? S’na napin
kurr ne. Ne na picobvv. Micoov. A si thuhet? Tovpxalfavoi na thujn per
dit.

Rexhina  Kush thut ashtu?

Kristina Ke puna, ku punoj.

Rexhina T’ thujn Tovproldfavoi? Ty?

Kristina Po.

Rexhina A e din se je katolike?

Kristina Po i tham un, jam katolike. Po car me ba, jan rracista. Merzitem boll,
m’dhem shpirt po. Car me fol? Pse je tu gesh?

Rexhina (inaudible) per ata si m the.

Kristina Per dit, jo...
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Rexhina

Kristina
Rexhina

Kristina

Rexhina

Kristina

Rexhina
Kristina
Rexhina
Kristina
Rexhina

Kristina

Rexhina
Kristina

Rexhina

Kristina
Rexhina

Kristina

Na nuk jena mysliman. Un kujtova Tovprxoifavol i thojn myslimanve,
po na nuk jena mysliman.

Un tham a e kam emrin Kristine?

Po!

Kristine, car do me than? Krisht! Krishti, kam emrin un, emri Kristian,

Kristine.

Okay. Do you have the Greek citizenship? Do you have Greek
citizenship?

No. The kids barely managed to receive it. What am I supposed to get?
They’ll never give it to us. They hate us. Hate. How is it called? They
call us Turkalvani everyday.

Who says that.

At the work, where I work.

They call you Turkalvani? You?

Yes.

Do they know you are Catholic?

Yes, I tell them, I am Catholic. But what can you do, they are racist. |
get upset a lot, my soul aches. What to say? Why are you laughing?
(inaudible) for what you told me.

Everyday, no...

We are not Muslim. I thought Turkalvani refers to Muslims, but we are
not Muslim.

[ tell them, is not Kristina my name?

Yes!

What does Kristina mean? Christ! Christ, I have the name, Christian

name. Kristina.

4.5.4 A\povopartoa ‘Albanian-face’
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Eneida mentioned another term used with reference to Albanians in Greece:
aAfavoparoa [alvanofatsa] “Albanian-face”. This is a compound with alfav- “Albanian”
and gpdrooa “face”. Eneida proceeded to mention the characteristics of someone with an
Albanian face: “squared/angled face”, “large forehead”, “wrinkled face from work™.
Albanianness, then, is not only associated with a set of social characteristics but also
physical characteristics. Theoretically, these physical traits would make a person with an
alvanofatsa identifiable as an Albanian in Greece even though those same features are to
be found on Greeks as well. If we were to conceptualize a world where these physical
traits of someone with an alvanofatsa were exclusively Albanian, then it would suggest a
state of affairs where ‘Albanian’ is more like a racial category rather than an ethnic
category. It is the lay conceptions of race that assume physical differences among racial
groups. Albanian, then, within Greece is not simply a person of a different ethnic
background but of similar phenotype. Albanians are even more different from Greeks
because they also have physical differences which, supposedly, tell them apart. Calling
one an alvanofatsa is a way to racialize them as Albanian and to remove them from the
racial category Greeks are in. This myth of the alvanofatsa is debunked quickly as is
evidenced by the countless “you don’t look Albanian” comments that Albanians have

been the recipients of over the years as also mentioned by interviewees.

Summarizing, speakers have many choices available in Modern Greek to refer to a person
of Albanian origin. Favoring one label over another and expressing value judgements
towards them suggest how subjects situate themselves within the world they live in

(Duranti 2011). Alvanos and Alvan-i/-ida/-eza are labels that call attention to a set of
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indexical associations, most of which are stereotypical and negative depictions of
Albanian migrants in Greece. This is the very quality that renders them slurs and that
allows them to be repeatedly used and interpreted as slurs. Subjects engage with these

labels and navigate the racialization and Othering that the labels perform.
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Chapter 5. Name adaptations and name changes: Racialization, Deracialization,

Reracialization

Based on the interviews described in Chapter 4, in this chapter | investigate the naming
strategies Albanians in Greece have adopted in order to deal with the xenophobia towards
their ethnic group (see Chapter 3). | explore personal and family name changes or
retentions, the ways individuals are racialized with ethnically marked names, name
adaptations with a goal to deracialization, and the social meaning of adaptations or lack
thereof. Not all participants in this study share social networks or are part of the same
communities of practice. They each have their own stories and backgrounds. Despite that,
they are a coherent group to be analyzed together as they share migratory experiences and
encounters with Greek institutions and other social agents. | lay out those experiences in

their own words while centering participants’ own voices.

5.1 Family name changes

From my interviews it emerged that family name changes occurred among Albanian
migrants and especially those of the first generation. For example, the spouse of one of
the interviewees who migrated to Greece in the 1990s, changed his family name in order
to secure entry to Greece. This change was also done officially in Albania, and it is the

family name by which his spouse met him. It was not until later on before their marriage
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that the spouse confessed to having changed his family name, a name which the family
maintains to this day.

Another participant admitted that her family name changed when her father
attempted for the first time to cross the border into Greece. According to her, the family
name was Hoxha [ 'hodza]. This is a borrowing from Turkish hoca [ho'd3a] ‘teacher’ and
also happens to be the last name of the former communist dictator, Enver Hoxha. Due to
its relationship with the dictator and the fact that the name is recognizable as belonging to
Muslim families, the father decided to abandon the family name to make his crossing
easier. He decided to adopt the name of the village from which he came as it is a family
name found in Albania and it does not identify one as being a member of a particular
religion. The strategy worked and the village name is the name that he and his family
now hold in Greece and Albania.

In interactions with clients, besides adopting a Greek name (discussed in Section
5.2), Ylli adopted a Greek family name. Specifically, Y1li evoked his father’s personal
name, Lazer. He Hellenized Lazer via a vowel quality change and the addition of the -ou
affix which often marks Greek family names and presented it as his family name. Lazer
became Aadpov [lazacu] which is a name encountered among Greek family names as
well. Ylli clarified that he would use this name in informal dealings with clients, for
example, when giving an estimate about the cost of a project. He would never use
Lazarou in official documentation or in places where there would be permanent record of
it. For YIli, deracialization via family name-change and adaptation is legitimized because
it helps him professionally. The force of this deracializing act is mitigated at the same

time by the involvement of his father’s name, an act which further legitimizes the process
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of deracialization. Ylli does not completely reject his family or where they come from

because that information is still carried on, albeit in a different way.

Dhe me mbiemer un kam, shpesh her kam, shum vene, kam rre per shemull me

mbiemrin. Kam perdor emrin e babs si mbiemer. Edhe duke elinizu per shemull.
Per shemull, jo Hiia Adlpt, po HAiog Aaldpov. Lazri e kam ba Aaldpov. Shpesh
her kshu. [...] Per pun, po. Se doshin ashtu, me kalu, m’ iu, me kalu ma leht. Aty.

Nuk ishte dokument ose letra shtetrore.

With the last name too, | have, frequently I have, many places, | have lied for
example about the last name. I have used the name of my father as last name.
Hellenizing it for example. Not like [ilia lazci], but [ilias lazacu]. I have turned
[lazci] into [lazacu]. Many times like this. [...] for work, yes. Cause they wanted
like this, to pass, to pass easier. There. It was not in documents or government

papers. — Ylli

5.2 Personal name changes

Personal name-changes were also part of the deracialization Albanians underwent in
Greece. Adopting a Greek name or adapting one’s name to be Greek-passing leads to the
loss of the indexical association of the individual with Albanianness, hence to a
deracialization (Bucholtz 2016). This process is the opposite of the racialization that
individuals are subjected to due to their Albanian name. Name changes were a well-
known phenomenon to the Albanians back in Albania as can be seen from the quote by

Admiljan, below, who was determined to keep his Albanian name upon arrival to Greece.

Admiljan  Anloon ey quovy oo ovtd o drouo wov oty EALdda npbov

OVVELONTOTOINUEVA OTL EUEVO. UE PVALOVVE ETAL, YW QTN TNV
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Opnoxeio, kou oev mpoxeitar vo, oiralw. O,11 kol va pov melte E0¢EL,
0EV TPOKEITAL.

Rexhina  Noui. Onote néepeg otav npbeg oty EALGoo ot Oa oovavtioels 04o
avTo;

Admiljan  Nou, evvoeitar. Noua, vai, vai, to néepa, voi. Noi, o movue yiati eiya,
ElY0 TOV TATEPQ, LLOV KOPIWS TTOV THYOIVOEPYOTOVE UEYPL VO,
gykoraotofodve e to 97, éleye ag modue tov pawvaiovy Avipéa,
0V pwvalovve Niko, tov pawvalovve Tiavvn, tov pawvalovy Miydin.
Kai édeyo yioti; Apod éxeis dvoua, Exeig to ovoua oov. E Aéel dev

Umopodv vo. to modve ag movue o1 ‘Elinveg.

Admiljan So I was one of those people who came to Greece very conscious
that my name is this, I have this religion, and I will not change.
Whatever you all tell me, there is no chance.

Rexhina  Yeah. So you knew when you came to Greece that you will
encounter all this?

Admiljan Yeah, of course. Yes, yes, yes, | knew, yes. Yeah, because I, like,
had, mainly my father who went back and forth until they settled
here in ’97, he would say that they call him Andrea, Niko, Yianni,
Michali. And I was asking why? But you have a name, your name.

Well, he would say, the Greeks can’t, like, say it.

Almost all the first-generation men interviewed mentioned that they had been given
a Greek name by their Greek employers when they migrated to Greece. For example,
Shkelzen became Aevtépnc [lefteris] by his first Greek employer when he first migrated to
Greece. His employer cited a difficulty in pronouncing his Albanian name as the reason
to assign Shkelzen a Greek name. As many others like him, Shkelzen was never baptized
as Lefteris and never changed his personal name in official records. The Greek name

followed him in subsequent employment situations and in other cities he later relocated to
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after he left his first employer, the one who had renamed him. In situations like these,
renamed migrants maintain their Albanian name for their interactions with family
members and acquaintances they have made before their migration to Greece. Their
Greek name is used in their interactions with Greeks, such as their Greek employers and
neighbors, and sometimes it extends to their Albanian co-workers. In a sense then, the
functions that each name performs are neatly compartmentalized. For Shkelzen, and
others, this situation of double identity is a necessary evil and not something in which
they feel like they can have much of a say. It is a matter of accepting the name in order to
have work, a necessity for their survival in their migratory destination. The tie of the
name change to survival does not afford them negotiating power to reject the renaming

and insist on the acceptance of their Albanian name.

Shkelzen  No gov mw w0 TOAD dnloodn Etal ue avTo T0 OVOUO. KDKAOPOPQ.
[...]
Rexhina  Kai o1 AAPoavoi aovaodelpor eow mwépo oag pawvalovve Asvtépn;
Shkelzen  O1 ovvadeppor mov epyalouar puoli Tovg, vou.
[...]
Shkelzen H avadykn oe kdvel va ogyteis o,t1. Kou mpémel va ovufifooreic Oéleig

- o¢ev Béleic.

Shkelzen To be honest, I mostly go around with this name [Lefteris].
[...]
Rexhina  And the Albanian colleagues here call you Lefteri?
Shkelzen The colleagues that I work with, yes.
[...]
Shkelzen Need forces you to accept anything. And you have to compromise

whether you want it or not.
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Similarly, Sander’s [sandei] first Greek employers cited difficulty in pronouncing
his Albanian name. Since they were more familiar with the English name Alexander
[alekzandei], they decided to call him that even though the same sequence of sounds,
which they claimed was difficult to pronounce, was still present in the English name.
Thus, the English name was preferable to the Greek employers than Sander which
racialized him as Albanian. Eventually they Hellenized Alexander to its Greek version,
Alééavipoc [aleksandros]. Finally, they shortened it to AAéxoc [alekos] which is a
common shortening for the Greek name. After a series of re-racializations Sander became
Alekos, but never in official hiring documents, where Sander was maintained. For Sander,
the existence of 44éxoc is not a bother and he accepts the need for a Greek name due to
pronunciation difficulties. He never introduces himself, however, as Alekos and admits
having difficulty turning around when called by it.

Avtpéa [adrea] had heard that, upon arriving in Greece in the 1990s, it would be
wise for him to adopt a Greek name and not introduce himself as Artur [artuc], the name
he used until his migration to Greece. He originally adopted 7:dvvyc [janis] and, when he
was once stopped for identity verification by a police officer, he claimed to be Andrea
and a Christian. According to Andrea, the police officer made an agreement with him that
if he presented a passport with that first name he would be allowed to stay in Greece.
Andrea officially changed his name in Albania after this agreement, so he presented
himself to the police officer as Andrea and was allowed to stay. The name change was
not followed by baptism in Orthodoxy, however. Even though Artur was the name his
mother had chosen for him, for Andrea, the renaming was an essential strategy in order to

succeed in his migration project. In explaining his choice, he said he realized it was
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necessary to navigate “racism” and to “gain the trust” of the Greek people. Today, this is
the name he is known by to everyone in Greece and it is his governmental (official)
name; Artur is used only by old acquaintances in Albania and his wife, but interestingly

not his children.

To &y alldcel, Péfoin. AAG omhans Oéiw va ww. ArUr eivar o ovoua mov Exet
Paler n puovo. poo kai peta Aoy 0ovield. e0w otnv ELLGO0, potoioud kol t€toia,
Oedave Avipéa. Kar avoykaotikd Tiyo kol to diialo to drofatipio kol to Ekava.

Avtpéa. Me ovto t0 ovoua giua.

| have changed it, of course. | just want to say. Artur is the name my mother gave
me and afterwards due to work here in Greece, racism and stuff, they wanted
Adrea. And | was obligated and went and changed the passport and turned into
Adrea. | have this name. — Adrea

The deracialization was not complete. Andrea did not adopt the final -g [s] that
marks the nominative case of men’s personal and family names in Greek. That is, he did
not become Avipéag [adreas]. The [a] found initially in both names also allowed him to
maintain some connection to his Albanian name. Additionally, although his family name
was Hellenized to Nzovpuion [ducmisi] with final ita <n> [i] instead of iota <¢> [i] in the
healthcare system, it eventually was re-racialized back to Albanian at a later time when it
was changed to the Albanian spelling of the name. Andrea attributes this change to him
being from a “third country” and some policy change that allows names originally written
in a Latin script to maintain that spelling in Greek institutions and not be transliterated to
the Greek script. This policy spared migrants a lot of bureaucratic trouble as they often
would have their names transliterated into Greek in different ways across government

agencies. Andrea commented that he prefers the iota <i> spelling of his family name
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because ita <n> would entail the addition of a final -¢ [s] to the name which would
“violate” the name by inserting additional phones. Appealing to reciprocity, he claims
that it would be equally unacceptable if, on the other side, he went on to Albanicize

Greek names.

Oy, dev Ba pov apeae Avipéag. Avipéa. Ntovpuiot, oyt Nrovpuiong. [ati. Ilog vo
oto ww, Hapofialel to enifeto mov Jéve ontaon. To ueyaiwver to exibeto. Eywm 1o
Oedw e ta ypopuoto mov vdpyel, oev Oélw va falels ovte mapamdve, obte. AALG
tapa. 10 Avipéog Oa ue evoyrovoe. Toti va pov meig Avipéog, Aev umopa vo. ot
eya [kostija]. Kootag eivon Kootag. Mavaing eivor Movaing. Aev uropa vao mew

eyw [manoliis/. Na to ovveyiow ue [i].

No, I wouldn’t like [adreas]. [adrea]. [durmisi], not [durmisis]. Because. How can |
say this? It violates the last name as they say. It lengthens the last name. | want it
with the existing letters, I don’t want you to add not even one more. But now,
[adceas] would bother me. Why call [adreas]? I can’t say [kostija]. [kostas] is

[kostas]. [manolis] is [manolis]. I can’t go saying [manoliis] with [i]?°. — Adrea

Sometimes the Greek name did not follow the subject around. Rather, the subjects
acquired a new Greek name with each new employer. That is, they were being renamed
and deracialized over and over again. The number of times this happened to Niko is
indicative of the non-tolerance towards any names that would racialize him as Albanian
and the urge to conceal his Albanianness by any means. Niko was born Ndoc (Standard
Albanian [ndots]; Geg Albanian [nots]) and went by Ndoc until he migrated to Greece at
seventeen. There, he was renamed as Nixog¢ [nikos], Nétrng [notis], dovkdg [lukas], and

2wkpdrng [Sokratis] ‘Sokrates’ by different employers as he moved between various jobs.

20 That is, long font high vowel instead of short vowel which the name has in Modern Greek.
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Today, he himself prefers Niko. Niko is the name even his Albanian friends and Albanian
extended family members use for him, and it is the name he introduced himself when he
first met his Albanian spouse. Niko also commented that the name is “prettier” and that,
if he had the chance, he would adopt it officially. It was also the name he preferred to be
identified with in this study. For him, Niko was still pretty close perceptually to Ndoc, so
the change is not drastic, and therefore he is not fully abandoning his given name. Niko
justified his name change by referencing the difficulty Greeks had in pronouncing Ndoc
and the mispronunciations, such as [ndok], that would result in the process. What is
interesting is that the Standard Albanian pronunciation of his name, with the prenasalized
plosive [ndots], indeed can cause pronunciation difficulties for L1 Greek speakers as
Greek does not have these types of clusters in word-initial position?*. However, the form
[nots], the pronunciation of his name in Geg, his native dialect, and the version of the
name known by family members, would not pose any pronunciation difficulties to Greek
speakers. Nonetheless, [nots] would be still perceived as non-Greek by Greek listeners.
Hence, what we observe is Niko adopting the standard version of his name, with initial
[nd-], a form he would rarely hear growing up in the Geg-speaking part of Albania, to
justify the difficulty Greek speakers would encounter in attempting to reproduce his
name. His native pronunciation of his name, which could be reproduced more easily by
L1 Greek speakers, is completely ignored. Niko is not only a name which Greek speakers
are more familiar with. It is also, in his view, a “pretty” name. In discussing his Greek

names Niko and Lukas he commented:

2L Consonant clusters like these exist in Greek names word-medially but across syllable boundaries, e.g.,
Avtdvng [an.do.nis].

149



Qpaia. Kot ta dvo opaia. Eviaéet, etvar Aiyo mo edkoro va to meic. [To wpaio.
[...] Evté&er. To dvopa Ntotg eivar apyaio dvopa addd Bapdet oAl EEpelg, ivar.
[...] Ey® dev elpan, pe to dvopa dev gipon evyaptotnpuévos. Etvat moAdd Bapvd, moid

Eexmplotd, TOAD ETot.

Good. Both are pretty. Ok, it is easier to say. Nicer. [...] Ok. [dots] is an ancient
name but hits a lot, you know. It’s. [...] [ am not, I am not pleased with the name. it

is very heavy, very distinct, very like this. — Niko.

For Niko, his Albanian name is ancient which assigns to it some kind of prestige and it
connects him to his ancestors. This prestige is not enough to make Ndoc an acceptable
name. Not as much as Sokrates, an ancient Greek name, which he also had been given at
some point. Ndoc is “heavy” due to the sound symbolism of the consonant clusters and
loses prestige because it “hits a lot”, that it is, it is evidently Albanian, and it racializes its
bearer immediately. The prestige of his claimed antiquity is not strong enough to surpass
the obstacle of sounding Albanian in present-day Greece.

Later in the interview Niko adds that he does not like Ndoc for it being “heavy” and
“distinct”. Unpacking these, we see that Ndoc is dispreferred because it racialized Niko
as Albanian due to its obvious indexing of Albanianness. The name is also characterized
as “heavy” which could be interpreted as a metalinguistic comment on the sound
symbolism of the phones that make up the name. The prenasalized stop at the beginning
of the name and the affricate at the end endow the name with weight and additional
indications that the name is not Greek. The implicit comparison is that Greek names are
light, that is, they have fewer consonant clusters like these. Ndoc became “heavy” and
“distinct” only after coming to Greece at seventeen. Until then, in Albania, his name was

unremarkable and did not bear any particular “weight” in the part of the country where he
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was raised. Niko, then, has adopted the hegemonic ideologies about name
appropriateness and ethnic identification after his migration to Greece to the extent that
he was willing to abandon his so-called “ancient” name in his attempt to be perceived as
less Albanian.

It should be noted that his deracialization is only partial. Niko never goes to the
next step of morphological Hellenization with his name, by adding a nominative [s] to his
name and turning it into Nikos. He also maintains his Albanian family name which he has
passed on to his children, who at the same time carry Greek personal names. His partial
deracialization then allows him to occupy this in-between space between racialization
and deracialization where he has adopted a Greek name but not the full Greek
morphological markings that go with the name. He is detached from Albanianness, but at
the same not fully attached to Greekness. A similar strategy was employed by a couple of
other subjects in the study. For instance, Albi was baptized and adopted /7¢zpo [petco]
‘Peter’ in Greece, but never fully Hellenized it by adopting the Greek nominative marker
-s. He never became Petros, and therefore, he never fully aligned with his Greekness and
his re-racialization as he never fully aligned with his deracialization in the first place.

Difficulty in production by Greeks was often cited as a reason for personal or
family name changes. Indeed, there is some truth to such an explanation. For instance,
Ylli [yH] ‘star’ became HAiag [ilias] due to such a difficulty, as Standard Modern Greek
does not have a high front rounded vowel [y] nor a velarized lateral consonant [1]. An L2
Greek version of the name would be [ili]. The replacement of Ylli with Ilias is potentially
motivated by the phonetic similarity of L2 Greek [ili] and of the Greek name Ilias. This

match is potentially reinforced by the fact that Greek Hiiag [ilias] and 74io¢ [ilios] ‘sun’
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share a sequence of phones which may lead Greek speakers to falsely connect them
etymologically. The process of connecting the two could go as follows: (a) [ili] means
‘star’, (b) [ili] sounds like [ilias], (¢) [ilias] is etymologically related to [ilios] ‘sun’, (d),
[ilias] is an appropriate Hellenization of [ili] due to being co-hyponyms of a set of nouns
referring to celestial objects. Thus, the folk etymology provides another reason about why
HJiag is good candidate to replace Ylli. In the case of Ylli, his Greek name, llias, has
spread to his Albanian family and friends to the extent that his sister, Flora, during her
own interview with me, referred to him as Ilias.

The argument of production difficulty to justify Hellenizations does not hold many
times. For example, Artur [actur] was renamed Avzpéagc [adreas] due to similar arguments
by his Greek employer about production difficulty. This explanation does not really hold
in light of the Greek word aptypia [arctiria] ‘artery’ which has an almost identical
sequence of sounds to Artur save for the vowel. If Greek has a native lexical item that has
such a similar sequence of sounds, then pronunciation is not a problem. Once production
difficulty is eliminated as the motivation for the name assignment, social evaluations of
the Albanian name seem like a plausible alternative explanation. The reasoning behind
the change seen here is that indexical association of Artur with Albanianness cannot be
allowed to happen in Greece. It must be remedied. To be remedied, the culprit, the
Albanian name, has to go, and its place has to be taken by a Greek name, which is much
more acceptable.

Adoption of Greek names for the second generation was typically accompanied by
baptisms in the Greek Orthodox church and by official name changes. The Greek names

were adopted after the second-generation children had spent some years answering to
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their Albanian name. Second-generation subjects who had not been baptized admitted
that offers of baptism had been made to them or to their parents by Greek acquaintances.
The process involves the Greek acquaintance taking the role of the godparent and Greek
name-giver. Offers for godparenting relations came from the broader Greek circle of the
Albanian family including employers, neighbors, and teachers. Rexhina B.’s father had
received offers to baptize his young daughters, but he thought this a decision for them to
make and not him. Eventually, his daughters became adults and never sought baptism.
None of the subjects who did not get baptized expressed regret over the baptism not
taking place nor towards not having had a Greek name. Some did express, however, that
this was not always the case in their lifetime and that as children they were keen on the
prospect of baptism. Enkeled stated that as a child he had a desire to be baptized and to
take on a Greek name. For him a Greek name would be the ticket to pass as Greek and to
evade questions on his ethnicity that his Albanian name would raise. Questions about

ethnicity that functioned as constant reminders that he does not belong.

Oplouéves popég Kamoiol avOpwmol omo T0 EPYasIoKs TEPIBOALOV TOV TATEPO. OV
KUPIWGS TOV ELYAVE TPOTEIVEL KATOIES POPES OGO NUATTOY LIKPOL UE TV AOEPPT] LOD
va. portiotodue. Aev nleie 0 TOTEPOS OV, OEV EVEKPIVE KATI TETOILO0 1], EV TO.ON
repimraoel, Oewpoiae ot kalvtepo Oa nrove vo kpivoovue Hoves pog kabwgs Oo.
ueyoiavooue auo Bélovue gueic va kavooue kot tétoro. Ko peyolaooye,
evnhikiwOnkoue, allo dev fortiotikoue, oxi. Aev oropoociooue va yivooue

XPLOTLOVOL.

Sometimes some people mainly from the workplace of my father they had
suggested when me and my sister were young to get baptized. My father didn’t
want that, didn’t approve of something like that or at least thought it was best that
we judge by ourselves as we grow up if we want to do something like that. And we
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grew up, we became adults, but we didn’t get baptized, no. We didn’t decide to

become Christians. — Rexhina B.

Apyixo, oev moted®. Ocwpa 0t kKot va wioteva dev Go. TIoTEVO, GTO UDOTHPLO KOl OE
040 aVTO TO, GE OAO OTO TO KOUUATL, AIYO TO 1O, GTO OIKG OV UATLA, oVUPoLIKO. Oa
nBeio. OTOV HUOLVA TTLO UIKPOS VIATI HTOVE GUVOETIKOG KpiKkoS 1 Bpnokeia 1 to
Opnoxevtico ovouo, otav ueyoiavels. Onote Eviwba 0Tl auo. Eiyo Eva EAANVIKO
ovoua, ogv Ba yperalotav vo. pe pwTHoovY AT TOL Eloal, OO0, OO0 ADTO TOV TOEL
TaKETO Ue 10 alfaviko ovoua. Omote aiyovpa (HAevo Tapa wolD 10, TG TOD

Pagpri{ovrovoay pikpd.

Let me say that first | do not believe [in god]. I think that even if | believed, | would
not believe in this ceremony and all this, in all this thing, the, in my eyes, the more
symbolic [part]. | wanted when | was younger because religion or the religious
name was the connecting part while growing up. So, | felt that if | had a Greek
name, they wouldn’t have to ask me where you are from, all the baggage that goes
together with the Albanian name. So, | was definitely very jealous of the children

who would get baptized young. — Enkeled

Pamela acquired Zoe as her second name at the age of seven. She stated that the

desire to get baptized was cultivated by comparing herself to her classmates and thinking

that “I am not baptized, and I do not have a Christian name” like the others do. The

decision to get baptized Zoe was then a no-brainer when it was suggested by a family

friend who had by that point baptized nine boys. After the baptism she went by Zoe

exclusively. This changed at eighteen when she had to renew her Albanian passport and

was given the option to not include Pamela, her Albanian name, in the passport at all. For

her that was a wake-up call which led her to put Pamela in front of Zoe knowing very

well that this meant that she “would not be able to erase her Albanianness” with this

decision. For Pamela Zoe, her Albanian name, Pamela, was closely tied to her Albanian
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ethnicity and letting that name fall into disuse would mean loss or at least a suppression
of part of her identity. Today, she uses both names. Zoe is used by her family and those
whom she has known since her baptism. Pamela is the name by which she is known
among her colleagues in the northern European country she has onward migrated and by
the Albanian social networks she has built over the last few years. When talking about
Zoe, she confesses that her Greek name has been very important to the process of her
“coming out” as Albanian. Having Zoe as a name allowed her to evade questions about
her ethnicity which the use of Pamela would have raised. Thus, she could avoid being put
on the spot to talk about her Albanianness, which in Greece was “negative and
shameful”, and allowed her to admit it in her own terms. Secondarily, for her, the name
Zoe protected her as a child when she was vulnerable, allowing her to eventually

understand as an adult what it meant to be growing up as an Albanian in Greece.

T'ia guéva nrav mopo. woAd onuovtikd. Nouilw wwg av dev eiya to Zwn oev Oa eiya
empraoel ovvaroOnuatika. Nouilw Qo avaykolopovvo va aviiueTwionm Kot 00
o€V HuovVY Etoun vo. avtiuetwmion tote. Ilpatov. Acdtepov, av dev giya urel oe
QUTHY THY OLAOIKOTIA, VO £ AVTO TO KaTOPDYIO0, lom¢ évo, filaio COMe OUt, orws T0
OTOKOA®D TO VO OTOKOALDY® THY TOVTOTHTA OV YWPIS va. to Bélw, ae pio. EALddo mov
OTIONTOTE OALOVIKO HTAVE KOTOKPITEO KOL OPVHTIKO KOl VIpoTiaotiko. Nouilw Oo.
oV §Tove TOAD d0oKOAO Kot dev Ba. ov E01ve Kot TV EvKALPIO VoL O TI OV EXEL

ovupe.

For me it was very important. I think that if I didn’t have Zoe I wouldn’t have
survived emotionally. Firstly, I think 1 would have been forced to face something
that [ wasn’t ready to face back then. Secondly, if I hadn’t been in that position, to
have this refuge, perhaps a violent come out, as I call revealing my identity without

it being my intention, in Greece where anything Albanian was reprehensible,
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negative and shameful. I think it would have been very hard for me and it wouldn’t

have allowed me to realize what had happened to me. — Pamela Zoe

Some interviewees claimed that adopting a Greek name helped with their business
endeavors. Ylli for example, compared himself to his occasional co-worker and cousin,
Miri (< Fatmir), who does not have a Greek name. Ylli, by introducing himself to their
clients as Hiiog [ilias], believes that he is able to build rapport and better business
relationships with them than Miri. In a separate interview, Miri also brought up this point
by reinforcing that Greek clients seem more engaged with H\iag than with him when
discussing business matters even if they became their clients by being Miri’s
acquaintances. According to them, clients, therefore, seem to ignore Miri because of his
Albanian name and to prefer Ylli due to his Greek name even though they know that Ylli
is Albanian as well. When asked about this, Miri provided an explanation which was
reminiscent of Tennessee Williams’ famous line in A Streetcar Named Desire: “I don’t
want realism. I want magic!”. For Miri, Greeks “like lies”. Greeks would prefer an
obvious lie, them knowing that Ilias is probably not his real name, to hearing his
Albanian name. In other words, for him, Greeks prefer to see the name assimilation and
re-racialization by the adoption of a Greek name in their dealings with Albanians. If they
have to be engaged with Albanians in some way, it should be under the assurance that
they Albanian is doing anything in their power to hide their Albanianness and to
assimilate even when completely hiding their Albanianness is not possible (e.g., via their

L2 Greek).

Edhe, edhe ke klientat e mi per shemull. Dakort ge ai flet ma shum me mu sepse

asht, mu ‘m njef (). Po te klientat e Mirit kur t’ shkoshim, para se ato flitshin me
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Mirin m’ fillim, por kur u prezantosha ne un si Ilia, muhabete, per me pyt per
shemull mu drejtoshin mu. E Ilia si thu ti per shemull? U duksha un ma i dicka,

sikur iu afrosha (inaudible) ma afer atyne. A kupton?

And you have my clients for example. Naturally that they would speak more to me
because I am the one they know. But when we went to Miri’s clients, they would
speak to Miri in the beginning, but when I introduced myself as llias, in
discussions, to ask questions for example, they addressed me. What do you think
Ilia? | appeared more like, as if | came closer to them (inaudible). You see? — Ylli

Do t’ tham ne i gja se un punoj me Yllin per shemull edhe Ylli e ka emrin HAia
[ilia]. Shum her kur shkojm ne per pun ai mund. Per shemull klienti ge kam un,
edhe kur t’ nigjoj emnin HJio [ilia] i duket ati se ky asht ma ashtu edhe merret ma
shum me ta se me mu. Se un i dukem shiptar, ai duket ma helenizum m’ i fjal. A e ke

para sysh?

I’1l tell you something. I work with Ylli, for example, and Ylli is called Ilias. Often
when we go to work he might. For example, my client when they hear the name
lias, they think that he [YIIi] is more like this, and they address him more than me.
Because | appear Albanian to them, he appears more Hellenized put simply. Do you

see? — Fatmir

Some rejected Greek names that members of the hegemonic group attempted to

impose on them. For example, Erjeta [e1’jeta] ‘air + life’ resisted her colleagues’

insistence in calling her Zw# [zo'i] ‘life’. For her, despite partially keeping the semantic

relationship to her Albanian name, Zw# was not enough. Erjeta was also adamant about

keeping a strict transliteration of her Albanian personal name in Greek Epiézo. [erjeta].

This became evident when the new sign of her store arrived with the Greek spelling of

the name Epiérra [erjeta]. A single or a double <t> [t] does not make a difference in the

quality or the quantity of the produced consonant. The two <t>, however, do Hellenize
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her name and it is this Hellenization that Erjeta resists when she requested the sign maker

to redo the sign with the single <t>.

Erjeta

Rexhina

Erjeta

Rexhina

Erjeta

Erjeta

Rexhina
Erjeta
Rexhina

Erjeta

Erjeta

Koita ue eiyave potnoer mollés popés. Ovte ey néepo. Heepo, ot
Jeta Qo. we1 {wn, tovg EAeya oti Apwuo. Zwng. Aev EEpw Tw¢ va 1o
uetappaow. Kamoieg popés Oéiave va pwvalovve Zwn katt mov
0V LLOV GPETE KA ADTO KO TPOTIUNGO. 0G TovUE ToAL Epiéto. Aev
OV GPETE.

Lloiog oag t0 TPoTELVE, TOS TO EAeYe ag movue To Zwi);

Orav dovievo. Ta kopitoio ag modue mov dovieva uoli yio wo
gdxolo. Aéw ox1, o uabete to ovouo. yioti oev pov opéael Zwij.
Onote oev nbeio.

Ornote dev oag KGleoe mOTE KAVeEIS Zwn,

Oy, oy, Oy1. Aev. Tati frove wo 0K0l0 0Tav TOVG EAEya 0T
uetappaletar og movue Apwua Zwmg, & Aéet Qo o pwvalovus Zon.
Kai g 1éw Oy, yioti dev pov opéaoet.

[...]

EZJnvikd, o ovoua Epiétra ypopetal pe d0o tav, 10 0moio €y 10
Exw KpoTNoeL Y10Ti T0 EXw e Evo, kKai 0gv BOeAa vo, T0 KOV ue dvo.
Onote kou oty TouTéLa €Em To Ex@ UE Eva.

A oog eime kKovels va to folete ue 000,

E 10 giyove kaver mollés popés Labog kou to dropOaooye.

Tlov ag modue;

Orav Kavope TV TOUTELO 0 UNYOVIKOG ETELON OEV TO YVwpILel 0Tl
NTOVE LOTIVIKO OVOUO. KOl TO EYpope AABog ka1 Jéw Oyt mpémel vo,
010pOw et yrati eivou ue éva taw oyt ue ovo taw. Ia vo, ivai
eAVIKO. AG Tolue omawe t0 Exw ko otyy tawtotnta. Kot oty

TODTOTHTO UE EVO. TAD TO EYM YLOTIL ETOL EIVOL.

Look, they had asked me many times. I didn’t know either. I knew

that Jeta means life, and I would translate as ‘Scent of Life’. 1
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Rexhina

Erjeta

Rexhina

Erjeta

Erjeta

Rexhina
Erjeta
Rexhina

Erjeta

don’t know how to translate it. Sometimes they wanted to call me
Zoe ‘life’ which I didn’t like and I still preferred Erjeta. I didn’t
like it.

Who suggested it, who called you Zoe?

When I was working. The girls I worked with, for ease. I said no,
you’ll learn the name because I don’t like Zoe. So, I didn’t want.
So, nobody ended up calling you Zoe?

No, no, no. Not. It was easier when I told them that it translates as
‘Scent of Life’. So, we’ll call you ‘Life’. And I told her no
because I don’t like it.

[...]

In Greek the name is spelled with two <t>. Which I have kept [the
Albanian spelling] because I have with one <t> and I didn’t want
to have it with two. So, in the store sign outside I have it with one.
Did someone tell you to have it with two?

They made a lot of mistakes, and we corrected it.

Like where?

When we did the sign the mechanic because he didn’t know it was
a Latin name and he spelled it incorrectly and I said no, it has to
be corrected because it 1s with one <t>, not with two <t>. To be
Greek. Let’s say like I have it in my ID card. And in my ID card it

1s with one <t>, because it is like this.

5.3 Name adaptations (Hellenizations)

Family and personal name changes are two of the strategies Albanians have employed,

whether willingly or not, in navigating the xenophobic discourses they have encountered

in Greece. A less radical strategy has been the adaptation or Hellenization of their

existing Albanian names. A well-known example is the addition of a final [s] in men’s

family names which is typical in Modern Greek where family names are marked for
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gender. Although this phenomenon did not occur in my data all that frequently, 1 still
wanted to present such an example | came across to show how common it is. The case in
point was the October 2023 candidate for Athens city council, Tisiano Balla [tisiano
bata], who adapted his family name to M=zailac [balas] in his campaign materials (see
Appendix G). While the double <AX> [I] in Greek echoes graphically (but not phonically)
the double <II> [1] of his Albanian name, and therefore maintains some kind of visual
connection to the Albanian version, the final -¢ [s] Hellenizes the name to be Greek-
passing. It is interesting to note that his email and social media handles in the same
campaign materials maintain the Albanian spelling of his name with no Hellenizations
(see Appendix G). In what follows I present the linguistic means by which Hellenizations
were attempted or achieved by the participants in this study.

Kristina’s personal name is often Hellenized to the Greek version of the name,
Xpiotiva [xristina], by her Greek employers, neighbors, and acquaintances. Kristina
admits that although she has attempted to correct the interlocutors about the
Hellenization, she has not been successful in being addressed by the Albanian version of
her name although Greeks do not have difficulty producing names such as that of the
famous Portuguese football player Kpiotidvo Povdldvro [Kristjano ronaldo]. According to
her, this deracialization is not significant as both versions are equal to her. Even though
she would prefer to be addressed by the Albanian version of the name, Kristina, she
explains that she has had to accept Xp:otiva [Xristina] because she is in Greece. As
explained in Shehu (2021), Albanian migrants are ready to give up some of their rights,
such as the right to self-determination in terms of personal names, because they are

allowed to exist in a place that is not theirs. Migrants feel like “uninvited guests” and,
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therefore, in Greece they must do as they do in Greece. They also have to give up some
of their basic rights, such as the right to be addressed by their preferred name, because
they have been allowed to stay and build their lives in Greece.

In the process of searching for employment, Enkeled, was aware that his last name,
Bilali [bilali], would racialize him as Albanian. To avoid this racialization, he adapted his
last name to be more Greek-passing by modifying its orthographic representation in
Greek. The typical transliteration of his last name in Greek would be MmiddA: [bilali]. In
business cards, which Enkeled used to advertise this tutoring services to primary and
secondary school-age students, his name appeared as E. MmiAdAn [e bilali]. Enkeled
followed two strategies here. First, he included only the initial of his first name which
avoids any racialization whatsoever. Second, he changed the way the front high vowel [i]
at the end of his last name is spelled. In Modern Greek the value of orthographic ita <n>
is a high front unrounded vowel. Typically, any high front vowel in foreign names is
transliterated in Greek with the iota <1>. lota is also seen as the simplest transliteration
strategy for names, which is the recommendation to professionals translating European
Union documents in Greek (European Union Interinstitutional Style Guide 2022). In the
business cards, Enkeled, made the decision to transliterate his name with an ita <n> so
that it would be more Greek-passing. He believed that a Greek-passing last name would
give him better chances for call-backs by people interested in his tutoring services. This
was especially imperative as the tutoring he offered was in Greek language and literature.
He feared that parents would not trust someone with an Albanian name to tutor their
children in Greek courses. This concern had nothing to do with his credentials as Enkeled

had a BA in Greek philology, an MA in Balkan and historical linguistics, and, at the time,
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was a PhD candidate in Balkan and historical linguistics. His idea came with the caveat
that the people who sought his services expressed surprise to find he was a man and not a
woman. This was a natural inference from the spelling of Bilali in Greek with a final <n>
as that letter alone, and without the final masculine -¢ [s], typically marks feminine
grammatical gender in Greek family names.

There is another instance of Hellenization with Enkeled beyond the case of his last
name which was self-initiated. Ledi, the short version of his name by which he is known
among family members and acquaintances, was first transliterated by his first-grade
teacher as Aévry [ledi] instead of Aévz [ledi]. Similar to the last name, the ita <n> is more
consistent with Greek spelling practices than the iota <1>, and moreover, the
Hellenization was imposed to him by the teacher. This was Enkeled’s first encounter with
the orthographic representation of his name in Greek and has remained the way he still

represents it today.

Enkeled To ueto va 1o kavw eya eivar otov giya, pnoipalo. KOPTeS Yo 10100TEPO.
Bouopon tote ovVEONTA dev glyo. falel To ovoud oo Evkeléve, eiya
pater éyilov-tedeio-Mmiiain. Kou to MriiaAny ue nra vo paivetol, vo.
elval 060 yivetal mo eAAnvopavég to emifeto.

Rexhina To enynoe pov. Ocswpoioes ot Oa ae fonbodoe e v epyodio,

Enkeled E oiyovpo. Nai, vou. Eivar k10l0¢ této1o. n pdon 100 emayyéluarog,
mov Qo. Exava PLA0AoYIKG. LaOuoTo, TOD 0EV CEPM KATA TOGO EVAS
uéoog Elinvas Ba eumiotevotay 10 moudi Tov yio. To. EAANVIKG, EVo
Alpovo.

Rexhina Nou.

Enkeled Kai dev nBeia ko moid vo. to damiotwow, vo, 10 udbow.

162



Enkeled When I did it, I was distributing business cards for private tutoring. |
remember then I consciously did not put my name as Enkeled, I had
put “E. MmAdAn”. And Bilali with ita <n> to appear, the last name to
appear as Greek as possible.

Rexhina Explain this to me. Did you think that it would help you in work?

Enkeled Definitely. Yes, yes. And the nature of the profession is such, that I
would be tutoring on philological classes, that I do not know to what
extent the average Greek would trust the Greek of their child to an
Albanian.

Rexhina Yeah.

Enkeled And I was not dying to figure it out.

Name Hellenizations are not always migrant-initiated. Discussing her Albanian
family name Paskali [paskali], Marilena, admits that sometimes it is misheard as the
Greek variant of the last name, that is ITaoyddn [pasxali]. The Greek variant includes two
Hellenizations. One is the perceptual correction of [K] to [x] which is a Greek but not
Albanian phone. The other adaptation, when the name is misheard as Greek, is the
spelling of the name-final high front vowel with an ita <n> which is a typical feminine
marker in Greek family names, as mentioned above. Ita replaces iota <i> which is the
typical transliteration into Greek of non-Greek high front vowels (also mentioned in
Enkeled’s case above). Marilena will choose to not correct her interlocutor for non-
official purposes as it allows her to maintain the understanding that she is Greek. She will
correct her interlocutor only when she feels “safe” to do so. Correcting to the Albanian
variant of her name will raise questions about her ethnicity which for her have been
unpleasant in the past. Maintaining the illusion that she is Greek by not correcting her last

name allows her to avoid similarly unpleasant situations. When asked if she would
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Hellenize her last name if she got the chance, Marilena responded negatively although
she admits that at eighteen her response would have been different. Her Albanian last
name ‘“‘carries her lived experience”. It carries her racialization and all the consequences
of that racialization for someone living in Greece. Rather than avoid racialization, she
seeks the racialization via her last name so that she can claim visibility in the hegemonic
culture and respect for who she is. Being deracialized by Hellenizing her last name would

mean to lose what it meant to grow up in Greece and to lose the chance for visibility.

Tevika otav axodve 1o ovoud. (oo, to exifeto oo facikd, oev kotolafoivovy Ot
eivar oAfoviko. Toti morlol axodve Iacydln, yi-nra. Ilépo amo tic popég mov
TPETEL VO, EIVAL OWOTA TO EMIOETO 1OV Kal 0o TIG PopéS mov arobavoua safe vo to
owpbaow. Exel mov dev arobdvouar safe va to kévw, dev 1o kdvew. H exel mov
vidlw 011 € dev Eyovue Kkai moAD ypovo twpa va. Cnyodual, TS va. 10 Ypoyw, Tl
eivai, oev umoivew oy dadikocio. To apnve vo 1o ypayovve llooydln. ALLa omote
70 YPAPQ, TOALES POPES OTaY Exm dropBcael kat Eyw mel ott eivar Tlaokdll, € dev

&Y TEPATEL KOl TOAD KOAG Ue TIS epwTnoels. Kamwg.

[..]

Lol péoo. oo emifeto pov eivai to Picwua. pov. Aev Oédw vo. to ofnow avto aro
wévo. Eivar. To Eyaw kou mepnpavela ag movue va kataiafoovv ot val giuai
UETOVOOTEVTIKNG KATAYWYNG, ELUOL E0C) KOL OTTOLTM TOV OELATUO Gov. Aev TGPy EL
Adyog va. pov aoumepipepleis doynua ylati katdlofes 0t To emIBETO LoD dev givar
eldnviro. Aev EEpw. Nai, Oédw vo T0 KpoTHnow avto to emifeto kor oev Oédw va to

oAlalw.

Generally, when they hear my name, actually, my last name, they can’t tell it’s
Albanian. Because many hear [pasxali], chi-ita. Besides the cases where my last
name has to be properly written and the time that | feel safe to correct it. When |
don’t feel safe, I don’t do it. Or when I don’t think we have enough time for me to

explain, how it’s written, what it is, I don’t go into the trouble. I let them write it as
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[pasxali]. However, whenever | write it, many times whenever | have corrected it
and I have said it is [paskali], I haven’t had the best time with the questions.

Somewhat.

[...]

Because my last name carries my lived experience. [ don’t want to erase this from
me. It’s. I am even proud if people figure out that I have migratory origin. I am here
and demand your respect. There is no reason to treat me badly if you figured out
that my last name is not Greek. I don’t know. Yes, I want to keep this last name and

I don’t want to change it. — Marilena

Name Hellenizations are often initiated by employers in governmental institutions.
For instance, when Pavlo received his Greek citizenship, he was asked by the police
officer who was issuing his Greek identification card if he wanted to Hellenize his
Albanian name. Specifically, he was asked if he wanted to change his name from I1avio
ToraAd [pavlo topali] to ITadloc Toralng [pavlos topalis]. The Hellenization would
entail:
a) Addition of final [s] in his personal name which marks men’s names in Greek for
nominative case and masculine grammatical gender.
b) Deletion of one <A> [I] in his family name. The double <A> is reflective of the
transliteration of the Albanian spelling where <II> stands for a velarized lateral
[1].
c) Replacement of iota <> with ita <n> in his family name to orthographically
represent the vowel in the ultimate syllable.
d) Addition of final [s] in his family name which marks men’s family names in

Greek for nominative case and masculine grammatical gender.
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This series of Hellenizations make his personal name completely Greek and turn his
family name into its Greek version.?? Pavlo declined this offer, on the one hand, so that
there is cohesion in the way his name appears in Albanian and Greek official documents,
and on the other hand, so that his identification with Albania is not completely lost. Like
Marilena, Pavlo seeks racialization rather than deracialization. Also, like Marilena, Pavlo
was one of the few second-generation subjects in this study who was born in Greece and
not Albania. This allowed his parents to baptize him, as is typically done in Greece, in the
Orthodox church as a baby and to give him a Greek personal name in the first place
without him ever having an Albanian name. His birth certificate therefore always carried
the Greek version of his name, ITadloc [pavlos], with the masculine nominative -¢ [s].
Prior to his naturalization as a Greek citizen, Pavlo took a step further in his
racialization and his attempts to center his Albanianness. He requested that his name be
changed in the birth certificate, which was based off of his baptism records, from ITadioc
[pavlos] to I1avio [pavlo] to reflect how his name appeared in his Albanian passport.
With this act Pavlos is actively seeking a reracialization. [s] in his personal name
racialized him as Greek. By removing it he is reversing his racialization, changing it to
something his parents avoided with their initial name choice. He is racialized as
Albanian. Removing the [s] indexes his Albanian “roots”. Like Marilena, Pavlo did not
always feel comfortable with his Albanian family name without the final [s]. He narrates
feeling “dysphoria” hearing his Albanian family name during roll call at school, but

eventually overcame it as it represents “who [he is]”.

22 Tomén [topali] is a family name found in Greece. Probably both the Albanian and Greek versions
etymologically derive from Turkish topal “a person with a limp”.
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His older sister Pamela Zoe had a few more stories to share about Pavlo’s name
which he was too young to remember and narrate himself. The first concerns when Pavlo
started kindergarten and his teacher decided to render his name in Greek characters as
I1éfloc [pavlos], which is a departure from the standard Greek spelling ITodAo¢ [pavlos].
Although the pronunciation gquality remains the same, the departure from the standard
spelling indexes Pavlo as non-Greek. According to Pamela Zoe, the teacher explained her
non-standard rendering as rational since Pavlos is a not an Albanian name and therefore
the child cannot have a name with a Greek spelling. For the teacher upsilon <v> is
reserved only for Greeks as it indexes Greekness; non-Greeks do not qualify for upsilon
as it would misrepresent them as Greek. It would misracialize them and that would be
problematic as ethnoracial categories should not be blurred or crossed, in her view. It is
important to keep the categories distinct and clear to avoid any transracial subjects (Alim
2016). Orthography here is mobilized to help keep the lines between Greek and Albanian
clear. The second story concerns one of his elementary school teachers who reprimanded
him for spelling his family name in the Greek way, that is Toralng [topalis], instead of
Toral: [topali] even though the latter was the official transliteration of the family name at
the time by the Greek Ministry of Foreign Affairs. For the teacher, Pavlo should not be
“appropriating Greekness” by spelling his last name with an ita <n> [i] and final <¢> [s].
Rather, he should be sticking to his Albanianness which calls for an iota <i> [i] in the last
name. As was the case with upsilon in the first story, ita is reserved for Greeks. Non-
Greeks should be staying away from using these letters in their names, should not cross

the line to Greekness, and should not transracialize.
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Karoia otiyun évog, otny méumtn onuotikod, Evog 00oKAAOS TOD, TOD OTAYOPEVTE VO
Paler o -¢ kou T0 Hro kot Tov gime OtL £00 eloar ALPovos kar ovoud oov givor Torai
e yiaTa kat dev Qo oikelomoigioar eAdnvikotnrag. Omote dev oy to ‘va gloot
TEPNPavog mov gloar AAPavog’, rav to ‘Oev Qo yiveis moté EAAnvag moté, AAPave’.
Kou éto1 tov 10 alloce kai tov éfale Tomdd ue yiwrta xat, oy1 Torwaing. To omoio
EQEPE OPKETC, UEYAAN LafODPO UETE YPOPELOKPOTIKY YPIOTI NTAVE UEYPL TOTE ETAL, KA
LETA NTOY €T Kl 10 amolotipio vrnpye Géua.

At some point, in fifth grade, a teacher forbade him from putting [s] and the ita and
told him you are Albanian, and your name is Tora/: [topali] with iota and you
won’t be appropriating Greekness. So, it was not ‘you should be proud you’re
Albanian’, it was ‘you won’t ever become Greek you Albanian’?®. So he changed it
and wrote it as Tord: [topali] with iota and not ToraAng [topalis]. This caused
many bureaucratic headaches afterwards because until then it was like that, and

then after there was an issue in the high school diploma. — Pamela Zoe

Many participants had stories of frustration to relate about the time they acquired
Greek citizenship and were issued their Greek identity cards and passports. The
frustrations pertained to the ways their personal and family names were transliterated in
the Latin script in their newly acquired Greek documents in addition to their name being
represented in the Greek script. Another frustration emerged from police officers’
suggestions? to Hellenize their names as they appeared in the newly issued Greek
identity cards and passports. For example, Stefania stated that she and her father had to
correct the police officer who issued her Greek identity card when he rendered her family
name in Greek as Kwota [kosta] rather than Kéora [kosta]. Kéota had been the Greek

transliteration of the Albanian name since the parents arrived to Greece and before their

23 Slogan chanted often in the early- to mid-2000s towards Albanians by Greeks. Still present today.
24 National identity cards and passports in Greece are issued in local police stations and civilians are
assisted in the process by police officers.
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children were naturalized as Greek citizens. Though orthographic omega <> and
omicron <o> have the same vowel quality in Modern Greek, that is, the mid, back
rounded vowel, they do not evoke the same Greekness perceptions. Omega is
emblematically Greek and is found in very few scripts?® beyond Greek compared to
omicron. By correcting Kaoto to Kooza, Stefania and her father reject the Hellenization
and reracialization of Stefania as Greek, bring to the forefront her Albanianness, and
reject the power the Greek official exerts over her with this Hellenizing act during the
naturalization process. Modest described a similar, yet less invasive experience, when he
went to the police station to obtail his Greek identity card for the first time. There, the
police officer gave him the option to Hellenize his name any way he wanted, which
Modest refused as that would change the way he had been used to spelling his name his
entire life.

Admiljan did not adapt his name but admitted that in anticipation of his
naturalization as a Greek citizen, he mused on the potential Hellenizations of his personal
and family names. His goal was that when the Hellenized names were back-transliterated
to a Latin script, they would be close to the original Albanian spellings. This is how he
came up with Adudiavog Apofidvirog [admiljanos drovanikos] which would yield in
Latin Admilianos Drobanikos. The Latin transliteration would be very close to the
Albanian spelling Admiljan Drobaniku. Additionally, the Hellenized name would follow
the Greek conventions for marking nominative masculine names with the addition of -o¢
[os] at the end of the personal and family name. Such a Hellenization would have

accomplished multiple effects:

% Notably Coptic and Cyrillic.
169



a) to deracialize the name from its association with Albanianness;

b) to re-racialize the name as Greek or as aspirationally Greek since it is easily
recognizable as a non-Greek name by Greek speakers;

c) toindex Albanianness when back-transliterated to a Latin script in dealings with

non-Greek speakers.

A simple Hellenizing act, therefore, could allow Admiljan to index affiliations with and
dissociations from different ethnic identities depending on the person he has in front of
him. This strategy did not reach completion as Admiljan was not given the opportunity to

Hellenize his name upon receiving his Greek citizenship.

Albanian Greek Latin

Admiljan Adpihavog [admiljanos] Admilianos
> >

Drobaniku ApoBdvikog [drovanikos] Drobanikos

Admiljan also shared an encounter he had with a police officer when he went to
issue his Greek identity card upon receiving the Greek citizenship. The officer’s

comment is of particular interest:

Kald n aotovouixog uovo moov dev ue éfpioe. H aotovouikog pov Aéet ti to Oeg Aéet
10 eAnviKo owafatnpio eov,; Exeig tooo molld coupwve Aéel, Tag Bo ta ypdyovue;
Kou tig Aéw, Oo. 1o ypayeis Aéw, omws Gédwm eym, Omws pov emtpénel o vouos. Avty
evtwuetadt (inaudible) va uov kdver oloxinpn dwodikooio. I'ati ue to mov éPole to
OVOUOTETWVOLO IE TOVG EAAVIKODS YOpOaKTPES 00 Kot Pynke tov EAOT xoa g
Aéw dev Oélw étor. Kai pov Aéel mag to Gélete. Aéw omwg eivar ato tétoto. A pov

Aéel Oa mpémer vo 1o Cavaypdym Kal avTd, Kol AEw Vo, To CoVoypoyErs, YiaTi Oxl.
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The only thing the police officer did not do is to insult me. The police officer told
me ‘what do you want the Greek passport?® for’. There are so many consonants.
How are we going to write it? And I told her, I told her you’ll write it the way I ask
you to, as the law allows me. In the meantime (inaudible) she started a whole
process. Because as soon as she put the first and last name with the Greek
characters the system output the Latin transliteration by ELOT? and | told her |
don’t want it like this. And she asked me how I wanted it. And I told her as is on
the thing [i.e., birth certificate]. She told me, oh I have to write it again, and | said

you should write it again, why not. — Admiljan

For the police officer a name like Avz.u1.2i6v Nzpo.uma.vi.kov®® [ad.mi.ljan
dro.ba.ni.ku] has too many consonants, therefore, its claim to Greekness is dubious. This
is despite the fact that many of these graphematic consonant combinations produce single
phones in speech (e.g., <vt> = [d], <um> = [b]). She even expressed indignation for
having to write so many consonants and having to correct the Latin transliteration of the
name that is automatically generated by the Hellenic Organization for Standardization’s
software. For her, Greek names do not have many consonants, and anything that does not
adhere to this principle is not Greek. With this comment she rejects Admiljan’s claim to
Greekness despite his fulfilling the criteria for naturalization. She even ignores that Greek
actually has complex consonant clusters in its system which may result in syllables with
three consonants in onset position and one in coda (Mennen & Okalidou 2006). Given
this, the number of consonants in syllables in Admiljan’s first and last name is actually

below what is allowed in Modern Greek. None of the syllables have more than one

2 A speech error; he meant to say Greek identity card. Later in the interview Admiljan clarifies that the
passport issuance was much more pleasant.

27 Hellenic Organization for Standardization.

28 Graphemic consonant clusters represented in bold.
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consonant as coda, most have only one consonant as onset, and only one has two
consonants as onset, namely <Ntp> [dc]. Greek even has a native word, vzpors; [dro.pi]
‘shame’, with the same initial syllable as [dro.ba.ni.ku]. This comment by the police
officer, ironically, polices who can have a claim to Greekness even though it is not within
her duties to do so. It also reminds Admiljan that he is not Greek and that he does not
belong despite what his naturalization says.

Ilira [ilica] did not officially Hellenize her name but went through phases of name
Hellenization while still in school. During her first two years in Greece her name would
appear in school transcripts as Adpa [lira]. The Hellenization here is, first, the elimination
of the high front vowel in the first syllable, and second, the spelling of the remaining high
front vowel with an upsilon <v> [i] rather than an iota <i>. This choice, though it does
not change the quality of the vowel in Modern Greek, is markedly more Greek.
Additionally, Aopa ‘lyre’ is a well-known traditional Greek music instrument which
reinforces the Hellenization and the potential of the name to pass as Greek. The effect of
Greekness is so strong that Ilira related a more recent encounter she had in Crete where
the lyra is commonly played by local musicians. As she was chatting with a nail
technician at a beauty salon, the technician called llira zoAd mozpicdtriooa pe koréla pov
‘girl, so patriotic’ when she misheard her name as Adpa [lira] and mistook her as being
proudly Cretan in that she had been given the traditional Cretan instrument as a personal
name.

When llira entered middle school, the initial high front vowel re-entered her
personal name and she was known until the end of the secondary education as IAopa

[ilica]. According to her, it was a personal choice to spell her name with the upsilon
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because it looked more apyaionperéc “ancient [Greek]-like”. It would thus boost her
racialization as a Greek to some extent and at the same time deracialize her as Albanian.
During the same time, her last name, Aliaj, was spelled in the same contexts as Adian
[aliaj] instead of Aiai [aliaj]. The final ita <n> instead of iota <> Hellenizes the name as
itis in line with many family names marked for feminine gender in Greek. Ilira admits
that the ita spelling still racialized her as non-Greek, but perhaps it gave her bonus
Greekness points for trying to pass as Greek. The transliteration of Albanian <aj> in
family names is conventionally done with an alpha followed by an iota with a diaeresis,
thus, as <ai> in Greek. The diaeresis on the iota is a spelling convention which indicates
that this sequence of vowels should be pronounced as [aj] and not as an [e] which would
be the case were the diacritic absent. Therefore, ita <n> Hellenizes the family name and
deracializes it by removing the association with Albanianness as ita never receives a
diaeresis.

When she was participating at the National University Entry Examination as a high
school senior, Ilira had to return to the official transliterations of her names, that is, those
without all the Hellenizations they had undergone. It was the first time she presented
herself to her peers and teachers as I1ipa AAiai [ilira aliaj] which unquestionably
racialized her as Albanian. She described this experience as “stripping” (azoyduvwon)
and as “outing” herself in terms of her ethnicity to people who had known only her
Hellenized names and who were raising questions about this novel, to them, spelling.
Although she felt this change in spelling as “foreign” to her, she quickly came to terms

with it, and it helped her transition to a phase without a Hellenization of her name.
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To transition #zave cav ex véov outing yiati Je¢ kau, Aeg kot to AMon pe 1o fTav
eAdnviro og modue. Obte ypiotiovikoé alld (oo éove mapoia ovtd. évo. 5% mapomdve
aviikey ag movue. Eva to transition azo nra o¢ yiddta pe dalvtikd nrave fullstop
EEpw eyad Eévo. Omote prav €tot ek véow, Etal Alyo aov amoyduvwaon og movue. Ot
0V Umopeis ovte 10 Nra va oratnpnoels. Oyi, 0w UE YIOTA Kol OLOADTIKG TOD OEV
eivat k000l.00 uo KaBorov eAnviko ag modue. AALG TV (010 oTIyUI] ETELON NTAVE KOl
emoyn wov ey étal Alyo eiya | had come to terms, ue to Oéua owto, a evidlel, to
ogytnro kamoio, atiyun]. AAAG Qouduor oTic TOVEAANVIES Va. TIPETEL VO, EENYMD TAPO,

oD Ti €Ivoul avTO TO YIAOTO UE O1OAVTIKG, KOl TETOLAL.

The transition was a re-outing, as if Aliaj with ita was Greek. Neither Christian, but
it still gave me an extra 5% of belonging. While the transition from ita to iota with
diaeresis was like fully foreign. So, it was like a re-, like a stripping let’s say. You
can’t even retain ita. No, here with iota and diaeresis that it is not Greek
whatsoever. And at the same time because it was a time where | sort of had come to
terms with this issue, | like accepted it at some point. But | remember during the
Exams to have to explain a lot what is this iota with a diaeresis, and the like. — Ilira

It should be noted that the Hellenized family names becoming Greek passing could

be attributed to Arvanite family names that were Hellenized in the past. Arvanites were

groups of Albanians, mainly from the south of present-day Albania, that during the

Middle Ages moved and settled mainly in Attica and the Peloponnese of present-day

Greece. Attica and Peloponnese are important as they are the first parts to form the Greek

state in modern history after independence from the Ottoman empire in the 19th century.

Arvanites brought with them, among other thingss, their Albanian language and family

names. These Arvanite family names were adapted and incorporated into the Greek set of

family names after a long process of Hellenization of Arvanites?®. This allowed for newly

25 The Hellenization was facilitated by their Orthodox Christian faith as well.
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Hellenized Albanian names to sound Greek enough in as they resemble, in their adapted

forms, adapted Arvanite family names.

5.4 Latin script transliterations.

Many participants recounted their experience with the Greek to Latin
transliterations of their personal and family names. This typically happened to the
second-generation participants who had acquired Greek citizenship and were issued
Greek identity cards and passports that require a transliteration of the personal
information in the Latin script. The process of issuing the identity cards and passports is
done at select municipal police stations and the officers make use of software by the
Hellenic Organization for Standardization (ELOT) which automatically renders the
names in Latin script from Greek. Transliterating from Albanian (a variant of the Latin
script) to Greek and then again to Latin (closer to English spelling) came with problems,
as it can be imagined. llirida Musaraj became IAipivia Movoapdu [ilicida musarai] in
Greek, a spelling which orthographically represents fairly accurately the Albanian
pronunciation. This was due to the happy coincidence that the phones that make up the
name are part of the sound systems of both Greek and Albanian, and thus no adaptation
was required. However, when llirida went to receive her Greek identity card, her name
was transliterated into Latin as Ilirinta Mousarai. Comparing the Albanian, Musaraj, and
the Latin, Mousarai, spelling of the name it is hard to see the connections between the
names unless you are familiar with Greek. The non-adherence to the Albanian spelling of
the names when they were transliterated in the Latin script brought discomfort to the
participants. Ilirida requested that her name retain her Albanian spelling in Latin because

it looked like a “different person”. She and others in her position are allowed to request
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alternate spellings by an official declaration at the police station and by presenting an
Albanian birth certificate that exhibits the Albanian spelling. Commenting on the Latin
transliterations, Admiljan mused on the shock of Albanian border police officers upon
looking at Albanian names in the IDs of border crossers that are back-transliterated to
Latin script from Greek. Admiljan brings another factor here, the judgements that
Albanians without migratory history might cast on these name Hellenizations, whether

voluntary or involuntary.

Nai, pavtaooo tapo. ouws va Eyeig ™y petaypopn too EAOT ka1 vo umeis atny

AlPovia. Oo tpelabei o aorovopurog (inaudible)!

Yeah, imagine you have the ELOT transliteration and you enter Albania. The

police officer will go mad (inaudible). — Admiljan

Ilirida was able to reject the deracialization and maintain her Albanian spelling that
is more representative of who she is. Ilira was not aware that this was an option,
exclaiming “wow, I had no idea” during our interview. Thus, she did not question the
Latin transliteration for her family name from Aliaj [aliai] to Aliai [aliai]. Even though
this spelling is faithful to her Albanian pronunciation, the final <j>, which is common in
Albanian family names, is lost and makes for another instance of deracialization. Ilira
made some efforts to maintain the Albanian spelling in various international conferences
she attended, but eventually she gave up and uses Aliai in trying to maintain cohesion in
the spelling of her family name when it comes to professional settings.

Similarly, Enkeled did not know of and was not presented with the option to
maintain his Albanian spelling on his Greek identity card. In fact, there is a third option

which allows citizens to maintain both the Albanian spelling and the Latin transliteration
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from Greek. As a case in point, | was given the option to have my family name appear as
“Ndoci or Ntotsi”, that is, with both Latin spellings and the disjunctive “or” between
them. Similar to Ilira, Enkeled Bilali was not aware of either option and his name was
transliterated in Latin via Greek as Enkelent Mpilali. When I asked him if he was given
the option to have both spellings with the disjunction, Enkeled admitted he was surprised
as he had not heard of this possibility from any other acquaintance and that he was “‘just
learning from [me] (i.e., the researcher) that you have a say in this”. At the time, Enkeled
was concerned about bureaucratic problems that might arise with the different Latin
spellings of his name that were available in different public agencies. On a more
emotional level, he disliked the Latin transliteration via Greek as “they are not [his] name
and last name”. His frustration was coupled with the fact that the Albanian phones that
make up his Albanian name are also available in Greek so that there were no
pronunciation difficulties to Greek speakers; thus, the transliteration into Latin was

actually unnecessary.

Albanian Greek Latin
Ilirida Musaraj - IMpivta Movoapdn [ili'rida musa'rai] > llirinta Mousarali
llira Aliaj > IAipa AAiai [i'lira a'liai] = Ilira Aliai

Enkeled Bilali > Evielévt Mmld [enke'led bi'lali] = Enkelent Mpilali

Rexhina Ndoci = Petliva Ntotot [re'dzina 'dotsi] =2 Retzina Ntotsi

Tov gy nNuovy ae PAcH 60S TOPOKALD, APHOTE TO OVOUO. £TaT OIS gival, dev. Eival

ooV va. EIval S10POPETIKO OVOUO. Kol O1opopeTIKOS avBpwmog. Teleimg.

I was like please, leave my name like it is, I don’t. It’s like it is a different name

and a different person. Completely. — llirida.
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E random. Teleicwg random. AALd dev fjtav, o mold okeptouovve. to
YPAYELOKPATIKO Kouudtl. Mnv Eywm mpofinuo. oe kdti alla frave okay, dev eiyo
kamoio Géuo. 1010itepo. [...] Mov kKlwtodel yioti dev givar owTo TO OVOUO. KOl TO
enifeto pov. [...] Naa, dev eivar Enkelent ovze Mpilali. Eivor Enkeled Bilali. Eivou
KATL TO 0010, 08V €IVal OTL AEITEL OTO TNV EAANVIKN KOl 0V UTTOPEL VO TPoPePBEl og

TOVLE.

Random. Completely random. But it was not, | was mostly thinking about the
bureaucratic part. So that I don’t have problems in things, but it was okay, I didn’t
have any particular issues. [...] It rubs me the wrong way because this is not my
name and last name. [...] yes, it is not [enkelent] neither [mpilali]. It is [enkeled]
[bilali]. It is something, it’s not like it is absent from Greek and it cannot be

pronounced, for example. — Enkeled

5.5 Mispronunciations and misspellings

Participants also reflected on the misspellings and mispronunciations of their personal

and family names. Violeta has heard various mispronunciations of her family name,

Pemaj [ 'pemaj] (‘tree’ + family name suffix -j) which she refers to as “killers” reflecting

the feeling that name butchering has on her. Greek speakers have produced it as [pe 'maj]

and [pema’'i] both of which retain the same sequence of sounds but fail to place the stress

on the first syllable. This stress shift is not due to some Greek stress rule that might

restrict stress placement to the ultimate and penultimate syllables of a word as Greek has

a three-syllable window for stress placement (Arvaniti 2007). Notably, Violeta admitted

that due to the frequent mispronunciation of her last name as [pe'mai] in the school

context, she was unaware until quite older of its “correct”, Albanian pronunciation with

the stress on the first syllable. Consequently, for a long time, she herself adopted that

stress for her family name. Another mispronunciation of her family name, Pemaj, has
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been [re'madz] which can be attributed to the quality of the grapheme <P> as [r] in
Modern Greek. Additionally Greek speakers produce <j> as [dz] phonologically adapting
the [d3] quality that the <j> grapheme has in English.

Krisilda shared a similar story about her own family name Lubonja [lu"bona] which
would be mispronounced by Greek speakers as [lubondza]. Here too, the <j> grapheme is
being pronounced as a [dz] instead of palatalizing the preceding nasal grapheme as it

does in Albanian.

Mov paivetar Koo T0 0moio £y VIOOETHOEL UE TO. YPOVIO. S TOLOL OKODYOVTAS OTO
oyoleio kal ey PéPoira. AAAG eivai, eCoxolovbel va eivor Labog. Evwowm eivar 1660o¢
amdédoon tov ovouarog oto. EAnvika. [...J] (inaudible) Ga cov w. Nati w¢ waidi dev
wapila. Ereion (inaudible) to dvoud tov to dxovya kata kbpro Adyo ard v
000KGA, OTOTE TOPEUEIVE, ATOTOTWONKE AVTO WS TO 0WaTd. Kai uéypt pio dloo

nlikia, opketa ueyain, oev néepa kav v dmopln 0L FWATOL TOV TOVIGUOD.

It ([pe mai]) sounds bad which I have adopted through the years as a child hearing
it in school. But it is, it still is wrong. | mean it is incorrect rendition of the name in
Greek. [...] (inaudible). I’1l tell you. Because as a child I didn’t know. Because
(inaudible) I would mainly hear my name from the teacher, so it remained, that was
inscribed as correct. And up until some age, pretty old, I didn’t even know the

existence of the correct stress. — Violeta

5.6 Attitudes and follow-up questions

Many participants expressed their disagreement towards externally initiated name
changes or adaptations. Violeta, in Greek Biolézo. [vjoleta], shared that the Hellenization
of her name to Bio/érra [vjoleta], with two <t> [t] distances her from the Albanian name
which she would prefer to keep. For Pavlo the proposed Hellenization of his last name

when he was naturalized as a Greek citizen was out of the question. It would mean a
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disconnection to his family which does not have a Hellenized name as they are not Greek
citizens. Hellenization would also mean a disconnection from his “roots” and “origin”.
Rejection of the Hellenization is a rejection of the externally proposed deracialization that
at the same time alienates the subject from their immediate family. For Pamela Zoe the
loss of her Albanian name, Pamela, would also mean loss of the story behind her name.
Although the name might seem like a westernization, Pamela actually shared that her
parents were unaware of the western name. Pamela was devised by merging the first
syllables of her father’s name, Pasho, her mother’s name, Merceta, and [lav], the
Albanian pronunciation of English love. To lose Pamela, would mean to lose carrying her

parents’ love, of which she was the product as the first child early in the marriage.

Pasho + Mergeta = [lav] “love” > Pamela

Tati to ovouo eivau, EEpelg, kat mold ovykekpiuévo kot to original eivar avto.
Onote O nOsia vo. ypopeton axpifag etor onwg sivou. Kai ue mopocevedel kor

TPOaONKN YpouuaTos vo. oo Tw v oinbeia.

Because the name, you know, is something very specific and the original is this. So,
| would like it to be written exactly like it is. And the addition of a letter seems odd

to me to be honest. — Violeta

AALader to emiBeto pov. Aev givai to oo emibeto ag movue. Evralel, oev eivai. Olot,
0 UTOUTTOS OV, 1 UOUG HOD, CEP@ EYM, EIVOL ODO AGUOA YITO, KOL EYM, KOL N
okoyéveld pov yevikd, . Kai eyw ti, Qo einor éva Lopda kor nra; Aniaon to Ppickw
0t1 A&g Ko yivoual amwo alln owkoyévela EEpw eya (inaudible). Aeg kou dev eiuon ano
10 Tomolréiko. Ao dlro Tomoléko. Me tny évvora ot EEpeis eivar Aiyo Etot ua
ETOPN LUE TNV OIKOYEVELG UOD, UE TIS PILES 1OV, UE THY KaTaywyn wov. 11’ oo to

KPOTHOO, OG TOVLE.
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It changes my last name. It is not the same last name let’s say. Okays, it is not.
Everyone, like, my dad, my mom, have two <A> [I] and <> [i], and I, and my
whole family in general. And | what? | will have one <A> and <n> [i]? It seems as
if 1 come, like, from a different family (inaudible). As if am not from the [topali]
family line. From the other [topali] family line. In the sense, like, you know, it is
kind of a connection with my family, with my roots, with my origin. That’s why I.

like. kept it. — Pavlo

When asked about whether their Hellenized and Greek-passing names have helped
them, Niko and Marilena agreed with the statement. Their explanation centered around
the sentiments that they sound zio wpaio “nicer”, mo kabapo “cleaner”, and mo
ovvnBiouéva “more common”. Re-racialization via the adoption of Greek-passing names
helps individuals’ foreignness pass undetected since more typically Greek names do not
raise questions about ethnicity. Re-racialization also ameliorates the disadvantages that
come with having an Albanian name, a name that is viewed as unpleasant or dirty.

Fatmir (> Miri) never adopted a Greek name despite efforts from employers and
Greek acquaintances. Proposed names had been Miya/ng [mixalis] and Anuitpne
[0imitris], both of which he rejected. Fatmir went on to relate a recent incident where a
Greek friend of his wife suggested to her that they find a Greek name for Fatmir. To
which the wife replied to not bring this up to Fatmir as he is adamant about keeping his
Albanian name. For him, his name is his true self, so that adopting a Greek name would

be to lie about who he is.

Un thosha kam ni emen. A t’ pelgen ti me t’ erdh me t’ emen falso, me t’ emen tjeter
se nuk jam un i thosha un. T pelgen i thosha un. Nuk i vite mer m’ fakt ashtu. Mas

anej fillun ta kuptu se un nuk nrishoj edhe m’ pranun ashtu.
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| would tell them I have a name. I would tell them would you like me to come with
a fake name, with a different name that it’s not me? Do you like it, I would tell
them. In fact, they didn’t like that. Then they started to understand that I would not

change and they accepted me like that. — Fatmir

In summary, | have shown here the process of deracialization that Albanian
migrants of first- and second-generation migrants have undergone in Greece. The
deracialization was the outcome of indexical bleaching by which the indexicality to
Albanian ethnicity is lost (Bucholtz 2016). Indexical bleaching is achieved via personal
and family name changes and adaptation, to the extent that these no longer index
Albanianness. Based on participants’ narratives, in Greece there was and there is no
tolerance for names that racialize one as Albanian. To that end the name changes and
adaptations often lead to a reracialization of the migrants as Greek. Internalizing this
intolerance for Albanianness results in Albanians sometimes themselves seeking
deracialization of their Albanian personal and family names. Other times, due to
Hellenization pressures, Albanians seek to reracialize themselves as Albanian and

diverge from names that would racialize them as Greek.
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Chapter 6. The effect of gradient ethnic information on job prospects and social

judgments

In this chapter I discuss the design and the findings of a two-part experiment which
investigated gradient ethnic information and its evaluation by experiment participants.
Specifically, the experiment investigated how gradient ethnic information available about
persons might affect their job prospects and how they are socially evaluated. Participants
evaluated (a) the hirability of Albanian or Greek names who presented the same job
qualifications, and (b) evaluated Albanian- and Greek-named speakers in terms of
likeability, aggressiveness, ruralness, and accentedness. I first discuss in detail the
experiment methodology, and then the results of the resume task followed by the results

of the speech evaluation task.

6.1 Experiment design and analysis

6.1.1 Participant recruitment

An experiment was designed and carried out in order to examine the social effects of
having an Albanian name. It took the form of an online survey and was designed and
administered in Qualtrics. The experiment consisted of two tasks: a resume task and a
speech perception task, both of which are described below. Subjects of both Albanian and

Greek origin participated in the experiment. Participants had the option to complete the
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experiment on their desktop computers, laptops, tablets, or smartphones as long as they
were in a quiet place.

The Greek subjects were recruited via Prolific, an online crowd sourcing platform.
Demographic characteristic filters were set in the platform to ensure that the subjects
participating in the experiment were of Greek origin. Criteria included (a) being adult, (b)
speaking Greek, (c) speaking Greek fluently, (d) having Greek as their primary language,
(e) having Greek as their earliest language in life, (f) being born in Greece, (g) residing in
Greece, (h) having spent most of their life before turning 18 in Greece, and (i) being
Greek nationals. Additional questions on the ethnicity of the participants were included in
the survey to ensure the Greek ethnicity of the participants. The motivation for these
criteria was to ensure participants’ proficiency in Modern Greek and great familiarity
with Greek culture, its social structures, and the Greek sociolinguistic context. Including
subjects with a lack of proficiency in Greek or with non-familiarity with the Greek
context would yield misleading results. Additional demographic information was
collected at the end of the survey. Prolific affiliates that were filtered by the platform as
fulfilling the above criteria were notified that a survey was available for them to
complete. A total of 120 participants completed the survey. On the experiment’s
demographic questions, one of the participants self-reported being a second-generation
Albanian migrant, born in Greece to Albanian parents, so their data were pooled with the
data from the Albanian participants. In total, data from 119 Greek subjects were analyzed.

Of the 119 Greek participants, 42 self-identified as women, and the other 77 self-
identified as men. The mean age of these participants was 28.7 and the median age: 27.

Of these participants, 29 had completed secondary education, 11 had completed
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vocational training, 58 held BA degrees, 19 held MA degrees, and 2 held PhDs. Of the 60
Albanian participants, 32 self-identified as women, and the other 28 as men. The mean
age of the Albanian participants was 37.2 and the median 34. Of these participants, 19
had completed elementary and secondary education, 7 had completed vocational training,
11 held BA degrees, 21 held MA degrees, and 2 held PhDs.

Data from Albanian-origin subjects were collected via other recruiting methods as
there was need to recruit first- and second-generation Albanian migrants in Greece.
Prolific does not offer these levels of specificity in its subject demographic filtering, so
alternative recruitment methods were explored. A convenience sample of 20 first-
generation Albanian migrants was recruited from the personal social networks of the
researcher. A snowball technique was also employed to some extent through which
subjects from the researcher’s network suggested and assisted in recruiting additional
subjects that fulfilled the demographic criteria. The criteria of interest were that (a) they
were of Albanian origin, (b) had migrated to Greece as adolescents or adults, (c) were
living in Greece, and (d) self-reported that they spoke both Albanian and Greek

comfortably.

In order to explore the effects of age of migration (or migratory generation), a
convenience sample of second-generation participants was also recruited to participate in
the experiment. As second-generation were labeled those who were born in Greece to
Albanian migrant parents or who migrated to Greece at a young age. Migrating by the
age of 11 was set as a cut off point for the categorization as a second-generation migrant
which is the age children in Greece are in their last year of elementary school. An

exception to this classification was made for one of the participants who migrated to
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Greece at 15 but who identified with the second-generation and not the first. This
participant completed their secondary and tertiary education in Greece and maintains
close interpersonal relationships with the more canonical second generation. Two other
participants who came to Greece at the same age, at 15, were classified as first-generation
migrants due to not completing secondary and tertiary education in Greece and
maintaining close interpersonal relationships with members of the first generation.
Classification decisions, in short, were not made solely on age of migration, but also on
other information pertaining to integration based on schooling and social networks, as
well as self-identifications.

A total of 16 second-generation subjects offered data for the survey. To this
population, the data of the one Prolific participant was added who was identified in the
survey as being a second-generation Albanian migrant. Apart from this one second-
generation subject the rest of the second-generation subjects were recruited via the
personal social networks of the researcher, a small-scale snowballing technique, and the
social media.

With reference to the latter, 23 additional experiment participants were recruited via
posts to a private Facebook group bringing the total of Albanian participants to 60. For
reference, the group at the time had approximately 500 members. This is a closed group
with strict ethnicity and migratory generation criteria operating on an honor system. To be
granted membership, individuals have to self-report that they are Albanian second-
generation migrants from Greece in order to join. If members are identified as not
fulfilling any of these criteria after having joined the group, they are reported to the group

administrators and are removed with an explanation. Occasional reminders about these
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criteria are also made in the group via posts so that members who are not second-
generation Albanian migrants from Greece can leave the group voluntarily. I am
relatively known to the group members as I am one of the four group administrators, am a
member of the group since its inception, and am moderately active in the group via
posting, commenting, and reacting to posts or comments. The majority of the second-
generation experiment participants were recruited via the networks I have built through
participation in this Facebook group. It should be noted that a number of the Albanian
participants (n=11) did not live in Greece at the time the data was collected but had
moved abroad for study or work. Their second-generation status and their recent onward
migration ensured that their data was reliable as they are all proficient Modern Greek
speakers and had spent most of their formative years in Greece.

The hourly wage for the Prolific participants was set at $16 per hour. Participants
ended up receiving a third of this amount as the experiment took approximately 20
minutes to complete. The Albanian participants entered a drawing for one of the 20 gift
cards worth 20 euros each. Many of the participants, especially those in the family circle

of the researcher refused to enter the drawing.

6.1.2 Resume task

The first part of the experiment was what I termed a Resume Task. In this, subjects were
presented with a job posting, one seeking to fill an Assistant Accountant position. The
position posting is given in Appendix A. After the posting, subjects were presented with a
one-page resume of an applicant for the position. Appendix B shows the resume used in
the experiment. After being encouraged to read both of these resume prompts, subjects

were asked how likely they were to hire that applicant for the Assistant Accountant
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position if they were responsible for the hire. The rating options ranged between ‘1 — I
would never hire this person’ and ‘6 — I would definitely hire this person’. No middle
response was offered in order to force subjects to choose between hiring or not hiring the
candidate even if the differential in the choice was small as that between 3 or 4.

The position of ‘assistant accountant’ for the experiment was decided upon as it
represents a position that would require a higher education degree that would lead to a
prestigious office (“white-collar”) job as opposed to the unskilled, manual jobs that
Albanians are thought to stereotypically hold. A fitting posting was found at a well-
known Greek job-search webpage. The ad constructed for the experiment was based on
that ad in order to reflect realistically the types of qualifications typically required and the
types of benefits such positions provide. The resume task ad was much shorter and was
stylized with a company logo to create the illusion of a real ad. On the presented resume
end, a similar tactic was employed whereby a sample resume of a Greek accountant was
detected with the help of a Google search and this was used as the basis for the
construction of a resume appropriate for the position. A decision was made to not make
the candidate presented either qualified or unqualified for the position but rather just
moderately qualified. Specifically, while the ad asked for candidates with two years of
experience in accounting, salary compensation, and logistics, the candidate presented in
the resume held two years of experience in other finance-related positions. The goal was
to examine whether the information participants receive about the ethnicity of the
candidate would sway them towards evaluating the candidate as qualified enough for this

position or not.
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All subjects saw the same job call and the exact same resume. The only difference
between subjects was the name of the applicant they saw on the resume. A third of the
subjects saw ‘Anxhelo Gjoka’ [and3elo d3oka], an Albanian name written in the Albanian
script. Another third of the subjects saw ‘Atlelo I'kioka’ [adzelo gjoka], the same
Albanian name written in the Greek script, in other words, the Albanian name
transliterated to Greek. And a final third of the subjects saw ‘Ayyeioc I'kidxoc’ [agelos
gjokas], the Hellenized Albanian name. The Hellenization derives from the Greek version
of Anxhelo [and3elo], namely Ayyeiog [agelos], and from the Greek nominative singular
final [-s] in the family name, [gjokas]. Note that Greek morphologically marks family
names for gender and that final [-s] applies only to the last names of men. The experiment
was designed in this way so that the ethnic information conveyed by the names is more or
less Albanian in a gradient way. ‘Anxhelo’ conveys the most information about the
Albanian origin of the applicant as it is an Albanian name written in the Albanian script.
‘Avtlelo’ conveys some information about the Albanian origin as it is an Albanian name
written in the Greek script. This variant also carries some Hellenization by being written
in Greek letters. ‘Ayyehoc’ conveys the least information of the Albanian origin of the
applicant as it is the Greek version of the name written in the Greek script and is fully
Hellenized. The Hellenized name is a name a Greek might have that has no relationship
to Albania, but that potentially has Arvanite origin. Due to this, it is a name that would
not raise any suspicion to the everyday person about the potential non-Greekness of the
name bearer. Table 4 summarizes the three variants of the resume name and gradient
ethnic information conveyed in each. Confirmation of the ethnic origin perceptions of

these names is provided in Chapter 6 which discusses the experiment results.
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Name IPA Ethnicity | Written Details

version status

Danjel [dapel Albanian Albanian name | Emblematically Albanian
Zhyta 3yta] + Albanian two-syllable last name and
script Albanian digraphs: x4 and nj

Nrtavigd | [danel Moderately | Albanian name | Non-Greek first and last
Zito zita] Albanian + Greek script | name, lack of final -s for
masculine nominative case
of personal and family name,

non-Greek 10*° [dz] in

spelling
Aoviqh [0aniil | Hellenized | Hellenized Greek version of first name +
ntog zitas] name + Greek | final -s in family name

script

Table 4: Name versions in resume task with details about the ethnic (i.e., Albanian)
information conveyed.

The design aimed at examining the likelihood of someone with markedly Albanian
origin securing employment. Specifically, it examined whether the amount of
information, that is, gradient information, conveyed by the applicant’s name about his
Albanian origin would affect his employability chances. Put differently, it was examined
whether the Hellenization of an Albanian name would benefit a candidate in the job
market. These questions were motivated by the attested name-changing and name-
Hellenization strategies employed by Albanian migrants in Greece as discussed in
Chapter 5.

Qualtrics, the platform hosting the experiment, was set to randomly assign one of

the three name variants to each of the experiment participants. The platform was also set

30 See Joseph (1992) for the foreignness and the negative language ideologies surrounding [dz] in Modern
Greek.
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to balance the number of participants assigned each name variant in order to yield

comparable results.

6.1.3 Speech perception task

6.1.3.1 Speaker evaluation

The second part of the experiment was a speech perception task which examined
listeners’ social evaluation of Albanian L2 Greek. In the experiment, participants were
presented with 9 Greek audio sentences of 1-2 seconds each. Participants heard one
sentence at a time and on their screens saw what they were informed was the name of the
sentence producer. A disclaimer was introduced on the instructions page that any
similarity with persons familiar to them was incidental. They could hear each sentence up
to two times to limit non-spontaneous responses which could arise from taking too long
to respond with additional replays and which could compromise the reliability of the data.
After each audio and first + last name pair, participants rated the speakers with regard to
their agreement with the following four statements:

e The speaker sounds likeable.

e The speaker sounds aggressive.

e The speaker sounds like they are from a rural area.

e The speaker sounds accented.

Ratings were done in a one to six Likert scale where ‘1’ represented ‘completely disagree’
with the statement, and ‘6’ represented ‘completely agree’ with the statement. The rating
scale choices are based on Ndoci (2021), who found that Albanian L2 Greek speakers are

evaluated as less likeable, more aggressive and more rural than L1 Greek speakers. The
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present experiment builds on Ndoci (2021) and explores how ethnic information
conveyed by the name of the speakers affects their evaluations additionally examining the
effect to perceptions of accentedness.

To achieve this each participant heard in a randomized order nine Greek sentences
and at the same time saw the name of the sentence producer at the top of their screens.
Six of these sentences were produced by two Albanian and Greek bilingual men
representing different male-identifying speakers. Three more SMG sentences were
included as filler distractor sentences and were produced by monolingual Greek-speaking
women. The motivation behind examining only evaluations of men is that Ndoci (2021)
tested only judgements towards male voices and therefore the data is only reliable with
regard to male voices. The motivation for testing only male voices in Ndoci (2021)
originally was the strong gendered character of Albanian L2 Greek and of the widely
circulating stereotypes about Albanian migrants in Greece in general (see Chapter 3 on
the Albanian in internet memes). Of the six tested, non-filler sentences, three were
produced in Standard Modern Greek and the other three were produced with a
phonological variable that marked the speaker as Albanian L2 Greek speaker. The audio
stimuli were tested previously in Ndoci (2021) and are presented in Table 5, which also

describes the L2 features.
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[pirame ena meyalo

trapezi ja tin kuzina]

Sentence Translation Variety | L2 Feature

Mnv axovumoelg to toyi | Do not touch the Albanian | [k] instead of SMG [¢]
ue to [k]épt kou kaeig oven tray with the L2 in [keri] ‘hand’

[min akubisis to tapsi me | hand and burn (i.e., | Greek

to keri ke kais] as it will burn).

[Ipémet va KOyoupe TO We need to cut the Albanian | [k] instead of SMG [x]
[k]optdpt oTOV KI)TTO grass in the garden. | L2 in [kortari] ‘grass’
[prepi na kopsume to Greek

kortari ston cipo]

[Tape koAvTEPOL TO You better take the Albanian | [c¢] instead of SMG [¢]
pafcglaipt Tov Yoo bread knife. L2 in [macgeri] ‘knife’
[pare kalitera to maccgeri Greek

tu psomju]

‘Exo povo éva ykpt yuréxko | I only own a grey SMG SMG; no Albanian L2
[exo mono ena gri jileko] | vest. Greek features

Eyo v tawvia v Bpnka | I found the movie SMG Not SMG; no Albanian
pétpia [eyo tin tenia tin average. L2 Greek features
vrika metria]

[IMpaype éva peydro We got a big table SMG SMG; no Albanian L2
TpaméQ yio v Kovliva for the kitchen. Greek features

Table 5: Tested sentence stimuli with or without Albanian .2 Greek features.
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The tested stimulus producers were two Albanian and Greek bilingual men in their
late 20s who were born in Albania but were raised in Greece from a young age. They
produced two versions of the utterances included in the experiment, one in SMG and one
in Albanian L2 Greek throughout the utterance. Specific emblematic Albanian L2 Greek
segments were later spliced into the SMG utterances using Praat (2020) such that the
result had two utterances that differed only in the presence or absence of an Albanian
phone.

Each experiment participant was randomly assigned to one of three lists and heard
and saw the audio + name stimulus pairs in a randomized order. All the participants heard
the exact same audio stimuli illustrated in Table 5. The difference between lists was the
variant of the speaker’s name that the participants were shown. For instance, when
hearing the first utterance in Table 5 those that were assigned List 1 saw the Albanian
name Anxhelo Gjoka [and3elo d3oka], those who were assigned List 2 saw the
transliterated name Atlelo ['kidka [adzelo gjoka], and those assigned List 3 saw the
Hellenized name Ayyelog I'kiokag [agelos gjokas]. In essence participants in all lists saw
two Albanian names, two transliterated names, and two Hellenized names. Of each of
these pairs, one was paired with an Albanian L2 Greek utterance, while the other with a
SMG utterance. Appendix C shows all the name variants used across the three lists.

The names were chosen among common Albanian personal names and family
names in Wikipedia. Attention was paid to including names that had characteristically
Albanian graphemes such as the digraphs <xh> [d3], <gj> [d3/gj], and <dh> [8], as well
as <g> [c¢] which was frequently attributed to the speech in internet memes (see Chapter

3). Additional names were chosen for the filler utterances that were produced in SMG by
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women. These were common women’s names in Polish, Turkish, and French and were

identified with the help of a search engine.

6.1.3.2 Perception of name Greekness and Albanianness

After the speech perception task, participants were presented with the names of the
speakers they had just heard in a grid. This time they were asked their perceptions of the
ethnic background of the named individuals solely judging by their names. They
responded to “I believe this person is Greek™ and “I believe this person is Albanian”. The
Greek subjects only responded to the latter question due to a design error. The rating
scale was between “1 — Is not Greek/Albanian” and *“6 — is definitely Greek/Albanian”.
These questions aimed at identifying that the names used in the experiment fulfilled their
goal in providing gradient information on the ethnicity of the named individuals. At the
end of the experiment, participants filled out their demographic information, giving their
age, gender, level of education, whether they are ethnically Albanian, the age at which

they migrated to Greece, the languages that they speak, and the place they live currently.

6.1.4 Experiment data analysis

Before the experiment data was analyzed, datapoints from each individual participant
were examined to determine attention to the experiment by the use of different levels of
the scales or lack thereof. Datapoints that were invariable across a scale, e.g., only 3
ratings in the Albanianness evaluations, were discarded from the analysis. Subsequently,
the data was statistically analyzed via ordinal mixed effects regression models
(cumulative link mixed models; Christensen 2019) for each one of the rating scales of the

speech perception task. That is there was an ordinal mixed effect model built for
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‘likeable’, ‘aggressive’, ‘rural’, ‘accented’, ‘is Albanian’, and ‘is Greek’. Each of the
models had these rating scales as the dependent variable with the three-way interaction
for guise, name variant and rater ethnicity as the independent variable predictors.
Predictor significance for each model was determined through a stepping down process
of log-likelihood model comparisons. Models also included random effects for
participants, name seen, and list with an additional within-participant random slope for
guise.

Three additional ordinal regression models (cumulative link models; Christensen
2019) were built for each of the rating scales in the resume task, that is for ‘would hire’,
‘is Albanian’, ‘is Greek’. For ‘would hire’ and ‘is Albanian’, the full models included the
two-way interaction between name variant and rater ethnicity. The full models were
stepped down via log-likelihood model comparisons to determine predictor significance.
‘Is Greek’ only tested name variant as a predictor due to absence of datapoints for this
scale from Greek participants (see Section 6.1.3). Significant interactions or independent
categorical variables with more than two levels were tested for further significance with
post-hoc pairwise comparisons of estimated marginal means. The post-hoc tests included

Tukey adjustments for the multiple comparisons.

6.2 Resume task findings

6.2.1 Evaluation of Albanianness and Greekness in the resume task.

The ordinal mixed effects regression for the Albanianness perceptions of the name
variants in the resume task revealed a main effect of rater ethnicity (Table 6). Overall,

Albanian participants were more likely to evaluate the names as Albanian than Greek
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participants were (p=0.003). Additionally, there was a main effect of name variant
suggesting that subjects evaluated the factor levels differently (p<0.001). Finally, there
was a significant interaction between name variant and participant ethnicity (p=0.001).
Multiple post-hoc pairwise comparisons between the interaction levels showed that for
both Albanian and Greek participants the Albanian names written in the Albanian and the
Greek script were not significantly different from each other (z=2.53, p=n.s.; z=1.77,
p=n.s.;) although their means appear to be so at first (Figure 11). These name variants
were, however, perceived as more Albanian than the Hellenized names for both Albanian
(z=5.09, p<0.001; z=3.63, p=0.004). and Greek subjects (z=6.53, p=<0.001; z=4.38,
p=<0.001).

In terms of the Greekness perceptions, there was a significant main effect of name
variant (Table 7). A post-hoc pairwise comparison between the levels of the name variant
variable showed a similar pattern as the one about the Albanianness perceptions of the
names used in the resume task. The Albanian names written in the Albanian and the
Greek script were not significantly different from each other (z=0.67, p=n.s.; Figure 12).
However, they were both evaluated as significantly less Greek than the Hellenized name,
as expected (z=3.36, p=0.002; z=3.03, p=0.007). The mean values for the Greekness
perceptions are lower than those for the Albanianness perceptions suggesting that
subjects were more confident making judgements about the Albanianness of the names

than about their Greekness (Figures 11 and 12).
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The name on the resume is Albanian

Greek

Albanian

I [6)]
—

Albanian (mean)
W

M

Albanian translated hellehized

Rater ethnicity

Albahian translated hellenized

Figure 11: Mean Albanianness ratings based on name variant and rater ethnicity.

Coefficients X2 value | Degrees of freedom p value
Spelling x AlbanianOrigin 13.67 2 0.001
Albanian Origin 8.429 1 0.003
Spelling 61.712 2 <0.001

Table 6: Log-likelihood comparisons for the ordinal model for Albanianness with name
variant and rater ethnicity as predictors.

The name on the resume is Greek

Greek (mean)
ol s o

lid

1

Albanian translated

Name seen

hellenized

Figure 12: Mean Greekness ratings based on name variant.
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Coefficients X2 value | Degrees of freedom p value

Spelling 15.76 2 <0.001

Table 7: Log-likelihood comparison for the ordinal model for Greekness with name
variant as predictor.

6.2.2 Hirability ratings

An ordinal regression about the likelihood of hiring the named person in the resume
showed that there was no significant effect of name variant (Figure 13). That is, the
Albanian, the transliterated, and the Hellenized name variants were not significantly
different from each other. This runs counter to the expectations based on the interviews
and participants’ claims that their name changes and adaptations were often driven by the
hope of better employment opportunities. There was however a significant effect of
participant ethnicity (Figure 14). As seen in Table 8, Albanian subjects were more likely

(»<0.001) than Greek subjects to report that they would hire the named individual in the

resume task.

| would hire this person

Albanian translated hellenized
Name seen

Figure 13: Likelihood of hiring named person for the position indicated at the job posting
by name variant.
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I would hire this person

Hirable (mean)
w i g

g

Greek Albanian

Figure 14: Likelihood of hiring named person for the position indicated at the job posting
by listener ethnicity.

Coefficients X2 value | Degrees of freedom p value
Spelling x AlbanianOrigin 3.635 2 n.s.
Albanian Origin 14.358 1 <0.001
Spelling 0.666 2 n.s.

Table 8: Log-likelihood comparisons for the ordinal model for hirability with name
variant and rater ethnicity as predictors.

6.3 Speech evaluation task findings

6.3.1 Evaluation of Albanianness and Greekness in the speech evaluation task.

In the speech evaluation task, there was the expected effect of name variant in the
evaluation of name Albanianness with raters treating the name variants differently
(p<0.001; Table 9). There was also an additional main effect of participant ethnicity
(Figure 15) with Albanian subjects being more likely than Greek subjects to judge the
names as Albanian (p<0.001). In addition to these two main effects, there was a
significant interaction between rater ethnicity and name variant. Multiple post-hoc

pairwise comparisons showed that for Albanian participants the Albanian name written in
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the Albanian script was more Albanian than the Albanian name written in the Greek script
(z=4.76, p<0.001). The latter was in turn perceived as more Albanian than the Hellenized
name (z=6.4, p<0.001). For the Greek participants there was no difference between the
Albanian names written in the Albanian and Greek script (z=1.47, p=n.s.). Both of them
however, were perceived as significantly more Albanian than the Hellenized name
(z=8.68, p<0.001; z=8.95, p<0.001).

For the Greekness evaluations, there was a significant main effect of name variant
(p<0.001; Table 10). As expected, the pairwise post-hoc comparisons show that the
Hellenized name was perceived as more Greek than the Albanian name written in the
Greek script (z=7.52, p<0.001; Figure 16). In turn the Albanian name in the Greek script
was perceived as more Greek than the Albanian name in the Albanian script (z=3.55,

£<0.001).

Name is Albanian

Greek | ‘ Albanian
6,
1
5_
)]
= 1
= 4
©
= 1
D 3
=
21 T
1_
Albanian translated hellehized Albahian translated hellenized
Rater ethnicity

Figure 15: Mean Albanianness ratings based on name variant and rater ethnicity.
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Coefficients X2 value | Degrees of freedom p value
Spelling x AlbanianOrigin 22.053 2 <0.001
Albanian Origin 68.789 1 <0.001
Spelling 404.46 2 <0.001

Table 9: Log-likelihood comparisons for the ordinal model for Albaniannesss with name
variant and rater ethnicity as predictors.

Name is Greek

o

Mean rating
({D E S
}_4

b

T

Albanian translated hellenized
Name seen

Figure 16: Mean Greekness ratings based on the name variant participants were presented
with.

Coefficients X? value Degrees of freedom p value
Spelling 4141 2 <0.001
Table 10: Log-likelihood comparison for the ordinal model for Greekness with name
variant as predictor.

6.3.2 Evaluation of likeability, aggressiveness, ruralness, and accentedness

The ordinal mixed effects regression on the likeability ratings did not indicate an effect of
name variant. The only significant effects included a main effect for the variant heard and
a main effect for listener ethnicity (Table 11). Speakers who produced Albanian L2 Greek

were rated as more likeable than those who produced SMG (p<0.001; Figure 17).
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Albanian subjects were also more likely to rate the speakers as likeable than Greek

subjects were (p<0.001; Figure 18).

Speaker is likeable

@ + a

Likeable (mean)

g

Albanian L2 Greek ] SMG
Guise heard

Figure 17: Mean likeability ratings based on guise heard.

Speaker is likeable

w £ (4]

Likeable (mean)

n

Greek Albanian
Listener ethnicity

Figure 18: Mean likeability ratings based on listener ethnicity.
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Coefficients X2 value | Degrees of freedom | p value
Spelling x UnAccented x AlbanianOrigin | 0.405 2 n.s.
UnAccented x AlbanianOrigin 0.729 1 n.s.
Spelling x Albanian Origin 1.106 2 n.s.
Spelling x UnAccented 1.691 2 n.s.
Spelling 1.724 2 n.s.
UnAccented 44.877 1 <0.001
AlbanianOrigin 34.587 1 <0.001

Table 11: Log-likelihood comparisons for the ordinal model for likeability with name
variant, guise, and listener ethnicity as predictors.

For the aggressiveness perceptions, there was a significant main effect of speech
guise and a significant interaction between speech guise and listener ethnicity (Table 12).
Overall, the SMG guises were rated as more aggressive than the Albanian L2 guises
(p<0.001) although the raters utilized the lower end of the rating scale (Figure 19).
Additionally, when the guises are broken down by the ethnicity of the raters, we see that
Albanian raters did not treat the guises differently to statistical significance (z=1.36,
p=n.s.). Greek participants did rate the guises differently, with the speakers who produced
SMG being evaluated as more aggressive than those who produced Albanian L2 Greek
(z=4.48, p<0.001). Generally, subjects utilized the lower half of the aggressiveness rating

scale suggesting their hesitation to offer negatively loaded evaluations.

204



Speaker is aggressive

Greek | | Albanian

6,
f‘\s_
c
1]
0]
E4
]
=
P
o 3
f—
>
<, . 1

1_

Albanian L2 Greek SMG Albanian L2 Greek SMG

Listener ethnicity
Figure 19: Mean aggressiveness ratings based on listener ethnicity and guise.

Coefficients X2 value | Degrees of freedom | p value
Spelling x UnAccented x AlbanianOrigin | 1.496 2 n.s.
UnAccented x AlbanianOrigin 7.339 1 0.007
Spelling x Albanian Origin 2.98 2 n.s.
Spelling x UnAccented 0.798 2 n.s.
Spelling 1.359 2 n.s.
UnAccented 37.226 1 <0.001
AlbanianOrigin <0.001 1 n.s.

Table 12: Log-likelihood comparisons for the ordinal model for aggressiveness with
name variant, guise, and listener ethnicity as predictors.

For the ruralness perceptions, the log likelthood comparisons showed two main
effects of speech guise and rater ethnicity (Table 13). There was no effect of name
variant. The guises who produced Albanian L2 Greek were evaluated as more rural than
those who produced SMG (p<0.001; Figure 20). Additionally, regardless of guise
Albanian participants generally evaluated speakers as more rural than Greek participants

did (p<0.001; Figure 21). It should be noted that participants were hesitant to offer strong
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evaluations in terms of ruralness which is evident by their use of the lower half of the

rating scale.

Speaker is rural
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Rural (mean)

N

Albanian L2 Greek SMG

Figure 20: Mean ruralness ratings based on guise.

Speaker is rural

Greek

Albanian
Listener ethnicity

Figure 21: Mean ruralness ratings based on listener ethnicity.
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Coefficients X2 value | Degrees of freedom | p value
Spelling x UnAccented x AlbanianOrigin | 3.073 2 n.s.
UnAccented x AlbanianOrigin 0.791 1 n.s.
Spelling x Albanian Origin 1.106 2 n.s.
Spelling x UnAccented 0.135 2 n.s.
Spelling 1.2 2 n.s.
UnAccented 220.9 1 <0.001
AlbanianOrigin 18.22 1 <0.001

Table 13: Log-likelihood comparisons for the ordinal model for ruralness with name
variant, guise, and listener ethnicity as predictors.

For the accentedness perceptions there was again a main effect of guise and a main
effect of listener ethnicity but not one for name variant (Table 14). As expected, the
guises who produced Albanian L2 Greek were evaluated as more accented than those
who produced SMG (p<0.001; Figure 22). Additionally, Albanian listeners, regardless of
guise, were more likely to evaluate the speakers as accented than Greek listeners were
(p<0.001; Figure 23). A factor analysis was conducted to investigate potential
correlations between the rating scales.

The factor analysis was performed using the factanal function in R (R Core Team,
2023) and the results are presented in Table 15. Ratings for the Greekness perceptions are
not included in the factor analysis due to the missing values (see Section 6.1.3). The high
values of the loadings for ‘Rural’ and ‘Accented’ suggest that these variables are
correlated and that raters treated them in a similar manner and did not really differentiate

between the two scales. No other dependent variables seemed to be correlated.
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Figure 22: Mean accentedness ratings based on guise.
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Figure 23: Mean accentedness ratings based on listener ethnicity.

Coefficients X? value | Degrees of freedom | p value
Spelling x UnAccented x AlbanianOrigin | 0.075 2 n.s.
UnAccented x AlbanianOrigin 1.543 1 n.s.
Spelling x Albanian Origin 0.602 2 n.s.
Spelling x UnAccented 0.391 2 n.s.
Spelling 2.736 2 n.s.
UnAccented 548.99 1 <0.001
AlbanianOrigin 13.121 1 <0.001

Table 14: Log-likelihood comparisons for the ordinal model for accentedness with name
variant, guise, and listener ethnicity as predictors.
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Factor 1 | Factor 2

likeable -0.361
aggressive | 0.195 0.978
rural 0.665 0.173

accented 0.930
is Albanian | 0.177
Table 15: Factor analysis output for tested rating scales. Bolding, added for legibility,
highlights factors with high loadings.

In this chapter I have shown that in the experiment listeners ignored the ethnic
information provided by the names assigned to the speakers. Listeners instead focused
their attention to the speech variety that they heard, Albanian L2 Greek and SMG. As a
result, their responses varied based on the variety produced and not on the name variant
attached to the speakers. Additionally, listeners avoided making negative evaluations for
Albanian L2 Greek. Instead, they rated SMG as less likeable and more aggressive than
Albanian L2 Greek. In turn, speakers who produced Albanian L2 Greek were evaluated
as more rural and accented than speakers who produced SMG. In the next chapter I

discuss the implications of these findings.
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Chapter 7. Discussion

7.1 Albanian L2 Greek in internet memes

In the internet memes analysis, | have shown that certain Albanian Greek phonological
features are present more frequently in the meme corpus, which suggests that they are
also more salient as markers of Albanianness and of Albanian L2 Greek. Such examples
are the velar plosive [K] standing for the SMG palatal [¢] and velar [x] fricatives, but also
the palatal affricate [c¢] occurring in place of the SMG palatal fricative [¢] and palatal
plosive [c]. Moreover, certain lexical items are frequently attributed to the Greek of
Albanian migrants, which suggests that they are similarly salient and emblematic of
Albanian Greek. Such examples include ywpi6 ‘village’, &ddeppo cousin’, yoptdpt
‘grass’, and gifsha ‘fuck’. These lexical emblems are related to the stereotypes that
circulate about Albanians in Greece, e.g., that they are rural and involved with drugs and
violence, among others which racialize and stigmatize Albanians as an ethnic group with
these qualities. Similar examples of lexical emblems in the US context include dude and
awesome, which are emblematic of the California surfer persona (Podesva 2011). The
frequency with which these phonological and lexical features are attributed to Albanians
leads them to easy identification, association with Albanians, and further imitation in
internet memes or other internet outlets (e.g., Canakis 2023 on Tik Tok videos). | argue,
then, that an enregisterment of these features as characteristic of the speech of Albanian

migrants has occurred in Greece (Agha 2003, Johnstone 2009) and that internet memes
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have become a popular locale today for the emergence of such enregistered language (see
also Pinta 2023, Dickinson 2023). The enregisterment is evident beyond the memes
analyzed here in Greek TV series and the performances of Albanian characters by
second-generation Albanian migrants. Examples include the series ITapovoidote ‘Present’
(Bezos & Vogiatzakis 2020) and Zvuréfepor omo ta Tipava ‘In-laws from Tirana’
(Papathanasiou & Reppas 2021). These performances carry many of the linguistic
features described above and the Albanian characters possess many of the social
attributes described as well. The performance of the enregistered speech becomes evident
in the natural productions of the actors in interviews which are characterized by the
presence of SMG across the board.

It is important to keep in mind that the Albanian Greek and the Albanianness
constructed in memes reflect how the variety is imagined by the meme creators and does
not necessarily reflect fully authentic Albanian L2 Greek. The Albanian Greek of the
internet memes should, thus, be labeled Mock Albanian Greek to better reflect that
construction. This finding adds to the literature on mock varieties that have been analyzed
in the past such as Mock Spanish (Hill 1993, 2001), Mock Ebonics (Ronkin & Karn
1999), Mock Asian (Chun 2004), and more recently Mock White Girl (Slobe 2018). This
classification arises from a number of observations in the meme corpus: 1) the
unmotivated phonological adaptation of phonemes that exist in both Greek and Albanian
(e.g., the voiced dental fricative [0]); 2) unmotivated variation in the phonological
adaptation of certain phones (e.g., SMG palatal fricative [¢] occurs as velar plosive [k] or
palatal affricate [c¢] in Albanian Greek); 3) inconsistencies in what gets phonologically

adapted even within the same meme (e.g., [ 'ksaderfo] ‘cousin’ shifts its stress to
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[ksa'derfo], but ['aroma] ‘scent’ does not become [a’'roma]); and finally, 4)
inconsistencies about the foreigners the memes refer to (e.g., Albanians or recent Muslim
migrants and refugees). This last observation further points to a Mock Pan-foreign Greek
rather an exclusively Mock Albanian Greek. Thus, similar to the association in the US of
Mock Spanish with Latinxs (Rosa 2016b) or of Mock Asian with the Asian Other (Chun
2016), the memes show that Albanians in Greece are racialized as Mock Albanian/Pan-
foreign Greek speakers regardless of their actual linguistic productions. Mock varieties
are also reminiscent of the English hyperforeingnisms described in Janda et al. (1994)
whereby English speakers produce loanwords that are not adapted into English, but also
do not make an attempt at reproducing the source language phonology either.

In terms of the social construction of the Albanian migrant, the images are not all
negative. We find memes that address the experience of being an Albanian (e.g., memes
about strict or embarrassing family members, and memes about Albanian food). Some
memes also address specifically the experience of being an Albanian in Greece (e.g.,
memes about assimilatory pressures in Greece, and about having undocumented migrant
status). Similar patterns are also identified in Dickinson (2023) and in the memes about
the US Latinx millennials and their relationship to Latinx culture including food, family
relations, and language. Nonetheless, the majority of the memes do reiterate the usual
stereotypes about Albanian migrants under the guise and license of humor. Albanians are
essentialized (see also Mclntosh 2005 on language essentialism) as criminal, uncivilized,
working class, rural, aggressive, and of low intelligence. This essentialization eventually
reinforces the existing stereotypes and further perpetuates them. An indirect comparison

also arises in the process of constructing the Albanian between Albanians and Greeks,
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indicating what Greeks are like or at least what Greeks are not like. Greeks are defined on
a relationship of opposition to Albanians, i.e., they are not like Albanians. They are not
criminal, uncivilized, aggressive etc., but rather they are the diametric opposite of that:
law-abiding, civilized, friendly/calm etc. This opposition becomes at times more obvious
in the memes with the use of non-SMG orthography and switches in script which carry
meaning (Dahlberg-Dodd 2020), in this case highlighting ethnic difference.

The attributes of Albanian migrants as well as the linguistic features attached to
them are presented to those consuming internet memes as common ground. In order to
interpret the memes and in order for the memes to achieve their goal to produce humor
(among others), the creators assume some core and emergent common ground among
them and the meme audience/consumers (Dancygier & Vandelanotte 2017, Diedrichsen
2020). Common ground is core if indeed there is this common set of knowledge between
the two sides of the meme production and reception chain. On the other hand, common
ground is emergent in instances where the shared knowledge does not exist between the
production and reception ends but the reception end has to construct it in order for the
memes to make sense. With specific reference to the Greek memes about Albanian
migrants, the construction of Albanians as violent, uncivilized criminals and the
characteristics of their L2 Greek is assumed as shared knowledge between the creators
and the meme consumers. That is, it is core common ground for the interpretation of the
memes. In the event that the this is not shared knowledge, the audience has to deduce that
Albanians must be violent, uncivilized criminals and that the non-SMG features they are
presented with are characteristic of Albanian migrants. That is, this interpretation that the

audience has to make emerges as common ground in order for the consumers to be able
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to interpret the meme. Emergent common ground is what contributes to the perpetuation
of the stigma and stereotypes around Albanians and their L2 Greek even among those not
familiar with the ethnolinguistic context of Greece.

| have shown that memes can be useful sources of data for a number of reasons.
First, they can reveal the features that seem to characterize the speech of migrant
communities (also Chun 2013). Second, as seen in other mass-media outlets (Mustafa-
Awad & Kirner-Ludwig 2020, Khosravinik 2009, Assimakopoulos & Baider 2017),
memes can reveal the existing ideologies about those same migrant communities. Third,
they can be the vehicle through which linguistic features that are associated with
particular ethnic or racial groups are imbued with social meaning that is related to the
ideologies about those groups. Finally, internet memes can also be the medium through
which these ideologies about ethnoracial groups are disseminated and become available
to the next generations growing up in a given community, especially those that do not
have first-hand experience or knowledge of the ideologies when they first came into
existence.

Finally, I argue that despite the current discourses about the integration of
Albanians in Greece and the xenophobic attitudes belonging to the years of the first
arrival of Albanians (e.g., Pontiki et al. 2020, Chatzi 2024, Meinardus 2024), these
attitudes and discourses are still well present. They are not blatantly racist, but fall within
the realm of microaggressions, and the guise of humor, in part, helps them pass under the
radar of ‘racism/xenophobia’ as their (re)producers can evade racist intent and attribute
their (re)productions to humor. These discourses eventually become evident under the

right analytical (e.g., internet memes) or experimental set-up (e.g., Ndoci 2021). Such
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discourses work towards elevating Greekness by way of disparaging Albanianness. They
are not harmless as they come with a variety of social, economic, psychological effects
for vulnerable groups such as migrants. Take for instance the case of the language used
against Muslims and migrants in India during the COVID-19 pandemic which
contributed to further marginalizing those groups (Nagar 2021). An extreme case of the
effects of hate speech comes from Rwanda where derogatory terms licensed the Tutsi
Genocide in 1994 (Tirrell 2012). With particular reference to Albanians in Greece,
trauma emerges as a central theme in the narratives of second-generation migrants about

their lives in Greece (Ndoci & Xheza et al. 2021).

7.2 Albanian slur and ethnic labels

It has been found in other work (King 2020, Baugh 1991, Hall et al. 2015) that terms to
designate ethnoracial groups can be indicative of the sociopolitical context in which they
originated. Terms can also be indicative of the ideologies surrounding the ethnoracial
groups they label at a given point in history (Motschenbacher 2020). With reference to
the ethnic labels available in Modern Greek to refer to one of Albanian origin, subjects
express value judgements and motivate their preference of one label over another
suggesting how they situate themselves upon the world (Duranti 2011, Bucholtz & Hall
2005). One of the main sentiments expressed towards many of the available labels is
aversion. The aversion towards the labels and the interpretations subjects made about the
labels show that they have come to be ethnoracial slurs and have moved away from
simply indicating the ethnicity of the referent that they had before the arrival of Albanian
migrants in Greece. Nonetheless, the labels are still used with the latter meaning.

Aversion to the label is related to interpreting the slur as communicating the negative

215



stance of the slur user towards the slur recipient (Mclntosh 2021b). By saying Alvanos or
Alvan-ida/-eza, the slur user is giving rise to the indexical associations of what it means
in Greece to be Albanian. This is in opposition to other work in the philosophy of
language (Hedger 2013) that identifies the offense of slurs in their semantics. These
meanings are negative and giving rise to them suggests to the recipient that the slur user
holds this negative stance towards the person labeled Albanian because their Albanian
qualities are negative and undesirable. Unlike other words that are used and interpreted as
ethnoracial slurs, which makes them taboo words to be avoided (Mclntosh 2021b), the
use of Alvan- slurs has not diminished. As these slurs continue to circulate, subjects resort
to reclaiming them and associating them with positive meanings since they cannot
completely halt their usage (Hill 2008, Wong 2005). Albanians mentioned a similar
reclamation process for some of these terms (Alvanos, Alvaneza, Alvaniara) as seen, for
instance in the US with the reclamation of the n-word. The reclamation is tied to the
reclaimed labels indexing ethnic solidarity and criticism towards the hegemonic group
that has used them as slurs. As with the n-word (Smitherman 1994), there is no consensus
among the participants in this research about which terms are to be reclaimed, if any, and
about their rules of usage as reclaimed terms. For instance, there is no agreement whether
slurs should be reclaimed in the first place and, in the event that any of them are
reclaimed, whether Greeks are permitted to reproduce them.

Identifying the labels as slurs has led in many cases to their (partial) reclamation.
Aside from reclamation, subjects showed that have been looking for alternative labels to
talk about the ethnic identity as seen, for example, with the label Roma, which is used as

an alternative label for the widespread slurs about the group (Gal 2019). One way
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Albanians do this is through seeking alternative morphological forms to mark feminine
gender (e.g., -7 [i] instead of -ida [i0a], -é{a [eza]) which are seen as more respectful or
as lacking the slur potential. As in Hadodo (2023), subjects’ preference for one form over
another is indicative of the identities they want to claim for themselves that might stand
in opposition to the identities imposed on them by others. Another way is to avoid the
adjective Alvanos / Alvan-i/-ida/-eza altogether, and to use the periphrasis from Albania.
Subjects called these periphrastic constructions “nicer” and see them as not evoking, or
not evoking to the same extent, the negative associations that the Alvan- root does. Alvan-
as a slur serves to normalize derogatory and inhumane ideologization of the people who
are racialized as such. As shown in other work (Mclntosh 2021a, Tirrell 2012), attaching
such labels to groups of people rationalizes their treatment and dehumanization by the
hegemonic group. In the case of Greece, identifying Albanianness with undesirable and
malicious characteristics serves to normalize and legitimize xenophobic action and
legislation.

To return to the offensiveness of the Alvan- derived labels, this seems to be rooted
in the indexical associations related to being Albanian in Greece. Being Albanian in
Greece is not only related to carrying one’s cultural heritage to the migratory destination,
but it also means being violent, criminal, working class, blue collar, unintelligent, and
uneducated, among other negative things. To label one as Alvan-, therefore, is to evoke
all or part of these associations about their person. These qualities are evoked as essential
qualities of someone who is labeled Alvanos or Alvan-ida/-eza. The labels are thus
essentializing and racializing Albanians as an ethnic group with these characteristics (Hill

2008) thereby contributing to the perpetuation of their Othering and stigmatization.
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Together with labels such as alvanofatsa “Albanian-face”, the category ‘Albanian’ in
Greece is racialized as a category with inherent social and personal traits along with
physical traits that set them apart from other ethnoracial groups (also Sterk 2023, Alim
2016). Specifically, they set them apart from the hegemonic group, Greeks, with whom
these words create an implicit comparison. If Albanians are racialized as having an
alvanofatsa that is characterized by an “angled face” “wrinkled from work” and with a
“large forehead”, as explained by Eneida, then Greeks do not have such a face. Their
faces are not wrinkled from working exposed to the sun for many hours each day like
Albanians working in agriculture or construction. Their faces are not angular, they are
rounded because they have ample access to healthy, nutritious food. Being Albanian is,
then, also to be of certain social standing and socioeconomic class and being Greek is to
be on the other end of that standing. The Alvan- labels racialize the labeled subjects in all
these manners and the offense ensues. The physical characteristics that racialized them as
Albanian are biological, their “large forehead”, but also the outcome of their
socioeconomic standing, their “angled face” which is “wrinkled from work”. Albanian in
Greece, then, is not only an ethnic category but also a racial one with visible physical
characteristics according to lay conceptions of racial difference.

Albanians dislike and dispreference for the Alvan- labels stem from the
racialization that they cause. The labels set them as the ethnoracial Other (Said 1978,
Coupland 1999) that does not belong, does not and cannot have a claim over the place
they migrated to. Seeking alternative labels is an effort to divorce themselves from the
racialization and to construct their own ethnoracial and other types of identities.

Preference of high register Alvani over Alvanida and Alvaneza shows an attempt to
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discuss ethnic identity without the indexical meanings that the other two carry. From
Albania shows a move away from ethnic identity and the racialization that comes with it.
The discourse centers around nationality or geographical origin and not on ethnicity. The
phrase maintains the association with Albania but not necessarily with an Albanian
identity. Associating with Albania shows where one was born or from where their
ancestors geographically originated. It does not make an overt claim about identifying
with the ethnic identity that is prevalent in that area. It leaves the matter of ethnic
identification vague and open. The subjects who self-identify with from Albania could
identify as Albanian or not. They could identify with another ethnicity, for example, the
prevalent ethnicity of their migratory destination. Alternatively, they could identify with
both the ethnicity from their place of origin and that of their migratory destination.
Claiming any of these ethnicities does not happen overtly, that is, it is not materialized
through the labels they chose in their ethnic self-identifications. Overt claim to
Albanianness, through the use of the ethnic label Albanian does not happen. The
avoidance of the ethnic label allows subjects to avoid evoking the negative racialization
of Albanians. When the subjects are not claiming Albanian as an ethnic identity, they are
also not claiming the indexicality of being Albanian. They do not ascribe to all the
negative things that Albanians have been stigmatized as; therefore, they do not claim the
Albanian label. Claim to Greekness does not happen overtly because subjects do not feel
they have a right or permission to claim that identity. Non-commitment to Albanianness
leaves space to claim another (additional) identity even if the claim does not materialize
in words. With that identity also come the indexical meanings associated with the identity

which subjects also do not overtly claim. | argue, then, that from Albania creates a
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cautious duality by cautiously and indirectly claiming ethnic identities that subjects
cannot claim directly.

At the same time the labels that subjects claim for themselves in their self-
identifications are revealing of the types of identities that feel that represent them. The
dual labels Albanian Greek / Greek Albanian are, for the most part, representative of how
subjects from the second generation feel about their ethnicities. A subject will not,
however, use these labels in front of others, especially Greeks, despite how descriptive
they are of their feelings. Albanians of the second-generation do not feel they have the
right to claim a Greek identity because both their parents are Albanian. They also have
been raised with the “you’ll never become Greek, you Albanian, you Albanian” slogan.
No matter how proficient they are in Greek, no matter how much they change or adapt
their names, no matter how much they reject or tone down their Albanianness, no matter
how much they dissociate from their Albanianness, they do not have permission to claim
a Greekness. Greekness cannot be claimed even if they have acquired Greek citizenships
and, in legal terms, they are Greek citizens. Since they cannot claim a Greekness, and
since they do not overtly identify with Albanianness, then, they cannot publicly claim a
dual identity that contains both Albanianness and Greekness.

Another label that emerged as important was that of second-generation (Albanian)
migrant or simply second generation. This label was described as representing who they
are and what their migratory experience was. It is characterized by their involuntary
migration through the migration of their parents, the first generation. They are children of
those migrants and, with this label, they recognize that their experience as Albanians in

Greece is not the same as that of the first generation. Second generation is not only a term
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used in migration studies, but it is also an institutional one by which they are described in
Greece by government agencies and policies. Institutionally recognized as such, they
gained permanent residence and access to the work market as adults, and eventually, they
gained access to Greek citizenship. This institutional label also became a label by which
they themselves identify with and adopt in their self-identifications. In other words, their
identities are still characterized by migration. They are migrants once removed from the
migratory decision. Despite getting naturalized and being educated in Greece, they are
still seen and see themselves as migrants. They do not see themselves, for example, as
first-generation Greeks. There is no space for transracialization (Alim 2016) as the
ethnoracial boundaries have to be maintained. In places like the US, the migratory
second-generation is called the first generation. First generation in this case means first-
generation American, and not migrant. Had they migrated to US, these subjects would
have been the first-generation Americans. In Greece, they see themselves through the
eyes of the hegemonic group. They are migrants and will continue to be migrants. The
label containing migrant reminds them again of their non-belonging and their inability to
claim a Greekness. Hence, the inability to claim the label Greek for themselves.

Compared to work that explains away Alvanos as a joke (Ntelifilippidi 2014), it is
clear that for the participants in this study such is not the case. This is not to say,
however, that the term is not to some extent reclaimed and used among Albanians as a
solidarity marker or to criticize xenophobia towards their ethnic group. My findings also
parallel those in Ntelifilippidi (2014), Polymenakou (2019), and Komninaki (2016) about
the meanings indexed by Alvanos, namely a blue-collar, poor, unintelligent,

unfashionable person. Being Albanian is also to have physical characteristics that
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racialize one as Albanian. It is to “look like an Albanian” in Komninaki (2016, 14) and to
have an alvanofatsa, as mentioned by Eneida (see Chapter 4). As in Komninanki (2016),
the intention of Alvanos to offend becomes clear when it is addressed to Greeks, where
the interpretation of simply signifying the ethnicity does not hold. Although participants
in my work do note the supposedly playful use of Alvanos (also in Tsiakalou 2007), via
crossing (Rampton 1995), they make it clear that this is undesirable practice for them.
The current work also explores the slur potential of the feminine-marked ethnic
labels referring to Albanians in Modern Greek which have not been explored before. It
shows how the indexical meanings of the masculine and the feminine overlap in some
ways but also diverge in others which are related to gendered stereotypes about what it
means to be Albanian in Greece. Moreover, to the best of my knowledge, this work
explores for the first time Albanians self-identifications and how those interact with
ideologized ethnoracial categories. Specifically, this study brings to the forefront the dual
ethnic identities that are present, but do not find overt expression due to the still very
much present policing of ethnic boundaries still very much present. Finally, my work
offers more insight into Albanian ethnonyms and slurs that are not solely a Greek
phenomenon after the Albanian migration to Greece, but actually predate it due to the
presence of ethnic Albanians in the former Yugoslav states (Neofotistos 2010) and

present-day Greece during the Ottoman empire (Stavropoulos 2008).

7.3 Naming practices among Albanians

The investigation of the naming practices of Albanian migrants in Greece offers more
evidence regarding the personal name changes and baptisms that Albanians have

experienced in Greece (Dritsa 2007, Michail 2009, Giannakopoulou 2020, Petrou 2007,
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Komninaki 2016). The co-existence of two personal names, as mentioned in
Giannakopoulou (2020), was also evident in my data; among the first generation of
migrants, instead of the Greek name completely replacing the Albanian name, the most
common outcome was the Greek name being used in the public sphere and the Albanian
being present in the private sphere. The Albanian name is to remain hidden, not to be
noticed from Greeks. It is as if the hegemonic group cannot cope with the reminder that
Albanian names, and by extension the people who carry those names, Albanians, are
present in Greece. The reminder would destroy the illusion of an ethnically homogeneous
country. Maintaining this illusion superficially through names, even though it is present
in other ways (e.g. in Albanian L2 Greek), seems more important.

Drawing from Bucholtz (2016) about Latinx names in the US, my study also
expands this work by identifying name adaptations among Albanians as another way to
be deracialized, namely, to lose their association with Albanianness and subsequently to
be reracialized as Greek or partially Greek. | also go beyond investigating personal names
and examines the processes of deracialization and reracialization in family name
adaptations and translations, a topic which has not been investigated before. The
dissertation, moreover, discusses the institutional and social pressures that lead to these
name changes and Hellenizations. Previous work (Dritsa 2007, Michail 2009, Petrou
2007) has focused on name changes as integration strategies that help Albanians create
relationships with Greeks and to show that they understand and are willing to participate
in the naming and religious conventions of their migratory destination. However, they
ignore the unequal power relations that exist between Albanians and Greeks and the

assimilatory pressures that the migrants face. These pressures violently lead to name
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changes that require the subjects to reject part of their identities and replace them with
imposed and hegemonically-sanctioned counterparts. This replacement does not entail
acceptance into the hegemonic culture or ethnicity as it arose in participant interviews in
Chapter 4.

The efforts members of the hegemonic group made in pronouncing Albanian names
were seen as indicative of the ideologies those others hold towards the ethnicity of the
named persons (Hall-Lew et al. 2010, Motschenbacher 2020, Svensson 2024). Imposed
spelling adaptations and transliteration strategies of names arose as indexical of the
ideologies people hold or of the sociopolitical context encompassing the adaptations
(Patrick 2022, Screti 2018, Macha 2020, Busch 2022). Some Albanians are willing to
accept or to not contest adaptations for fear of complete mispronunciation of their names
which might render them unrecognizable (Emmelhainz 2012).

The spelling and pronunciation of personal and family names as well as their form
altogether were important resources for the subjects which can index aspects of their
identities (Boucholz 2016, Chen 2021; Obasi 2019; Emmelhainz 2012). Pronunciations
and orthographic representations of their names carry information about their culture (Xu
et al. 2020, Hassa 2012, Enriquez Duque 2023). Deracializations via name changes or
adaptation were often preceded by a process of becoming more aware of the association
with Albanianness that the names caused and a need to evade that association (Xu 2020).
When subjects became aware that a relationship with Albanianness is undesirable in
Greece, the need arose to break that relationship. Niko, for instance, lived 17 years as
Ndoc. It was not until he migrated to Greece at 18 that Ndoc became “heavy”. It is at this

time that Niko realized that Ndoc Othered (Said 1978) and racialized him to an ethnicity
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that was non-canonical and undesirable. The realization came with a dislike for the name
he carried till then and a preference for a canonically Greek name which was described as
“prettier”. As discussed in the Swedish context (Svensson 2024), non-canonical names
can extend to non-canonical ethnoracial groups for which the non-canonical names are
canonical. Non-canonicity stands in juxtaposition to the hegemonic names and the
hegemonic group and suggests a lack of equality to that hegemonic group. Seeking a
canonical name in that context is striving to be perceived and treated as equal, that is, to
participate in equality.

For some subjects, becoming more aware of the loss of the association to
Albanianness that name changes or adaptations entailed led subjects to seek out their
reracialization with that identity via name or name spelling reclamations. Famously,
though not the exact same process, Muhammad Ali sought his self-determination through
rejecting what he called his “slave name” and adopting a name that better reflected his
beliefs. Maintaining their Albanian names means to maintain the link to their culture
(Lombard 2011). Parallel to work by Shanmuganathan et al. (2021), maintaining
Albanian names contributes to maintaining the Albanian element in Greece as both
present and visible. Albanian names give visibility to Albanians and represent the ethnic
diversity within Greece that is often downplayed or concealed in the project of nation-
building through ethnic homogeneity. As with Latinxs in the US (Enriquez Duque 2023),
maintaining their Albanian family names and the personal names assigned to them by
close family members also allows Albanians to maintain a connection to their families

and ancestors.
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The research further adds to the literature of institutionally- or hegemonic group-
imposed name changes for those conceived as the Other (Said 1978) or as deviating from
the hegemonic group (Davies & Dubinsky 2018, Hill 2008, Scott et al. 2002, Coulmont
2014, Knoblock 2019, Parada 2016). As exemplified here with Albanians, these are
common pressures faced among migrant groups (Parada 2016, Coulmont 2014). The
name changes among the first generation of Albanian migrants in Greece show an
accelerated shift towards the hegemonic group names compared, for example, to Latinxs
in the US who shift to Anglo names in the second or third generation (Parada 2016). In
South Africa the maintenance of traditional names among Indian South Africans was
influenced by religion (Mesthrie 2021). Those of Muslim faith maintained traditional
names compared to those of Hindu faith who westernized their names motivated by
upwards socioeconomic mobility (ibid.). Among Albanians the picture is a bit more
complicated due to the particular relationship of Albanians with religion. Albania is
broadly credited with the peaceful coexistence of different religious groups; most notably
Sunni and Bektashi Muslims, and Catholic and Orthodox Christians (Young 1999). The
Hoxha regime declared the country atheist in 1967 and, in effect, prohibited any religion
and religious practices taking place in Albania. Prohibition did not necessarily cause
religious belief to completely disappear. For example, my own family remained Catholic
and practiced Catholicism in the private family context but could never do so publicly for
fear of state punishment. After the end of the Hoxha regime in 1990 and the freedom to
practice religion, many Albanians resumed their religious expressions and practices. A

large proportion of the culturally Muslim3! or Christian Albanians, however, remained

31 The largest religious group in Albania.
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secular in practice (Vickers 1997, cited in Young 1999) and only culturally Muslim or
Christian. Without the strong influence of religion, it was easier for Albanians to change
or accept changes to their own or their children’s names via baptism to Greek Orthodoxy.
Many of the interviewees with Catholic background mentioned that they “had [their] own
religion” when they came to Greece. Even if they were born during the time of state-
imposed atheism, which meant they did not have an official baptism to the Church, they
claim to have carried their religion with them during their migration. The fact that they
were already Catholic Christians, made them less likely to additionally convert to another
dogma of Christianity, that is, Orthodoxy, which is an important part of Greek identity.
To a large extent the secularity of culturally Muslim Albanians, therefore, offered a
fertile ground for baptisms and name changes when in Greece. Comments such as “I had
my own religion” create a contrast between Christian and Muslim Albanians with the
former constructed as religion-having and the latter as religionless due to which they
were more prone to adopt Christianity and, consequently, Christian Greek names. This
stands in opposition to what was observed with migrants in Germany where religious
proximity motivated names deriving from the hegemonic group for children of migratory
background (Gerhards & Tuppat 2021). For Albanians in Greece, religious closeness
with Greeks is the motivation for non-conformity, whereas distance is motivation for
conformity to hegemonic names.

Name changes and adaptations or simply accepting those imposed to them
externally seem also to be motived in the interviews by job prospects. Participants
mentioned that accepting name changes by their employers was seen as the best option

they had as they did not feel they could go against the person on whom their livelihood
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depended. For them, accepting the idiosyncrasies of their employer, including their own
renaming, was necessary in order to build or maintain good relations. For others, like
Ylli, name Hellenizations were a way to build trust and better relationships with clients.
For others, like Enkeled, name Hellenizations were a means to find employment in the
first place. Therefore, assimilation via names seems to be a prerequisite for employment
opportunities for Albanians in Greece. This does not seem to be tied to blue collar or
white-collar professions as subjects in both fields expressed the pressure to hide their
Albanianness indexed by their names and to be racialized as Greek for their employment
opportunities. The finding echoes other work (Gueguen 2017, Bertrand & Mullainathan
2004, Kline et al. 2022) that has shown a bias based on racialized names in hiring or
teaching evaluations for minoritized groups. It is important, then, for subjects in order to
succeed in the job market to possess a certain kind of linguistic capital (Bourdieu 1977),
namely, Greek or Greek-passing names. These, along with their other qualifications
(studies or work experience/knowledge), improve Albanians’ employment opportunities
and, eventually, secure their livelihood.

The stories shared in the interviews also showed the indexical potential of
graphemes as they are employed and interpreted by Greeks and Albanians to tone down
or enhance ethnic identities. In other words, graphemes seem to index or racialize,
deracialize, or reracialize name-bearers as Albanian or Greek. For example, <v> in the
Greek spelling of I1lavio [pavlo] seems to racialize the name-bearer as Greek. This was a
misracialization according to the teacher who refused to have this Greek grapheme be
added to his name and instead orthographically represented the name as I7af o [pavlo].

Although there is no difference in the pronunciation, for the teacher it was obvious that
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<v> indexes Greekness and should, therefore, be reserved for true Greeks. Given the fact
that Pavlo was the son of Albanian migrants, he could not have a claim to Greekness,
according to the teacher. Therefore, he could not have a claim to a grapheme that is
indexical of Greekness. A non-canonical spelling of Pavlo, then, has to be employed, to
index this lack of Greekness or to the highlight the non-relationship to Greekness. In
cases like these, the transracial subject (Alim 2016) emerges through the graphematic
representation of the name. The subject is racialized as Greek or Albanian through the
graphemes chosen to orthographically represent their name. The transracialization that
might cause an Albanian subject to pass as Greek is policed by members of the
hegemonic group, and racial order is restored.

Rosa (2016a) discusses racialized standard language ideologies that inform
ideologies about who is and who is not a speaker of a language, resulting in people
racialized as languageless. Extending this work to the orthographic/graphematic
representation of names, it can be argued that ideologies about what is a Greek name
inform ideologies about who is Greek or Albanian. Canonical spellings racialize the
name-bearer as one way or another. Non-canonical spellings deracialize one from the
ethnicity in which the name is canonical making the name-bearer ethnicless. Graphematic
non-canonicality of name representation strips the name-bearer from the right to claim a
certain ethnicity. Non-canonicality ensures the transracial subject does not blur
ethnoracial boundaries but remains always non-Greek. Graphematic canonicality is
reserved for those ideologized as true Greeks, those that do not transgress ethnoracial
boundaries. Partial or complete reracializations through name changes and adaptations

allow Albanians to negotiate their ethnic identifications and to claim dual identities. They
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are both Albanian and Greek or either Albanian or Greek at different times and in
different contexts. Claiming multiple ethnic identities happens indirectly as claiming
them overtly comes with pushback from those who see ethnicity as biological substance
and therefore non-malleable (see Chapter 4).

Deracialization, or what Gal and Irvine (1995) term erasure, is mostly symbolic.
Name changes contribute to the erasure of the Albanian presence in Greece only
superficially. This erasure of Albanianness and reracialization via name changes and
Hellenizations does not entail acceptance into Greekness. Albanians are still Albanians
despite their upbringing in Greece and despite being naturalized as Greek citizens.
Deracializations and reracializations also demand that Albanians perform a lot of labor. It
demands that they assure Greeks that they are like them, that they come in peace, that
they are not a threat, that they tend to the feelings of Greeks and their worries about the
presence of this ethnic group in their country. This demand is not bidirectional. All the
demands fall on Albanians. There is no demand on the Greeks to tend to Albanians’

feelings and experiences of xenophobia.

7.4 Gradient ethnic information in speech evaluation

The experimental part of this dissertation investigated the gradient ethnic information
raters have about a speaker and the effect that information has on those people’s chances
at the job market and in the way they are socially evaluated. Gradient ethnic information
presented to experiment participants took the form of associating voices with personal
and family names that were fully Albanian (i.e., Albanian names written in Albanian
script), partly Albanian (i.e., Albanian names written in the Greek script), and not

Albanian (i.e., Hellenized Albanian names written in the Greek script). The experiment
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tested the effect of those names on the chances of being hired for an assistant accountant
position. It also tested the effect of the names on the evaluation of Albanian L2 or SMG.
That is, there were contexts where participants are presented with matching and
mismatching information. Matching stimuli consisted of SMG speakers who had
Hellenized names or Albanian L2 Greek speakers with Albanian names. Mismatching
stimuli consisted of SMG speakers with Albanian names or Albanian L2 Greek speakers
with Hellenized names.

The statistical analysis showed that there was no effect of name variant either in the
resume task or the speech evaluation task. That is, people were not evaluated as more or
less likely to be hired for a position nor were they evaluated as friendly, aggressive, rural,
accented based on how Albanian or Greek their name was. This does not mean that
participants were not able to identify the names presented to them as Albanian or Greek.
Participants picked up on the ethnic information conveyed by the name variants and
evaluated them as more or less Albanian and Greek as expected. Albanian names written
in the Albanian script were evaluated as belonging to Albanian people, less so the
Albanian names written in the Greek script, and even less so the Hellenized names
written in the Greek script. Similarly, the Hellenized names written in the Greek script
were evaluated as belonging to Greek people, much less so the Albanian names written in
the Greek script, and even less so the Albanian names written in the Albanian script.
Therefore, despite identifying the tested names as Albanian or Greek, they did not
evaluate the named persons differently in the experiment tasks based on the ethnic
information conveyed by each name. This finding, moreover, runs counter to the claims

made in the interviews by the participants (see Chapter 5), namely, that name changes
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and name Hellenizations were essential in order to succeed professionally and financially
in their migratory project.

What seemed to matter for participants’ evaluations was the speech guise that they
heard, namely, Albanian L2 Greek or SMG. Albanian L2 Greek speakers were judged as
more likeable, less aggressive, more rural, and more accented than SMG speakers. The
accentedness of Albanian L2 Greek is to be expected as standard varieties are often
perceived as non-accented and everything else deviating from it as accented. The finding
on rurality is in line with Ndoci (2021) and a general stereotypical association of
Albanians with rurality. In the Greek consciousness, Albania is conceived of as rural and
as lacking urban centers. Moreover, many Albanians in Greece were employed and
continue to be employed in agriculture, thus this work which is found outside Greek
urban centers and which is equally conceived of as rural despite population density. This
is not to say that Albanians are not found in urban centers across Greece (Hellenic
Statistical Authority 2023) although residing outside the two largest Greek cities, Athens
and Thessaloniki, is often considered residing in rural Greece regardless of ethnicity.
What is different from Ndoci (2021) is the likeability and aggressiveness evaluations
which have been reversed in this experiment with Albanian L2 Greek being evaluated as
more likeable and less aggressive. An interpretation of this finding is that participants
were much more aware of the purpose of the study, especially when they could recognize
through the name stimuli that ethnicity was of interest in the study. It has been also a few
years since that experiment was conducted in 2020. In the intervening years it could be
the case that subjects have become more cautious of expressing sentiment that could be

interpreted as xenophobic. Picking up from the names that the experiment is interested in
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ethnicity could have prompted them to overcompensate in their evaluations and rate
Albanian L2 Greek more favorably than SMG.

Another factor that emerged as important in the experimental findings was the
ethnicity of the participants. Albanian participants made more fine-grained differences
between the Albanian names written in the Albanian or the Greek script, evaluating the
latter as less Albanian than the former. This can be attributed to their intimate experience
with Albanian names compared to Greek subjects. Moreover, Albanian participants rated
the named persons in the resume task as more hirable than Greek participants did. This is
regardless of the name variant they were presented with. Additionally, Albanians
evaluated Albanian speakers as more likeable, rural, and accented than Greek subjects
regardless of the guise heard. Greek subjects also perceived SMG speakers as more
aggressive while Albanians did not differentiate between the two guises. The hirability
and likeability ratings by Albanians suggest evaluations based on solidarity with people
whom they potentially recognize as sharing an ethnicity. The ruralness and accentedness
ratings suggest that Albanian subjects have a more expansive view of what constitutes an
accent and what makes one rural compared to Greek subjects who seem to be more
conservative towards that. The latter group also seems to be more cautious about making
negative associations for speakers and seeming biased, especially about those that are
socially disadvantaged, as seen by their evaluating SMG speakers as more aggressive
than Albanian L2 Greek speakers.

This shift towards a more favorable evaluation of the non-standard variety
compared to the standard one seems to reflect a general shift observed in recent years.

For example, Deutschmann et al. (2023) found that Swedish teachers in training
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evaluated L2 Swedish more favorably than L1 Swedish. The authors explain this as a
‘shifting standards effect’ whereby the teachers lower their standards about what “good”
Swedish looks like for L2 users and, as a result evaluate L2 productions higher than L1
productions for whom the standards remain high. Along similar lines, Turkish-presenting
L1 German speakers are evaluated as the most warm and competent among other people
who present as Turkish or German and who produce L1 or L2 German (Hansen et al.
2017a). In other words, there seems to be an expectation that people who present as non-
German cannot produce L1 German, so when they actually do, this mismatch skyrockets
them in the evaluation scales for positive attributes. Finally, Ip & Papafragou (2023)
show that L2 English speakers are evaluated as more trustworthy than L1 speakers even
when they are being underinformative in their linguistic productions. This advantage of
L2 speakers is attributed to an ideologized lack of linguistic resources which would allow
them to be more informative. Therefore, the L1 speakers are socially penalized because
they do not have such an excuse and should be more informative. It could be argued,
then, that in the case of Albanian L2 Greek there are similar effects of shifting standards
that are observed elsewhere. Listeners have lowered their evaluative standards about
Albanian L2 Greek speakers compared to their standards about SMG speakers. As a
result of the shifted standards, the evaluations for L2 Greek are more favorable than those
for L1 Greek, for which the standards remain strict.

Returning to the lack of effect for the name variant factor, one interpretation is that
experiment participants were potentially not paying attention to the names whatsoever.
Another interpretation is to view the non-effect as some evidence for the importance of

the audio stimuli when listeners make evaluations about speakers. When confronted with
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additional ethnic information coming from the names, listeners seem to tune out that
information and to focus on the audio stimuli for their evaluations. Other research has
shown in the last years the importance of the audio stimulus. Campbell-Kibler (2021)
shows that listeners will not ignore the audio stimuli even when explicitly instructed to do
so. Additionally, when subjects encounter mismatching information between audio and
visual stimuli, they rely on the audio for their accentedness and nativeness judgements
(Gnevsheva 2018, Paladino & Mazzurega 2020). Similarly, it seems that to deal with the
“visual noise” that the names are adding through the ethnic information they convey,
subjects in the present experiment, focus their attention to the audio stimulus and evaluate
solely based on it.

Finally, participants notice variation in language and make interpretations about
people. They notice variation in script and in spelling and make interpretations about the
meaning of the variation. Patrick (2022) shows that graphematic variation in Montenegrin
tweets indexes the political stance of the social media users. In the Czech Republic
graphematic variation in the spelling of a rivers in a contested region indexes the politics
of territorial protection (Macha 2020). Screti (2018) shows that graphematic variation in
Galicia is similarly tied to political stance and ideologies of linguistic difference.
Variation in spelling has the ability to index information that readers can interpret to
assign people into ethnoracial categories (Chun 2013). In this case, participants in the
experiment interpret variation in script or graphemes as indexical of the ethnicity of the
named person.

People also notice variation in speech and assign meaning to that variation.

Variation in speech production has been shown to index, among others, strength,
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sexuality, stance, socioeconomic background, formality, friendliness, and ethnoracial
identity (Campbell-Kibler 2007, D’Onofrio & Eckert 2021, King et al. 2022, Regan
2022, Sim 2023, Welker 2024). Through the speech perception task, we see that there is a
similar association of Albanian L2 Greek features with various social meanings
pertaining to likeability, ruralness, and accentedness. The lack of effect of the ethnic
information encoded via names in the resume task, however, seems to run counterto other
work that shows discrimination in the job and the housing market that has been observed
elsewhere (Levon et al. 2021, Purnell et al. 1999, Wright 2023, Jackson & Denis 2024). It
remains to be seen if this finding is representative of the job search reality of Albanians in
Greece or if it is a task effect. For instance, in an experiment that follows the Levon et al.
(2021) paradigm where raters evaluate hirability based on speech guise, are job
applicants who produce Albanian L2 Greek evaluated as equally hirable to applicants
who produce SMG? Can a bias be detected there towards L2 Greek speakers that puts
them at a disadvantage during the hiring process? Could this lack of bias in the resume
task be attributed to the non-hiring background of the experiment participants? Does this
lack of bias persist when these experiments target hiring professionals. Finally, is the
absence of bias tied to the job? Could more or less prestigious positions be considered
more or less acceptable for marginalized applicants such as Albanian migrants? All the
above constitute follow up experiments that could flesh out hirability and its relation to

ethnicity in the Greek context.
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Chapter 8. Conclusion

This dissertation has attempted to sketch how Albanianness is constructed in Greece after
the migration of Albanians in the country post-1990. | have showed that the Greek
internet space is one of the venues where enregistered Mock Albanian Greek and Mock
Pan-foreign Greek circulate (Agha 2003, Hill 2008, Ronkin & Karn 1999, Chun 2004,
Slobe 2018). With the mock variety also stereotypes about minority ethnic groups are
circulated, reiterated, and perpetuated. Presenting this information as common ground
(Diedrichsen 2020) leads to further stigmatization of these vulnerable groups along with a
re-introduction of the stereotypes to those with no prior experience with the group. Greek
internet memes can be revealing of the ideologies surrounding ethnic minorities as well
as the grammatical and phonological features that characterize their speech. The analysis
of the features of the speech attributed to Albanian migrants shows that is better
described as Mock Albanian Greek. The classification as a mock variety is based on a
few findings: the unmotivated adaptations of shared phones, the unmotivated variation in
adaptation strategies, inconsistencies on the adaptation strategies observed within the
same memes. Inconsistences about the minorities to which the mock variety features are
attributed suggest the enregisterment of a Mock Pan-foreign Greek variety (McGowan
2016).

The construction of Albanians centers on quintessential Albanian elements such as

controlling or embarrassing family members, non-gourmet Albanian food, and the
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migratory experience (also Dickinson 2023). In the majority of the memes, however,
Albanian migrants in Greece are stereotypically constructed as unable to produce SMG,
criminal, uncultured, violent, rural, working class, and unintelligent, among other traits.
Constructing Albanians as having these undesirable qualities creates an implicit
juxtaposition with Greeks as not carrying those negative qualities. Greeks are not like
Albanians or are the polar opposite of Albanians, they are tied to SMG, and they are law-
abiding, cultured, peaceful, urban, middle or upper-middle class, intelligent etc. This
difference is often visually highlighted via script choice and non-canonical Greek
spelling. Findings such as these highlight the persisting xenophobic discourses in Grece
which contradict popular narratives about the respectful treatment of these minorities.
Unveiling and confronting persisting xenophobia is the first step in building inclusive and
equitable social structures.

Albanian migrants are well aware that their essentialization and racialization is not
only restricted on the internet space. They have developed strategies to navigate the
xenophobia towards their ethnic group in their migratory destination. One such strategy is
a careful choice of the ethnic labels in how they self-identify in a context like the Greek
one where the Greek Alvanos and Alvan-ida/-eza ‘ Albanian’ hve become an ethnoracial
slur (Ntelifilippidi 2014, Polymenakou 2019, Komninanki 2016). Albanian participants
were able to describe the indexical meanings which make the label a slur and which
overlap with the construction of Albanians in the Greek internet memes. Although there
is no universal agreement among Albanians about their stance towards Alvan- labels,
there was general agreement that they constitute slurs. Many exhibited augmented pride

towards the label in an attempt to downplay its slur potential. As with the English n-word
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((Hill 2008), participants also reclaimed it for use among other Albanians as a marker of
ethnic solidarity and a criticism to Albanian-directed Greek xenophobia. Many avoided
the term altogether by opting for from Albania. The periphrasis shifts the discourse
towards nationality and geographic origin and away from ethnicity. Those who identify
as from Albania do not commit to a direct identification as Albanians as well as the
stereotyped indexicality of Albanianness. At the same time, they allow space to claim
another ethnic identity, perhaps the dominant one in their migratory destination. The
claim to Greekness does not happen directly; rather it is approached cautiously. They also
make a cautious claim to dual ethnic identities with a cautious claim to Albanianness and
a cautious claim to Greekness. Another strategy for their ethnic self-identifications is
choice of higher register morphological markers that do not carry the slur potential as, for
them, high register is inherently non-offensive.

For the second generation of Albanian migrants, another term resonated with them
as descriptive of their identities, namely Albanian Greek or Greek Albanian. However,
none of the people interviewed admitted that they use the label for themselves when
identifying to non-second-generation individuals. This is due to the misunderstandings to
which the dual label can lead and the series of clarifications that would have to ensue on
their part, crucially explaining that both their parents are Albanian, but that they identify
as both Albanian and Greek because they were raised in Greece. There were also a few
subjects for whom the dual ethnic label was not meaningful, a position related to holding
views of ethnic identities being hereditary and having biological substance rather than

social. For them, they cannot be Greek as well as Albanian since their blood, i.e., their
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biological origin, is Albanian from both parents. Dual labels are to be reserved for those
who have one Albanian and one Greek parent.

What was a general consensus among the second generation that second-generation
(Albanian migrant) was descriptive of who they are and of their lived experience. As
second-generation migrants they align themselves with the institutional and hegemonic
view of themselves as migrants. They are not Greek, they do not belong, and they do not
have a claim to Greekness or to Greece despite fulfilling naturalization criteria. They are
Albanians once removed from Albania. Despite feeling that Greekness is part of who
they are, they will not claim that identity for themselves. Their migratory experience is a
better descriptor of their identity. It allows them to identify as Albanian removed from
Albania into a country where they are not indigenous. The term also brings to the
forefront the bureaucratic hurdles and xenophobia they have to navigate at the same time
in their status as Albanians in Greece. Calling themselves Greek would overshadow what
it means to be ethnically Albanian in that country. The term, then, brings visibility not
only of the ethnic diversity that exists within the country (Shanmuganathan et al. 2021),
but also functions as a reminder of the stigma and systemic issues ethnic minorities have
to deal with in their daily lives.

Another strategy Albanians have developed in navigating xenophobia in Greece is
personal and family name changes. Many times, these are imposed renamings or name
Hellenizations that lead to loss of the indexical links to their Albanianness (Squires
2014). That is the name changes lead to a deracialization from Albanianness (Bucholtz
2016) and a reracialization to Greekness. This reracialization to Greekness is superficial

since, as mentioned in the previous section, subjects do not want or are not allowed to
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participate in Greekness. Even self-initiated renamings or Hellenizations were, according
to participants, motivated by a desire to belong and fit in and have canonically Greek
names that will not index their Albanianness and, by extension, stereotypical associations
that come with being Albanians. Another motivation was that renamings and
Hellenizations were seen as important capital that would help them in the job market and
in maintaining employment, and thus secure their living in their migratory destination.

In the experiment, however, name Helleniazations did not arise as important factors
in the hiring or in the ways named speakers are socially evaluated. While this could be an
artifact of the experimental design it also suggests that speech production is much more
important in evaluations when listeners are confronted with additional ethnoracial
information about the speakers. It also adds to the literature that shows the importance
audio stimuli play in these experimental designs (Campbell-Kibler 2021, Gnevsheva
2018, Paladino & Mazzurega 2020). Favorable evaluation of Albanian L2 Greek speakers
that also emerged is in line with other work showing a shifting standards effect
(Deutschmann et al. 2023) which leads to L2 varieties being more positively judged than
L1 varieties (Hansen et al. 2017a, Ip & Papafragou 2023).

In this dissertation I have sketched a picture of what it means to be an Albanian in
Greece. Despite the widespread narratives, the stigmatization towards Albanians is still
present and it is still felt by them. Due to this, they seek ways to do and undo identities
that will be true to who they are and to their aspirations while at the same time they
navigate power imbalances and their positioning in society. With the work outlined above
| hope to have contributed to our understanding of the relationship between language use

and migrant ethnic identity in several ways, by bringing to light:
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e how migrant ethnic identity is constructed and emerges from various linguistic
practices
e how social actors use semiotic resources to create meaning in terms of ethnicity
e by examining how these resources are used to racialize and in other instances to
deracialize
e how identities are made latent or put in a state between latent and visible
e how others evaluate and interpret those practices when combined with L2
speech
e how do subjects navigate xenophobia
e how acts of racialization and deracialization affect the social lives of subjects.
Processes of public and mass dissemination of stereotypes and reproduction of
stigma can be very harmful for socially disadvantaged and vulnerable groups such as
migrants. It is important, then, that:
a) we understand how these processes operate and we raise awareness about the
consequences they can have on the individuals they target
b) we understand how social agents combat their disadvantaged positions in order
to evade negative effects, and
c) we understand the effects of those navigation strategies agents employ. Finally,
with this work | hope to have contributed to the raciolinguistics dialogue by
showing that transracial subjects disrupt conceptions of ethnic boundaries by
utilizing a number of linguistic resources: their names, their names’ presentations

or pronunciations, the ethnic labels they choose for themselves and others in other
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to blur ethnoracial categories which are the outcome of hegemonic use of those

resources.
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Appendix A. Position ad used for resume task in Greek (original) and English.

Gel & Man

H etarpeia HAog kan ©@aAacoa A.E. avalntd yia to EevoSoxelakd ouykpotnua Sel
y Mar otn Bouvhaypévn ATTIKAG, va kaAUEL TNy akdroudn B£on: BonBog AoyioTi)

NPOZONTA H ETAIPIA NPOZ$EPEI
. NMrtuyio TEI A} IEK Okovopiknc / . IKOVOTIOINTIKO TIAKETO
AOYIOTIKAC KatehBuvang amodoywv
. IXETIKA EUTELPLC TOUAGXIOTOV 2 £ETWV . Epyacia o éva euxdploTo,
. Kain yvwon tne Ayyhknic Mwooag SuVaLIKS Kat
. Tvwan AoyioTikrc, Epyagiakov- AVATTTUGOOUEVO
MigBohoyikwv & ATloB KNG EMayyEAIATIKG TIEPIBAAAOY

EvSiahepdpevol-e¢ TIapakahoOvTal va oTeihouv TANPEC Bloypadikd onpeiwpa
otnv akdroubn niektpovikr SlebBuvon: hiring@solymar.gr

Gel & Man

Sol & Mar SA is seeking an Assistant Accountant for the hotel resort Sol & Mar.in
Vouliagmeni, Attica.

QUALIFICATIONS WE OFFER
. Associate’s or Bachelor’s degree in . Satisfactory earnings
Finance or Accounting package
. Relevant experience or at least 2 years . Workin a pleasant, dynamic,
. Good knowledge of the English language and developing professional
. Knowledge in accounting, salary environment

compensation, logistics

Candidates should send their full resumes in the following email

address: hiring@solymar.gr
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Appendix B. Resume used in resume task in Greek (original) and English.

Nedomovviicou 15

Néa Zpdpvn, Attix
694-445-7802
dz.accountant@gmail.com

DANJEL ZHYTA

ENATTEAMATIKH  Mapriog 2022 - orjuspa:
EMNEIPIA  Tpanelixdg YnadAniog EBvuai Tpanela, Néa Spvpvn
Npaxtxy Aoxnon

Mapriog 2020 - sfpoviptog 2022:
Yrdiiniog Tapslov, Kwtodforog A.E, Adpica

EKNAIAEYZH Ntuylo Aoyotixs xat Xpnuatoowxovouxig, Mavemiotipuo
©zooailag (2022)

BaBuéds: Alav Kakwg

$oirntrc Erasmus, Freie Universitat Berlin
Xewepivéd ekdunvo 2019

AmoAvtipio Auvxelov, 19 M'evixd Avxero B1iBag (2013)
BaBuée: Alav Kakwg

AEZIOTHTEZ  Microsoft Office
Cambridge International Diploma in IT Skills
Word, Excel, Access, PowerPoint

AyyAxa (B2 - TToAv xadd yvaon)

University of Michigan, Certificate of Competency in English

lspuavixa (B1 - Kair yvaon)
Goethe-Zertifikat

ENIKOINQNIAKEZ Apiwom cuvepyacia
AEZIOTHTEZ  MpocapupocTixédtnra xat sveAkia

Evyévaa

EIYEITAZEIZ AwaBéowueg eav InmBovv
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Peloponnisou 15

Nea Smirni, Attica
694-445-7802
dz.accountant@gmail.com

DANJEL ZHYTA

PROFESSIONAL
EXPERIENCE

March 2022 - today:

Bank employee, National Bank of Greece, Nea Smirni,
Internship

March 2020 - February 2022:

Teller, Kotsovolos SA, Larisa

BA in Accounting and Finance, University of Thessaly (2022)
GPA: Very well

Erasmus Student, Freie Universitat Berlin

Winter semester 2019

High scheol diploma, 1+ Lyceum of Theba ©1ifag (2013)
GPA: Very well

Microsoft Office
Cambridge International Diploma in IT Skills
Word, Excel, Access, PowerPoint

English (B2 - Very good knowledge)
University of Michigan, Certificate of Competency in English

German (B1 - Kad yvéon)
Goethe-Zertifikat

COMMUNICATION

Excellent collaborator
Adaptable and flexible
Polite

RECOMMENDATIONS

Available upon request
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Appendix C. Names used in speech perception task.

List 1 Written List 2 Written List 3 Written Accompanying
utterance
Anxhelo Gjoka | Albanian Avtlero Transliterated Ayyehog Hellenized Alb. L2 Grk
['kioxa ['cioxog
Adrian Gjini Albanian Avtpiav I'kivt | Transliterated Adpravog Hellenized SMG
I'kivng
Adalopog Kovkng | Hellenized Lazer Kugqi Albanian Adlep Kookt Transliterated Alb. L2 Grk
Méprog Hellenized Mark Beqiri Albanian Mopk Mmexipt | Transliterated SMG
Mmrekipng
[Tetpit TChoa Transliterated [Tétpoc TCapag | Hellenized Petrit Xhafa Albanian Alb. L2 Grk
Awitep Pétla Transliterated Anpntpng Hellenized Dhimitér Albanian SMG
Pétloc Rexha
Simone Laroux | French Z1ov Aapov Transliterated Zpovida Hellenized SMG*
Adpov
2o@io NoPdkn Hellenized Zofia Nowak Polish Zoogio NoBax | Transliterated SMG*
Nrevil Akoot Transliterated Ntévn A&om Hellenized Deniz Aksoy Turkish SMG*

* = names used in filler sentences.
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Appendix D. Interview participant profiles.

Name Born | Gender | Gen Year Origin Education Lives Occupation
(age) arrived to | (Albania)
Greece;
Age
Admiljan 1985 Man 2 2000; 15 Korga MA — Athens/Thessaloniki | Student
Drobaniku linguistics
(prev political
science)
Andrea 1970 | Man 1 1997; 27 Fieri Elementary Athens Construction
Durmishi
Eneida 1990 | Woman |2 1993; 3 Saranda MA (social Athens Marketing
Qesari anthropology,
MA in
political
science)
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# | Name Born | Gender | Gen Year Origin Education Lives Occupation
(age) arrived to | (Albania)
Greece;
Age
4 | Enkeled 1992 Man 2 1997; 5 Korca PhD Thessaloniki Student
Bilali linguistics
5 | Erjeta Zanaj; | 1983 Woman | 1 2005; 18 Vlora Secondary Athens Hairdresser
6 | Fatmir Pemaj | 1977 | Man 1 1996; 19 Lezha Secondary Athens Plumber
7 | FloraPemaj | 1975 | Woman |1 1998; 23 Lezha Elementary Athens Employee in
food service
8 | Ilira Aliai 1986 | Woman |2 1997; 11 Saranda MA — Curation | Berlin (prev Athens) | Student
(BA German) Exchange
coordinator
9 | Ilirida 1997 | Woman | 2 2003; 6 Vlora MA sociology | Athens Archive
Musaraj (BA political Manager
science)
10 | Krisilida 1999 | Woman | 2 0; born Korga MA special ed | Komotini Student —
Lubonja there (BA Greek special ed
philology) teacher
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# | Name Born | Gender | Gen Year Origin Education Lives Occupation
(age) arrived to | (Albania)
Greece;
Age
11 | Kristina 1965 | Woman | 1 1999; 34 Fush Kruja | Elementary Athens Care giver
Ndoci
12 | Kujtim 1977 | Man 1 1991; 14 Puka Elementary Athens Construction
Ahmeti
13 | Leonard 1981 Man 1 1996; 15 Shkodra Elementary Athens Glass shop
Prendi owner
14 | Lulash 1966 | Man 1 1991; 25 Shkodra Elementary Athens Construction
Marku
15 | Marilena 1983 | Woman |2 1993; 8 Fieri Secondary Athens Hairdresser
Papaqaku Vocational
school - [EK
16 | Niko Gjoka | 1977 Man 1 1996; 19 Lezha Elementary Athens Fruit/veg
store
employee
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# | Name Born | Gender | Gen Year Origin Education Lives Occupation
(age) arrived to | (Albania)
Greece;
Age
17 | Marilena 2000 | Woman |2 0; born Permeti Secondary — Patras Employee
Paskali Patras IEK
ergotherapy
18 | Martin Gega | 1973 | Man 1 1991; 19 Lezha Elementary Athens Construction
19 | Vjoleta Gega | 1977 | Woman | 1 1998; 21 Lezha Elementary Athens Home
assistant
20 | Modest 1991 Man 2 1999; 8 Lezha Secondary Athens Boat
Ndoci employee
21 | Pamela Zoe | 1988 | Woman |2 1991; 2 Lushnja PhD Turku (prev Lecturer —
Topalli Psychology Thessaloniki) student
22 | Pasho Topalli | 1959 Man 1 1991; 32 Lushnja PhD Thess in | Thessaloniki Own plant
agriculture businesses
23 | Merceta 1960 | Woman | 1 1991; 31 Lushnja MA Albania in | Thessaloniki Stay at home
Topalli agriculture (prev plant

store owner)
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# | Name Born | Gender | Gen Year Origin Education Lives Occupation
(age) arrived to | (Albania)
Greece;
Age
24 | Pavlo Topalli | 1996 | Man 2 0; born Lushnja MA in Delft (prev Thess) Student — TA
Thess technology
management
(BA computer
science)
25 | Petrit Sana 1975 Man 1 1994; 20 Shkodra Elementary Athens Construction
26 | Petro Kutra 1988 | Man 2 1996; 8 Gjirokastra | Secondary — Athens Construction
TEE cooling
27 | Pjerin Zeza; | 1965 | Man 1 1998; 33 Shkodra Secondary Athens Doorman
vocational —
fish science
28 | Rafaela 2000 | Woman |2 0; born Lezha Secondary Athens Flight
Ndoci Athens attendant
29 | Rexhina 1991 Woman | 2 1997; 6 Elbasani MBA (BA Athens Employee
Blushi psychology) customer
support
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# | Name Born | Gender | Gen Year Origin Education Lives Occupation
(age) arrived to | (Albania)
Greece;
Age
30 | Sander Ndoci | 1965 | Man 1 1995; 30 Lezha Elementary Athens Construction
31 | Shkelzen 1977 | Man 1 1991; 15 Puka Elementary Athens Construction
Dunga
32 | Stefania 1997 | Woman | 2 0; born Korga MA & BA Athens (prev Agios | Food
Kosta Agios political Nikolaos) service)
Nikolaos science
33 | Violeta 1994 | Woman |2 1997; 3 Lezha Phd in food Kalamata (prev Student — lab
Pemaj technology Athens) employee
(BAin
biotechnology)
34 | Ylli Pema 1974 | Man 1 1991; 17 Lezha Elementary Athens Plumber
35 | Danjela 1984 | Woman | 1 2006; 22 Fush Kruja | Elementary Athens House
Pemaj assistant
36 | Ylli Senka 1971 Man 1 1992; 21 Fieri Elementary Athens Construction
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Appendix E. Interview schedule

1. Questions about naming practices

e When were you born? Where?

e  Where did you grow up?

e  When did you come to Greece?

e What did you study?

e Where did you live in Greece?

e What do you do for work?

e Do you have the Greek citizenship?
o When did you get it?

e What is the name & last name you were assigned at birth?
¢ Did you have a nickname growing up?
e Is there a story behind your assigned name?
e How did it get translated in Greece (birth/family certificate)?
o Did you use any other names in Greece?
o Any other last names?
o Did you get baptized?
e Did you ever write your name differently?
o -1/, -, change stress? Adapted otherwise?
¢ Did you change it in some document?
o School? Passport? Id? Greek? Albanian?
e Is there any story(-ies) about how this(these) name(s) came to be?
o Who suggested those changes?
e How did you feel about them?
o How do you feel now about them?
¢ Do you maintain those changes?
e  Which one do you like best?
¢ Did you feel you had a choice on the matter?
e What name do you feel most yourself in?
o Do you feel that name is you?
o Does it represent you and who you are?
e Would you change your name if you could restart?
o Would you have done something different?
e Do you think it helped you pass as Greek?
o To avoid conversations about your origin/ethnicity?
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o It helped you otherwise?
o Do you remember any particular instances?
e Has your Greek / Hellenized name helped you (you think)?
e Do your parents have the same spelling/name?
o How do you feel about this difference in the last names?
o Does it hide your relationship?
e How does family call you?
o How do Greek neighbors/ employees/ friends/ teachers call you?
o Do you have a preference which to use in different contexts?
o Do you have any stories about these? A misunderstanding?
e Any stories when the name was correctly pronounced/spelled
o Or mispronounced/misspelled?
o How did you feel about it?
e What does your name mean to you?
e How do you introduce yourself?
e What ethnicity do you say you are when you are asked?
e Anytime people see/hear your name and ask you where you are from?
o How does that make you feel?
o How do you respond?
How do you feel when Albanians change or adapt their names?
Last comments? Thoughts?

2. Questions about ethnic labels

e Do you use any of these terms (for yourself)?
o  AMBavog/ AABaviy/AABavida/ AAPavélo/Zxkuttdp(l)/Zntap(1)/ AAPavidpns-apa
o When? With whom? Why not?
o With other Albanians?
o With other Greeks?
o Do you remember such a situation?
e What if Greeks used them towards you?
e How do you decide who to use them with?
e Have people used it with you?
o Do you remember such a situation?
e Have you heard others use it?
o Do you remember such a situation?
e Are any of these terms offensive? Why?
e How do you respond when people ask you where you’re from?
e Do the terms Greek-Albanian or Albanian-Greek represent you?
o Why or why not?
e How do you feel when people say “re Alvane”?
e What do you think people mean when they say “re Alvane”?
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What do you mean when you say “re Alvane™?
o  When would you use it? What situations?

What do you think is the differences (if any) between AAPavr)/-i1da/-£Ca?
o Is -eza wrong or offensive? Why?

Would you use s(k)iptari for you or others? Why?

Which of these labels do you prefer for you and other Albanians? Why?
o Under what conditions each?

Do you disprefer any of them? Why?

Do you wish people stopped any of them? Why?
o Either Greeks and/or Albanians

Are there other/alternative terms to designate one with Albanian origin?

What if a Greek person uses these in solidarity and not trying to offend?
o How do you feel about it?
o Isitokay? Not? Why?

Is 2nd gen migrant as a term relevant to you?

Last comments? Thoughts?

290



Appendix F. Tweet illustrating Greek self-importance.

AT Eusy
a
= excusemeareyougreek @ @ y

myself to someone and inform them I'm

My toxic trait is that when | introduce g
Greek, | expect them to cheer.

o ’\,’) reanligec

22 replies - 165 likes
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Appendix G. Flyer of 2023 city council candidate.

Yrio. Snpotikog cUPBOUAOG

TIZIANO MIMNAAAAZ

HAEKTPOVLKOG MNYaVLKOG

Kwotag ZaxapLadng
Yrowr|pLog Afjuapxog ABnvaiwv

i

ANOIXTHITOAH

| TIZIANO MINAAAAZ \7\/,

Elpat amégottog tou Turpatog HAEKTpoAOYwY & HAEKTPOVIKWY
Mnxavikwv tou Mavermotnuiou Autkrig Attiknc. Epyalopal otov
LSLWTLKO TOHEX OTOV XWPO TNG TANPOYOPLKIG KaL TWV
UTTIOAOYLOTLKWY cuoTNUAatwy. Elpal péhog tou ALKTUoU VEWY
HETAVATTEUTIKNAG Kataywyng «ot Opidovtegy». Exw umtdp&el pélog
o€ aABavikoUg CUAMOYOUG, KaBwG 0 SLAPOPOUE KOLVWVIKOUG
POPELG Kal Kwrpata aro ta pJabntkd pou xpovia yla tnv
KATATIOAEN O OTIOLASITIOTE HOPWYHIG PATOLOOU, TNV LodTnTa.

. +30698 844 2970 & tisiano.balla@gmail.com
@ @tisianoballa @ @tisianoballa
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